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Date: The letter to the Romans is believed to have bestew in about 57 A.D during Paul’s
3 missionary journey, probably during his 3-monthysh Greece (Acts 20:3). This chronology
is supported by Romans 15:25, Acts 19:21, 20:2,34d | Cor.16:1-4. These passages indicate
that Romans was written before Paul’s final visilerusalem, and at the close of Paul®sviit

to Greece, both of which occurred upon Hisndissionary journey.

Author: As with his previous letters, Paul identifies hithse the author by name, and also by
his work as an apostle (Romans 1:1). There ioogerdebate concerning the authorship of
Romans.

The Purpose Behind Romans: Commentators throughout the history of Christiariigve
pointed out that the letter to the Romans is inesamys different from the rest of his letters.
When compared, Romans seems somewhat a more foveraiew of New Testament theology
in Paul's words, rather than a personal letter famaliar congregation needing solutions. This is
most likely because Paul had not planted the chatdRome, nor had he been there (yet) at the
time of writing Romans. Although he knew some peapho were now there, the congregation
as a whole was not known to Paul.

This lack of personal contact would explain wherth are fewer specific mentions of
particular problems in his letter to Rome. It weballso explain Paul’'s need to be more formal
and thorough in writing to them a summary of Chaisttheology, that they not only accept his
words as being from God, but also that they migivehthe tools necessary to correct or support
any thoughts or issues that they may face. Byngithem a clear discussion of the truth, the
church at Rome would be better protected agaiesfutiure invasion of false teaching.

In terms of content, the letter to the Galatiamshie most similar letter of all of Paul’s
writings to the letter to the Romans. For thissmeathe study of these letters together is often
beneficial.

In the first 8 chapters of Romans Paul goes inéatgdetail in discussing the relationship
of faith, works, grace, and righteousness, in @sttro sin, death, works of the flesh, and the law.
His points are illustrated by references to Adarbyaham, and his own personal quest to be
“right” in the sight of God.

In chapters 9-11 Paul discusses the plight ofJthes, due to their general rejection of
Christ and God’s purpose through Him. In thesept#ra Paul points out the basic error of
theology that had developed among the Jews duin@gnany centuries from the time of Moses
to the £ century. During that time the Jews (for the npst) had developed a system of works
upon which they based their trust. As a resu#jrtfaith was not in God’s power to save, but
rather in their own ability to keep His law. Thigde it difficult for many Jews to accept or to
even understand the sacrificial death of JesussChithankfully, Paul noted that not all Jews
had missed the point, but that some, along withynm@entiles, had embraced the gospel in its
purity.

In chapters 12-15 Paul gives the Roman church dmasie principles for Christian living
that (apparently in terms of history) helped therch at Rome eventually become one of the
strongest congregations in the world. In theseptia Paul discusses Christian behavior,
submitting to the secular government, respectimgwbaker brother, and bearing one another’s
burdens. In the final chapter Paul mentions hetesiPhoebe, who apparently was the one who
carried this letter to the church at Rome. Paultinas a number of other personal names in this
chapter, which may indicate the large number ois@ians who were now living in Rome.



Commentary On Romans

Chapter 1

:1-7 The apostle Paul begins this important letter tonRdy identifying himself as the human
hand God was employing as His servant. Having loa#ad to be an apostle by Jesus, he was
separated out from the world to teach and to prelaehgospel that had been promised to the
world by God’s prophets long ago. The gospel ®atil now was preaching was concerning
God’'s Son who was born as a descendant of Davat,gs the Old Testament prophets had
foretold. The power of God’s Holy Spirit had provi® the world that Jesus was and is the Son
of God. The final and ultimate proof of that faas the resurrection of Jesus from the dead!
Paul viewed his being chosen to be an apostlevasrlaof God’s grace. Certainly Paul
had done nothing prior to his call on the road tascus to deserve such an opportunity. Yet,
by God’s grace Paul had been called, and througitsPservice God had brought about the
obedience and faith of many from many nations. hvihese words Paul now begins his letter to
the church at Rome, and to all those chosen tasbeéehy own people.
:8-15 Paul first gives thanks to God for the faith tHa Christians in Rome were exhibiting to
the world. Apparently the congregation in Rome Wesstalk of the Christian community. Not
only was it located in the heart of the Roman espihe church in Rome must have
demonstrated an early abundance of faith in th®lityato deal with trials, to reaching out to the
people of a very pagan city, and as time went emgable even to survive in the shadow of the
Emperor. Having heard all these good things alblwern, we can sense that Paul could hardly
contain himself as he longed to visit them, anth&éet the members of this great congregation of
saints. Although he had often planned to go to R®uomethinghad always kept him from
actually making it there! Ironically, today’s readknows that Paul did indeed get to go to Rome,
but that it was certainly not as Paul had planngtthis point, however, Paul was apparently not
aware of how God’s providence would take him thdrethe meantime, Paul continued to dream
of the day that he could win souls in the capitgl.cHaving won many from uneducated and
extremely isolated backgrounds, this great edudsdrno doubts that he could also win souls in
the big city.
:16-17 Paul’'s lack of fear in taking the gospel anywhesswased upon his absolute conviction
that the gospel was the greatest news that coulsiiem to anyone. He was not ashamed of it,
for it was (and continues to be) the power of Goddalvation. Paul’s strength was his firm
belief that everyone who believes can be savedehyimg and accepting the good news. It was
given first to the Jews, but now it had spread laadl been extended to the rest of the world, the
gentiles. This is possible because anyone whddithscan enjoy the blessings of the gospel. It
was not and is not reserved only for certain pefiole certain backgrounds! Such a message
was obviously of great encouragement to the many-Jaws who heard Paul's message
throughout the countryside villages. Now Paulaading his same words of encouragement to
the citizens of Rome.
:18-32 At this point in his letter, Paul turns his attentifrom the good news, to some bad news
about the world. God was very angry about the adcknd sinful things that the world was
doing in an attempt to crush and suppress the.triRaul states that even though God had
revealed Himself to mankind by the visible evidenoécreation, many of that day had chosen to
reject Him. As a result, they now had no excugent believing in Him. The evidence of
God’s eternal power is revealed in the universeabse He who created the universe would have
to be both all-powerful to create it, and also maér If He were not all-powerful, the universe
would not now exist. If He were not eternal, howuhd He have been able to come into
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existence? The reader of this letter throughoeitaiiies may confirm that the deliberate rejection
of these two obvious facts is still ongoing. Thedences of God’s existence are just as clearly
displayed before us as they were to those livinghin £' century, yet many prefer to ignore
God's character and attributes that have been leyé@aough His creation.

The reason for this rejection is now identifiedb&sng based upon the rebellious nature
of the human heart, rather than a rejection bapet weason and logic. Paul states that those
who refuse to recognize God and to be thankful itm,Hlo sonot because they do not know
Him, but because theyantto allow their thoughts to be futile and their tisao be darkened.

In the process, such men and women may claim tehewise and are seen as possessing great
wisdom in the eyes of the world, but in reality Isyp@ople have become very foolish.

One of the ways that ungodly men have often tuaveay from God throughout the ages
has been by changing the nature of the “god” they tvorship. As idolatry as taken many forms
since the beginning, one favorite form was to m@ke in the image of one of the life forms that
exist upon this earth. By changing the image ofl @om the Creator to the “created,” man had
essentially brought Godown to sizeputting Him on the same level as man. By chamge
image of God into a man-made image, God could newdsily manipulated to be whatever man
wanted Him to be! Unfortunately, such a concepGofl quickly set the stage for many sinful
practices to be established. Paul now speakstigicncerning a trend that has arisen whenever
and wherever human society has turned their vieaydvom the true nature of God.

One of the clear signs that any society existm@ny generation has turned away from
God is when the very basis of the human family sexiuality becomes perverted and twisted.
When women begin seeking out other women rather $bkaking out husbands to marry, this is a
vivid sign that such a society has become darkemeti futile in their thinking. When men
become so confused about what is right and whatosig that they begin to turn to each other
for sexual gratification, they are in actuality Wgiwhat is shameful in the sight of God. While
such a society sees this all as being “enlighteraed’ “progressive,” the Bible states that those
who practice such things will receive in themseltles penalty of their error. Taking this
thought a step further, Paul informs his readeastthose who refuse to keep a correct concept of
God in their minds will end up doing many othents that are evil. Besides sexual immorality,
Paul lists a small sampling of some of the offskaat human rebellion. Covetousness, envy,
murder, disobedience to parents; these are jusivaof the consequences of man’s rejection of
his Creator. As man becomes ever more investedsunth sins and “lifestyles,” his hatred for
God and even his fellow man also becomes gredtasly verse 31 describes many today who
have turned away from anything God has tried tahiteaankind. Undiscerning, untrustworthy,
unloving, unforgiving, and unmerciful, are the werBaul uses to depict them. Surprisingly,
Paul concludes that such men and worsigh know the righteous judgment of God upon such
behavior, but still they persist in their practicas they also support and approve of others who
do the same things!
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Chapter 2

:1-11 Paul’'s focus now turns from the heathen world tthh#ews and Christians who may
consider themselves more righteous than the wgeldin various ways may be just as guilty of
sinful practices in their lives. God’s judgmentaisvays based upon truth, however the reader
must be aware that human judgments can often Webivad.” While seeing clearly the sins of
others, human beings are frequently unable to lseesinhfulness of their own behavior. Just as
there is no excuse for the heathen who claims ikere God in order to do what they wish, there
will also be no escape from judgment for the Clarstvho judges others concerning sins that
they themselves readily embrace. The end reslikiofy such hypocritical lives is that one may
begin to actuallydespisethe abundance of God’s goodness, by refusingldéavabod’s patience

to lead one’s heart to repentance. When a mawsllos heart to become hard without any
remorse for sin, Paul now points out that suchrafividual is actually storing uprath for
himself on the Day of Judgment. These verses feoothat there is a specific day in which
judgment will be rendered to all those who havediwupon this earth, and that the basis for the
sentence delivered upon that day will be our dee@od will indeed “render to each one
according to his deeds (verse 6).” For those wdnelsought to truly repent of their sins, and
have sought to love and serve God as He has losedternal life and immortality will be our
destiny. For those who are selfish, disobediemd, \aho want to do evil works, such souls will
suffer an everlasting future of despair. Suchte faill come upon both Jews and Gentiles.
Conversely glory, honor, and peace will surrounaséhwho choose to serve God, regardless of
their racial background. Simply put, we can expedind both Jewish and non-Jewish people in
heaven, and there will also be Jews and non-JeWwslin God will not save or condemn people
based upon their nationality. Men and women wellldst or saved based upon their deeds, and
their acceptance of God’s gift of salvation.

:12-16 These 5 verses comprise one of the more difficaispges in Romans to interpret.
Following upon the heels of verse 11, it seemgmnalito conclude that the point of verse 12 is to
extend the thought concerning God’s fairness injttigments. Since both Jews and non-Jews
will be judged fairly, the question arises; “Whaitlsithe basis for judgment of people who have
lived in sin without knowledge of the law?” Ver&@2 indicates that they will still be punished
for their sinful lives, but not because they haisobeyed the written law, but rather because they
lived their lives in disobedience to the basic tmat’ concepts of right and wrong that seems to
permeate the entire family of man. The overridoaint here seems to be that God is fair, and
that He is not going to condemn anyone for noofeihg a law that they had no knowledge of,
however even those isolated from the written Wdr@ad will still be judged by what they have
had an opportunity to know and to do. Verses 13dfprise a long parenthesis more fully
explaining verse 12. This explanation begins hyirsg) that those who do hear the law must also
carry out the commands found within it in ordeb® just in the sight of God. In like manner,
those non-Jews (without the written law) who showillingness to be like God and to follow
the basic principles of right and wrong in moreaafinstinctive manner, they too will be judged
upon that foundation.

It is upon this point that many debates have beeged. Is there an instinctive
knowledge of right and wrong that God has implantedvery soul? Is there a natural law to
which all mankind has access? While the point lmamade that many evil things have been
practiced by the heathen, this only begs the quests to whether those evil acts were supported
or were in opposition to their “nature.” One migheorize that if there is a form of a “natural
law” within all men, the evil practices found where Bible has not gone shows the advantage
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of having God’s written Word. Individuals in suplagan societies may still strive to “follow
their hearts” in doing what they see as right, desphat they see around them. In all cases, God
will be the judge! Unfortunately some have takanhsconcepts to the extreme. For those who
have the opportunity, yet choose to intentionadyain ignorant of God’s Word, such ignorance
provides no excuse. Such individuals will be jutigg the very Scriptures they refused to know.
For those searching for the truth in regions wrieeeBible is not available, certainly it is our
challenge to get His Word to them. Although thaaapt of being judged “without the law” and
becoming a “law unto themselves” may sound eagiennust consider how difficult such a life
must be for those living with no real guidelineMissionaries that have had the privilege of
providing the written Word to those who have nelvad access to the Bible, often speak of the
eagerness with which it is received.

:17-24 Turning his focus back upon the Jews, Paul novkesria blow at the basis of their
confidence. Both the gospels and the epistles nhalegy clear that there were many Jews living
in the £' century who based their spiritual confidence upea things; being descendants of
Abraham, and by knowing and teaching the Law of &0sAs Jews, they considered themselves
as “guides to those who were blind,” namely anywhe was not a Jew. As they paraded about
with their knowledge and insight, others (withduit knowledge of the scriptures) were to them
like “babies,” fools who had no knowledge of thetkr. Sadly, however, many such self-
righteous Jews failed to even follow even the niostlamental teachings of the law. As they
taught others the sinfulness of stealing, comngtidultery, and submitting to idols, many of the
Jews, even their leaders, were committing thesg si@s. To their shame, such behavior was
causing the name of God to be blasphemed amor@ehgles.

:25-29 Paul now begins to take his argument even deepethe Jewish mindset. To the Jews,
both then and now, one of the most primary eviderufebeing a Jewish man was to carry the
mark of circumcision. With a shot to the heart,ulPaow tells his Jewish readers that
circumcision is of no value if one does not keep Kon If fact, Paul continues, if an
uncircumcised man keeps the law and you (beingicioised) do not, in God’s eyes such a man
is “circumcised,” and will judge those that merbbar the mark of circumcision! Now we must
keep in mind that Paul's point here is not to dpeise Christians living in Rome to go back to
Judaism, but rather Paul is building his case tp titese who were of Jewish background to see
the overall purpose of God’s laws, going back eteethe ordinance concerning circumcision.
For the Jews, circumcision was an outward physicad, however this simple operation did not
make a man a Jew. Truly becoming one of God’s lpempolved having a different heart, a
heart that also had been (metaphorically) “circiw®d? or altered. It was upon this principle that
God built a nation from the children of Abrahamve®the centuries, however, many Jews failed
to see the depth of the meaning of being an Iseaekortunately, those Jews that did have the
heart that God had been looking for throughoutdieturies were some of the very ones who
accepted the teachings of Jesus. As they becamirshto be added to Christ’'s church, they
also were the first to truly understand what it meto be justified by faith. Paul is now laying
the foundation for this important discussion tlsatol follow.
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Chapter 3

:1-8 Paul now counter balances the basic point he hesked in chapter 2. Having pointed
out the hypocrisy of many of the Jews, and havisg aointed out the insignificance of being
circumcised, Paul now asks an obvious questionhdt¥dvantage then has the Jew?” Perhaps
surprisingly to his readers, Paul answers his owastion by stating that there is much advantage
to being a Jew. First of all, the Jews were thesoto whom God had given His oracles
(sayings/scriptures). If it were not for the Jeth&re would have been no conduit through which
God'’s written word could have flowed into the worl&ince the Jews were given this honor and
responsibility, it was the Jews who were the maspared for the Messiah to come into the
world. Although many ended up rejecting Jesus, yriwsdid believe in Him, becoming the
first Christians.

Those Jews who rejected Jesus, however, did netaaty from the unshakable truth of
God’s words, and the dependability of God. Godghteous in what He does, no matter how
sinful man may be in his response to God’s wortle Tact that countless men and women have
responded to God’s plan to save mankind in a neosllway does not tarnish or in anyway
impugn the dignity or the goodness of God. The flaat some of the Jews (to whom God had
entrusted His Oracles) were now rejecting Jesuzeeng the very fulfillment of the Law and the
Prophets, did not diminish the dependability of Gadford.

At the same time, however, since all men are sgrbe fact that God’s Word and His
plan was totally geared toward granting forgivertessian does not mean that God wants man to
do evil things so that He can show His goodneshis, Tapparently, was what many critics of
Paul’s teachings were saying. Such critics (pestmpgny Jews) saw God’s grace as a “license to
sin,” rather than a foundation of hope. Those wiibngly wish to misunderstand God’s free
gift of salvation will, in the end, deserve thewmcondemnation and judgment.

:9-20 Paul now widens the discussion to include both Jé&ventiles, and Christians, with the
guestion; “Are we better than they?” His followiatatement is that “all are under sin.” This is
followed by a combination of quotes from the OldkstBenent. Verses 10-12 are a paraphrase of
Psalms 14:1-3, verse 13 is the basic idea of Psalfysverse 14 can be found in Psalms 10:7,
verses 15-17 are a paraphrase of Isaiah 59:7, arse 18 is a partial quote from Psalm 36:1.
Paul’'s training had given him extensive knowledfji¢he Old Testament. Guided by the Holy
Spirit, Paul now puts together these various p&ssagto an amazing collage that perfectly
summarizes the overall condition of mankind withawgavior.

Simply put, without God'’s help, all of mankind i & hopeless position due to sin. Yet,
despite man’s sinfulness tendencies, God gave maaiw. By giving man a law to live by,
God revealed to man how sinful a creature he teulyMan, without God’s help, is guilty and has
nothing to say to excuse himself in the sight & Bw. Furthermore, the harder man tries to
make himself right before God by his law keepig, turther into debt to God he sinks! This is
not to say that the Law was bad, but that its psepeas to help man know what sin was, and to
know when he had violated God’s Law.

:21-26 Fortunately for mankind there is an avenue of aghtness that does not come through
the Law. If man were capable of perfectly keepting Law, then such a provision would not
have been needed. God, however, knew from thenbieg that man was in need of a Savior.
The whole point of the Law was to make man awareviedt sin is, and how sinful man is.
Having led man to this awareness, a righteousne&wod, which is through faith in Jesus, has
now been provided. Although there were certaivileges to having been a Jew, the opportunity
to now be justified by God’s grace was now avadatol all who had faith in Him. There is no
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difference! All have sinned and fall short of thlery of God, but at the same time all can be
justified freely by His grace! For those who trulgderstood Paul’s letter, these were words of
great hope and encouragement. To those, howenerretused to admit their need for a savior,
only condemnation.

Jesus was set forth to bgomopitiation by His blood. The basic concept of this unusual
word is an “atoning sacrifice.” In the pagan wosdcrifices were made to calm the angry gods.
This practice had likely been a perversion of thgiwal concept of offering sacrifices to the true
God in a show of love and appreciation for His bilegs, and also to show obedience. Jesus’
sacrifice fulfilled the requirement of a substitutary sacrifice for the sins of all mankind. Those
who were benefited first from His sacrifice were thany generations of God-fearing Jews who
had lived and died before the cross. Simply plibfahe sins of God’s people committed prior
to Jesus’ death were forgiven by His atoning bloddirning his attention then to the present,
Paul also makes clear that the propitiation throtighblood of Jesus is now also the means by
which those living after the cross are justifietesus is the justifier of those who have true faith
in Jesus.

:27-31 Having considered the real basis for our justifamat Paul now asks the rhetorical
guestion; “What is left for us to brag about?” Tdiear answer is; “There’s not a thing we can
brag about when it comes to our salvation.” Caoaa honestly claim justification on the basis
of law-keeping? Has any man or woman ever livedt thas kept the Old Testament to
perfection? Although the most obvious applicatidrihis passage is to the Law of Moses, the
Greek text leaves out the definite article “theamlreferring to “law,” thus clearly ruling out the
potential of any “law-keeping” providing justifigan for man. Using somewhat of a play on
words, however, Paul states that there is a “lavet tan justify man. It is the law of faith.
Unlike any other law, the “law of faith” is basegan God’'s grace, and Jesus’ sacrifice. In
essence, the law of faith is not founded upon mameks, but rather God’'s determined work
through the ages to bring salvation to mankindul Reso notes that God’s overall plan was and
is to reach both Jews and Gentiles. Seeing tigidla “law of faith,” Paul now makes it clear
that both those who are circumcised and those wéimat can and will be justified by having
faith in Christ.

With these words Paul is not implying that man dtdonot strive to keep God’'s
commands. As the Jews living under the Law of Masteove to obey God, we also should seek
to follow the teachings and the examples of ChrisHowever, even if we keep His
commandments fairly well, even better than most,stlé cannot claim such obedience as our
justification! To do so is to take our focus avieym Jesus, placing it squarely upon ourselves.

Note, however, that in the final verse of this dkeapPaul clarifies the purpose of law.
Understanding that we are justified by our faithJesus does not nullify the value of law.
Mankind needs laws to live by. Our society itsetfuld self-destruct if it were not for civil laws.
Much more so, mankind needs God’s guidance in garyday lives, and in learning how to
draw nearer to Him. Although our obedience to ebsnmands does not provide justification,
our obedience to His commands does help us in ratdrer ways. Not only can they bring us
much happiness and many blessings in this lifey #i®o form a fertile soil in which faith can
survive and grow. Ultimately, once in eternity, wry also look back and see how well His
Word prepared us in this life for the life to come!
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Chapter 4

:1-4  Paul now speaks directly to those Christians imBavho shared his Jewish heritage.
Pulling out the heavy artillery, Paul brings up ariehe names from history that both Jews and
Christians held in the highest esteem. “What hdwmlaham our father found out about this
subject (being saved by faith)?” Paul now ansviessown question by stating that Abraham
himself, the father of the Jewish nation, had re#rbjustified by his works. This is not to say
that Abraham had not accomplished many good thim@sod’s sight. That is not Paul's point.
His point is that Abraham’s justification in Godsgght was not based upon his works, but that
his right relationship with God was based uponfhith. The scriptures themselves say that
“Abraham believed God, and it was accounted to fumrighteousness (Genesis 15:6).” The
good things that Abraham did came out of that fdhht is certain, but it was not upon the basis
of his good works that Abraham could claim jusation! It may seem like Paul is splitting hairs
on this point, but in the final analysis such didiion makes all the difference in the world. If
Abraham had become “right with God” based solelgrupis works, then Abraham could brag
about his accomplishment. If salvation can be edrthen it is no longer by God’s grace, it is
rather a debt that God would owe to man. This,dw, is just simply not the case.

:5-8 The truth is, man cannot make God accept us insocblvenant relationship based upon
something that we have done. The wording of vBrsgy imply that God does not want people
who work for Him, but that is a misunderstandingod wants people whado not trust in their
own works but rather trust in God for their justificatiort is God who makes right those who
have been “wrong,” and such forgiveness is basedrlgl upon their faith and trust in God’s
power to save! David himself was a vivid examfdl&od’s forgiveness, and David spoke about
this in Psalm 32:1-2. “Blessed are those whoséekswdeeds are forgiven...” Such words show
that even those living under the Old Law understthad forgiveness came from God, not from
the works of man. It is by God’s grace that mam eaen hope to have sins that no longer cling
to him, that by God’s mercy such sins will no longe imputed to mankind.

:9-12 Having further established that forgiveness arghtéousness are not acquired and
achieved by human law-keeping, Paul now returnthéo“circumcision” issue. While we may
not see the importance of this re-occurring disomsgo the early Jewish Christians it was front
and center! Take whatever the current “hot topreht be within Christian circles today and
replace that with the topic of circumcision in tharly church, and you might be able to grasp
some idea of how important this issue was to thekpparently for many of those Jews who
became the first Christians, letting go of Jewislgrous practices was very difficult. Yet as
time passed, the transition did begin to take pladaimal sacrifices, religious holy days, the
concept of the priesthood, these and many otherT@klament practices began to be replaced
and fulfilled through the teachings and the samifof the Messiah. Circumcision it seemed,
however, remained a matter of contention withinghdy church for some time. To the Jewish
mind the circumcision of all their male childrensva mark of distinction from the pagan world,
which indeed it was intended to be under the Ol.L&ince it was a physical surgery carried
out at the point of birth, we can be assured thdha God-fearing Jewish men who made up the
early church were already circumcised when theyaimec Christians, and that they remained
circumcised until their death! One can imaging tha first Jewish couple to discontinue this
practice with their newborn baby boy would have tee peer pressure of all the circumcised
males in the church. “Dare we reject the tradgiah our family and church friends, and risk
being considered a part of the outside pagan wbrld?ertainly we can see how powerful the
influence of this tradition must have been uponaagy Jewish Christians.
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To help those descendents of Abraham get pasishi®, Paul now points out a very
important historical fact. Chronologically, Abrahahimself was counted as being righteous
years beforehe rite of circumcision had been given as a meguent under the Old Covenant.
Abraham was counted as being righteous before @edalhis faith in Genesis 15:6, which was
before Ishmael was conceived. This would have bpsar to Abram’s 88 birthday
(Gen.16:16). According to Gen.17:24, Abraham wayéars old when he was circumcised, for
it was not until that point in time that God hadsfigiven this command to Abraham and all his
future descendants. Simply put, Abraham was censii“righteous” on the basis of his faith in
God more than 13 years befotee was ever circumcised. Paul mentions this poottto take
away from the value of circumcision under the O&iv,. but simply to help those early Christians
to see that there was such a thing as “righteogsmefore circumcision was given to the Jews,
and that there can now be righteousness for alkmdmow (under the New Covenant) now that
circumcision is no longer a requirement of God'®sge. In a sense, Abraham served as an
example to both Jews and Gentiles, for he bridgedyap between them. Abraham was not only
the physical father of the Jewish people, but lawhown belief in God prior to actually
becoming a “Jew” himself, he also was an examptbeédSentiles. Both the circumcised and the
uncircumcised can see Abraham as an example ofomencan become righteous, regardless of
their racial background.

:13-25 Paul now directs his readers’ attention to the psenthat God had made to Abraham.
We are reminded of God’s promise that he would haemy descendants, and that the great
nation that would come from him would be given miefd in Canaan. Paul again now points
out the order of events. These land/seed promises first made to Abraham even before the
Law of Moses had been given. It was Abraham’shftlitat formed the basis for the giving of
these promises to Abraham, not his ability of kegmny law. We may note here again (as in
chapter 3) that in the Greek text, the word traesdldlaw” is not combined with a definite
article. The Contemporary English Version (and sasther translations) takes this fact into
account as it translates verse 13 in this way; STgromise wasn’t made because Abraham had
obeyeda law, but because his faith in God made him accéptab

Taking this thought a step further, if the promikat God had given to Abraham had
depended upon Abraham’s law-keeping, both Abrahadghhés descendants would have lost out
on their promised inheritance, for neither Abrah@on his descendants could have earned such a
great promise with perfection in regards to the.law addition, if law-keeping could earn the
blessings of God, that (theoretically) would nyllihe value of faith. The Contemporary English
Version puts it this way in verse 14; “If Abrahamdahis descendants were given this promise
because they had obeyed a law, then faith wouldnnmedhing, and the promise would be
worthless.” The simple fact of the matter is tlaat in itself only points out transgressions. Law
is simply law. It offers no power or strength teek the law; it only offers the wrath of the law
maker(s) when it is broken. This is true of any.laA speed limit sign in itself gives the driver
no power to keep or break that law. It only offére threat of a ticket if found in violation of
that law! If there were no civil laws, for examptbeoretically there would be no need for the
highway patrol, or any law enforcement throughawt country, because there would be nothing
to transgress. Seeing that men such as Abrahald lbedound righteous even before the law of
Moses was given, is an argument intended to helpetlearly Jewish Christians to see past their
own law-keeping, and to see where their rightecssmas really based.

All good things that come from God are based uponfaith in His great grace and
kindness. It is for this reason that His most intgat promise (that of eternal life and salvation)
is available now to all who believe, not just thegso grew up with the law (the Jews), but also
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to all those who have the faith of Abraham, evahdly are not his physical descendants! As we
are again reminded of what is said in Genesis,tthis in chapter 17:5, in which Abraham’s
name is changed from “Abram” to “Abraham.” The rsfgance of that change was that
Abraham was now promised to become “the father ahymations.” This is the essence of
faith, believing in what God has said even befbexe is any visible confirmation of what He has
promised. If God can create things that nevertedipreviously, and if God can raise the dead to
life, He certainly can bring His promises to realitwhen God first made His great promise to
Abraham, Abraham and his wife were childless. ddi&on, the land that they were promised
was owned and occupied by the Canaanites. Thesaavaign or visible indication that either of
these aspects of the promise would ever come trdet, Abraham believed, and he never
doubted God’'s promise. As he approached the iggeage of 100, and even though his wife
Sarah had never been able to have children, Abra@mmnot question God’'s promise.
Somehow, someway, even though idol worshippersvédisas many faithless people) must have
surrounded him in his life, Abraham found withinrisielf the ability to believe in God. In so
doing he found great strength, as he gave all tbaitcto his Lord. Abraham was one of those
rare men in history who was absolutely convincetheftrustworthiness of God’s Word, and as a
result he stands for all time as an example of whaeans to be made righteous by faith. This
was why the life and the story of Abraham were temnif so that all men of all generations may
develop that same kind of faith. Just as Abrahaheved in the land/seed promise that God had
made to him, in like manner we can believe in Gqat@mise to deliver us from our offenses.
Our Lord and Savior was raised from the dead sbweacan be raised to higher ground, being
justified by His grace.

Chapter 5

:1-5 Building upon the foundation of his previous pojrawul now begins with a “therefore.”
Therefore, since we have been justified throughLowud Jesus, we now hapeacewith God. It

is also through Jesus that we are allowed to hatrarece into His undeserved kindness, as we
are happy at the thought of someday being in Hesgmce and basking in His glory. For the
present, however, Paul expresses his joy to betalsleffer as a Christian. Why would Paul say
this? Simply because Paul was spiritually matm@ugh to see that it was through his suffering
that he was developing endurance and patiencel alausaw that such patience and endurance
was also helping him to develop character. Throtgheye of faith, Paul could then see how
character was helping him to build yet another sgasy virtue, and that was the quality of hope.
Such a well-grounded hope was based upon suchradtion that it would never disappoint,
simply because Paul knew first hand the love thad @ad poured out into his heart through the
Holy Spirit.

:6-11 By comparison, Paul now looks back to what he @hdis fellow Christians) were like
before they were saved. At that time, we weresiallul and basically helpless. What could we
have really done to make up for our past sins? tWhbald we have done to save ourselves?
Seeing that we couldn’t help ourselves, was theg@me else to be found who could help us?
Paul now looks at human nature. In the daily n@ws very rare to see an example of a man
dying for another man, even if the one he is givinglife for is a good and “righteous” man (in
human terms). In this vein of thought, Paul noyresses his utter amazement at the fact that
God sent His Son to die for us even though we wetegood or righteous. Now some living
today may wish to argue the point that we werehaoh yet when Jesus died, and that we were
not sinful at the time. This is missing the poifithe point is that we are all sinful, and although
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Christ died long before we can upon the scene,reitnahe same condition in regards to sin that
Paul and those living in the'Tentury were in. We have not only sinned, wesanéul! If it
were not for the blood of Jesus, we would all b& i@ our sinfulness, and there would be
nothing to save us from wrath. We have every measaejoice that God’s grace reached out to
us and pulled us from the wreckage that we all hraaele of our lives, reconciling us to God
even while we were His “enemies.” Having been davee now have the ability to enjoy the
peace that His forgiveness now affords.

:12-21 Paul now widens his focus to consider not only gbkition to man’s sin problem, but
also the beginning of it. It all began with thesfihuman beings on earth. Now of course the
Bible student knows that it was Eve that sinnest fibut perhaps due to the fact that Adam was
the head of the household, and also to betteiditbmparison, Paul goes back to the first man
who sinned, that being Adam. His contrast is jhsat as through one man (Adam) sin entered
the world, in the same but opposite manner thraughman (Jesus) sin has been taken away.

Unfortunately many have taken this passage tanntleat all mankind has inherited the
sins of Adam, thus also coming up with the falsetdioe that all babies are born in sin! This is
not Paul’s point at all. He is simply stating titalvas through Adam sianteredthe world, and
from there it spread, since all men do sin. PRadés not sayhat it was through Adam that we all
were born withAdam'’s sins.

In verse 13 Paul clarifies a point concerning &e.| Even though the law of Moses had
not yet been given, there was such a thing as ‘sorh the time of Adam up to the time of
Moses. Although one might say that there wasvntden law by which man could be imputed
with sin, God did speak to man and conveyed Hi$ twithe patriarchs. Thus there was such a
thing as “sin” prior to the giving of the law of Mes. Yet man’s disobedience prior to the time of
Moses was not called “sin” because it was a trassgon of a law that had not yet be given, but
because even prior to the law man could and ditht&doGod’'s oral commands. Even though
there was this time period from Adam to Moses, i@l separation (death) between mankind
and God did take place. Not everyone during tima¢,t however, were separated from God by
disobeying a direct command (as Adam had), but nieetame spiritually dead by disobeying
commands that God had clearly given to their fatlard their ancestors. With these thoughts,
Paul is making sure that the reader understandsitnhad reigned from the time of Adam to the
present. Man has always needed a Savior!

Getting back to his point of contrast, in severaystAdam is like Jesus Christ. Through
Adam came sin, and through Jesus came forgivendgsus and Adam are like equal yet
opposite spiritual bookends with all of mankind daiched in-between. Adam’s sin led to
punishment. (Adam and Eve were cast out of thdegay With Adam’s example, many others
followed. Yet joyfully Jesus’ life here upon thearth was without sin, and His sacrifice lead to
the forgiveness of sins for all mankind. Like adion his throne, death reigned because Adam
(and everyone since) has sinned. Yet, by the gaadepower of God, Jesus now reigns over
death, and over all who accept His grace!
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Chapter 6

:1-14 Having now said so much about the grace of God| Rew sees the need to insert an
“‘equalizing” statement. He does so by asking aorfml question, and then immediately
answering it. “Shall we continue in sin so thatdGan give us even more grace?” It is such a
foolish question that Paul seems to make himsgfyawith it. “God forbid!” If that is one’s
response to God’s gift of grace, then such a osenbareal grasp of how good it is to no longer
be living in the grip of sin. An essential part lsécoming a Christian is the “death to sin”
process. With this thought, Paul begins perhapshist explanation of the symbolism of
baptism found anywhere in the N.T. Anyone who wowhnt to sin more to have more grace
apparently does not understand that the beginiyimdpslism of baptism is the burial part. When
people die physically, their family has them buridtlis not a pleasant thought, but it has to be
done. In this same sense, when one is baptizédanfitll understanding, he or she must first be
buried because they (spiritually) have died tolifeethat they have lived previously. Note that
this symbolism fit perfectly when baptism is cadrieut according to Bible teachings and
examples. Seeing that one who dies physically rhastompletely buried in the earth, in the
same way one who is truly baptized must also beptetely buried in water. The traditions of
man that developed well after the church was astadd brought into practice the use of
sprinkling or pouring water over the head of thomguesting baptism. Such practices do not fit
with the meaning of the word “baptism,” or fit withe “burial” metaphor being used in this
passage.

Fortunately for all candidates for baptism, theadaptism does not end with the burial!
Just as Christ was raised from the dead, so towvamised from the “burial” of baptism to walk
a new way, to have a new purpose, and to (spilyjuabve a new life! For all who have ever
submitted to baptism, the resurrection of Jesusurspattern and our hope. Based firmly and
soundly upon His being raised from the dead, instéu@me way all who obey His will have the
hope of being raised from our “death” to sin, aadihg the power of God to raise us up, giving
us a new life without our dependence upon our o&yswy In a spiritual sense, when one is
baptized, he or she is actually united with Jesath In our “death” and in our “resurrection.”
This process, as difficult as it might seem, ig@cpss that must take place if we are ever to be
freed from our slavery to sin. Death must preddde Crucifixion must precede resurrection!
Once one understands, accepts, and submits tokbgsencepts, we can begin to live in Christ.

Knowing all this, Paul now urges his readers ay stue to their decisions made at the
point of their conversions. Those who have begstibad into Christ’'s death must continue to
be dead to their past lives. Although Paul doésame out and say it here, his concern was that
some of his brethren who had died to their “old no&rsin” were growing weak, and perhaps
some had gone back and dug up their “old man” f sThe exhortation here is for them to
reckon themselves dead to sin. Now that you haved your old ways, don’t let them come
back and live in you again. Don’t let any aspdcyaur body or mind be controlled by sin. If
you are really are now a Christian, sin must notehaontrol or dominion over you again.
Contrary to what an unspiritual mind might thinkilly understanding God’s grace actually
produces less sin, not more!
:15-23 Picking up where he began this chapter Paul agksdme basic question; “Shall we sin
because we are not under law but under grace?’reTaee always going to be those who
interpret God’s grace as a license to sin. Toegmeguch a misunderstanding of God’s gift of
grace; Paul again vigorously answers his own gostiCertainly not!” Those who fully accept
God’s grace are not lawless people just becausaeveot saved under the law, or on the basis of
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what the law says. In fact, being under gracegivethe freedorfrom condemnation to serve
God, not the freedorto sin! To more fully illustrate his point, Paul hgs up the emotional
subject of slavery. Simply put, we all serve sonedut there are only 2 choices. It will either
be God or Satan. In a spiritual sense, we eitteeslaves (servants) to righteousness which leads
to life, or to sin which leads to death. Seeingahices, we should be eternally thankful to God
for delivering us from death. By accepting theepteachings of Christ, many to whom Paul
wrote had been set free from the bondage of smbelmore specific, Paul speaks of “presenting
your members” as slaves of uncleanness. In toda&ytss, Paul is simply speaking of the
practice of the ungodly allowing the different gaof their bodies to become slaves to the sinful
thoughts of the mind. His urging is that those Wiawe given their lives to Christ must now
complete the process of allowing Jesus to gainrebot every aspect of their lives, including the
ways their physical bodies are used!

Looking back once again, Paul refers to the meautal spiritual condition all were in
before they gave their lives to Christ. At thatnpoall were slaves (totally given) to sin. Here
Paul makes a strange but accurate observation.n\Whewere slaves to sin, we were (from that
point of view) “free” in regard to righteousnesk other words, being slaves to sin we didn’t
have to be concerned about pleasing God! Certavelhall have known our share of worldly
people who seem to be thoroughly enjoying theeéttom” from God and righteousness. There
is no denying that such “freedom” brings with itme® passing pleasures and a sense of power
and independence. If this were not so, why do aaynthoose this path? Sadly, however, for
those who do, this path of life will bring no fruitn time, all they will have to show for theinsi
is shame and spiritual death. Although some map ke the charade to the grave, even the
worst sinner usually begins to see the “fruits” tfoer lack thereof) of his sinful life long before h
leaves this earth.

Paul now concludes this great chapter with thesederful words of hope. Those who
have accepted Christ now have been set free fromTiis is in great contrast to those who have
become slaves to sin. As servants of God, thée Waibear is a living fruit that brings to us
holiness. The meaning of this term is that we bexdseparate” and set apart from the world.
Indeed, if we give our lives to Jesus and remaihfia, we will never again “fit into” this world
as before. The reason for this is simple but profo As willing slaves/servants to God, we will
inherit everlasting life. For those who are deachrist and facing the"2death in eternity, the
concept of eternal life is incomprehensible. Theabt® are dead to Christ see only the wages of
sin. From Satan’s view, spiritual “death” is a wagpllected for a job well done. As sinners
without Christ all have earned such a wage. Faitln this verse does not end here. The gift of
God is eternal life in Jesus our Lord. If it weret for His gift, we would have to accept our
“wages.” Can you imagine employees on payday piyievaiting in line to receive their wages
of death? Would some try to run away, refusingrttpay?” If it were not for the sacrifice and
the grace of God, such would be our lot, but thveoeld be no escape. The wages of our sin
would be upon us, whether we wanted them or nadt us remember this anytime we begin to
think, even for a moment, that our salvation isedlagpon our goodness. It is by His grace we
are saved, as we humbly and graciously acceptlteasue gift that it is.
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Chapter 7

Although the reader may think that the subjectri@s changed to marriage and divorce,
Paul is actually still on the subject of grace démd. For the sake of illustration, however, he
turns to marriage and divorce to make several itapompoints. To begin with, it is a “given”
that any law only has dominion or power over a rfaras long as he lives. Giving a specific
example, Paul applies this principle to marriagewoman is bound by the Law of Moses to her
husband only for as long as he lives. If her hodldies, it was (and still is) an obvious fact that
she is no longer bound to her husband in marriayey Jew or Christian (and many pagans)
would agree upon this principle. Marriage doeshrete an “expiration date!” If at any time a
woman should choose to marry another man whilehheband still lives, she would rightly be
called “an adulteress,” because she would thenréaking the vows of her promise to hér 1
husband. We should note that Paul’'s main purpogkis passage is not to thoroughly discuss
the subject of marriage and divorce, but to drawes® points from this discussion. In this
passage Paul does not discuss the issue of whatnamnv(or man) is to do if their mate has been
unfaithful, or if their spouse has deserted thehhese are subjects dealt with in Matthew 19:9
and | Corinthians 7:15. In fact, in this exampiPdoes not even mention that the woman ever
bothers to get a divorce. His example is simpat #f a married woman marrying another man
while her (we assume) faithful husband still lives.

Now what does Paul want his readers to make sfillastration? Simply this; just as a
woman is free to marry another upon the death phbeband, so is an individual freed from the
law when we die to it. We know that when Jesus digon the cross He put to death the law of
commandments contained in ordinances (Eph.2:15hen\bne accepts Christ, he or she must
then personally “die to the law” and to the destesin that the law awakened in our lives. By
so doing we are then freed from thdt Husband, becoming free to (so to speak) to “marry”
again, with this ? marriage being to Christ. While most Christianslerstand that Jesus
fulfilled the Law of Moses and paid for our sinsoapthe cross, Paul now delves into yet another
element to this discussion.

:7-12 Having already touched upon this in verse 5, Paul goes deeper, making sure that his
point is not misunderstood. In a way, the law @atl had given man had stirred within man a
desire to sin. There is something about humangsdimat, when we are given rules, we tend to
want to challenge them. Paul does not mean bythias God's law was bad, or that it was
responsible for the sins of mankind. On the coptrBaul was saying that the law was actually
good for man in the sense of helping man to knowatwias good or bad in God’s sight. If it
were not for God giving us some direction as to twhaccording to His will and what is not,
how would we ever know what is acceptable behavior#fortunately, however, along with the
giving of the law came with it the opportunity four Adversary to use those commandments
against us! Just as Eve was tempted to eairtadruitin the garden that was forbidden, so does
the law produce within man all kinds of evil deslPe In Leviticus 18:5 God’s people were told
that if they kept His statutes and His judgmeriisytwould live by them. Ideally this was true.
If man kept them all, he would live by them. Iraligy, however, no man can make that claim.
This is apparently the thought behind verse 10 Imclv Paul states; “And the commandment,
which was to bring life, | found to bring deathThe end result of a perfect and holy law being
applied to imperfect human beings spells deatimyonaan striving to be justified by it! Keep in
mind that the one speaking these words was prdyiaukighly educated Pharisee. In verse 11
Paul boldly states that sin had “tricked” him byngsthe law toseparatehim from his God.
Rather than becomingpore like Godn his nature, he becameore sinful as the law was used
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against him, drawing his focus upon himself anddasires rather than drawing him closer to
God and helping him develop a godly nature.

:13-25 As always, Paul goes the extra step in making that he is not misunderstood. His
point has not been to say that the law was evilist because it brought about death or
“separation” between himself and God, does not yntpht the law itself was bad. On the
contrary, the law is what helped Paul to see thétyeof sin. The fact that human beings are so
easily controlled by their desires makes any etiodpply God’s laws upon man a clear proof of
how carnal man can be. If the devil's misuse @f ldww has brought about such sin, then one
might wonder why God even gave it in the first placThe answer is that once man sees what
Satan can do with something that was intendeddodgit is then we can really see how evil the
devil really is, and the true depth of the wickesmef sin!

It is at this point that Paul reveals an extendeter debate that either had or was
presently taking place in his life. Much debats baen waged as to which part of Paul’s life is
here being described. Some say he is speakinghat e went througbeforehe became a
Christian, while others conclude that it was anamng battle that Paul was experiencsigce
his conversion. Certainly one can safely say Bail had experienced such struggles with sin
before he found Jesus. Prior to conversion, mosest souls would admit that they were guilty
of doing things that they hated to do, and oftaeledato do the things that they really should've
done. But does this problem completely come te@rmh when one becomes a Christian? One
must either be dishonest or naive to think thatbaile between the flesh and the spirit is no
longer fought after conversion. It is a doctritratt some hold to, but in reality no one can
honestly say they have arrived at perfection afsgstism! For these reasons, and based upon
many other passages we could refer to, one mustummthat Paul was also speaking of the on-
going struggle that every Christian continues twefa That is why Paul uses the present tense.
Even as a Christian he sees himself doing things fiime to time that he hates. Even as a
redeemed child of God he was often guilty of fglio do things that he truly wanted to do. The
fact that Paul was even concerned about suchdails further proof that these are the words of
a man who wanted to serve Christ. One could satytttere are many people who sin constantly
and repeatedly on a daily basis with no remorssocern. Yet Paul speaks of doing “the things
that he hates,” and failing to do “the good thatiléed to do.”

Having said all this, however, Paul was not wglito throw in the towel. He was still
resisting. When he failed to live up to God’s latvwas sin working in his body that was
warring against the law of his mind. Even thoughwas found guilty of breaking God’s laws,
he still delighted in the law of God. On the iresithe knew which way his life was pointed, and
the direction in which he was aiming. Yet eachetine failed, Paul also became more aware of
what was wrong. Rather than looking to himselfwses forced by his failures and sin to look
outside himself. As someone as said, when we beamraerwhelmed with the failures of our
flesh, we must realize that we are casting our aniciside the boat!For every time we look to
ourselves for strength, we must take 100 looksesug. Paul’s inner debate now is brought to a
head with words that speak for every contrite sot@ wretched man that | am! Who will
deliver me from this body of death?” Is there amg/that can do this, is there anyway we can get
away from the death and destruction that we hawéusly brought upon ourselves? With one
of the most relieving verses found anywhere inBii#e, Paul answers his own question with a
prayer of thanks. “l thank God, through Jesus €hour Lord!” Although many have
misunderstood this chapter, Paul's goal was néiv@lize sin or to minimize the importance of
obedience. Yet at the same time it is a lessaorahty. We are spiritual creatures living in the
flesh. For those who strive to serve God, thewitircontinue until we leave this earth.
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Chapter 8

:1-11 The resolution to all the frustration, guilt, astress described in chapter 7 is now
passionately proclaimed. Like a fresh mountairastr, these words of hope pour from Paul’s
lips; “There is therefore now no condemnation tosthwho are in Christ Jesus!” Rather than
living in the hopeless state of knowing that ourrkgofall far short of God’s glory, Paul now
declares that if we are in Christ, there is no essee of punishment to be ruled against us. This
promise is made to those who do malk according to the flesh, but according to the &piri
Although Paul has previously admitted that the leattetween his mind and his flesh was
ongoing (using the present tense), he now canhsgeas a Christian, one law trumps the other.
The law of the Spirit of life in Christ had set hinee from the law of sin and death! This is not
to say that the flesh no longer has an effect upon but rather that it has now met its match!
Before receiving the Spirit of God and before heswgasen an understanding of God’s grace,
Paul (and any Christian) had no strength to figlketlattle with sin and the guilt that came with
it. The law could only point out his failings. \Aththe Law of Moses could not do, Jesus did!
Although God sent His Son in thi&enessof sinful flesh, fortunately for all mankind, Heaw
not like us in the sin department. If He had bedis, sacrifice would have been of no value to
us. Billions of people have died since the begigrof time. Only the death of Jesus provided
the gift of atonement for all who receive it. This because His perfection fulfilled the
requirements of the law, thus becomingudstitutionary fulfillment of the lavor all mankind.
This substitution, however, only benefits those whose to walk according to the Spirit, and not
according to the flesh.

It is at this point that Paul may seem to be regmgpin circles. Previously he has said; “I
am a sinner, | don’'t do what | want to do!” Thes daid; “Only Jesus can redeem me from this
body of death!” But now he seems to be saying; ‘V&lee to live according to the Spirit in order
to have the gift of God so that we can live thelgdiée!” If that is the case, then the obvious
guestion would be; “If Paul couldn’t live the lifeefore, how could he now live a life that could
be deemed worthy of God’s Spirit?”

The break in the circle of reasoning is this; oReil realized that righteousness could
only be his through Christ, he accepted this giff aas set free from tr@ndemning poweof
the law of sin and death. Armed now with this ffee that forgiveness brings, Paul was able to
be filled with the Spirit, which empowered him to longerwalk according to the flesh. This is
not to imply that Paul now saw himself above st tather that he was now led by the Spirit
rather than his flesh. In short, as a Spirit-lddigian, Paul was now able to sin less and toeserv
more. Being led by the Spirit of God was helpimgn lto win the war against the flesh and the
carnal mind that had once controlled his life.

Some have tried to explain this difficult passagecbeating a doctrine dubbed “the
second working of grace.” With this teaching tiseg a grace that first saves, and then at some
later point finally transforms a sinful human beingp one that no longer sins! Others go to the
opposite extreme, and explain this passage witmaeapt called “dualism,” by which man can be
both pure in spirit while being completely evil time flesh. Neither of these doctrines correctly
represents what Paul is teaching, nor can thegdmnciled with other New Testament teachings.
In the final analysis, any sincere and honest @ananust admit that even their best efforts fall
short of perfection, while on the other hand oneovstruly led by the Spirit will show the
effects of a Spirit-filled life in their flesh. @ts Spirit does make a difference, and the more we
submit to His will, the greater the difference athwill see in our lives. That growth, however,
will always be ongoing. There is no such thinghaman perfection. If it were possible, Jesus

16



Commentary On Romans

would not have needed to be our substitutionarsifeg Fortunately for all mankind, the same
Spirit that brought Jesus alive out of the tombgdi within all those who belong to Christ. It is
His Spirit that breathed life into man in the bewny, and it is the indwelling of His Spirit that
gives spiritual life to those who love His Son.

:12-17 Having reminded the brethren in Rome of the bakithar salvation, Paul now urges
them to not return to living according to the fleshpparently some there had gone back to their
old man of sin, returning to that which was supplasehave been buried with Christ at the point
of their conversion. Simply put, if a Christianrnks he or she can go back to living for the
express purpose of pleasing the flesh, that indaligvill face spiritual death. Conversely, if one
allows God'’s Spirit to have His way in his life gtlspirit can and will successfully begin to win
battles against the flesh. Paul's point is basid erucial to our spiritual survival. If we are
saved from our sins, the Holy Spirit is now livingus. If He is in us, He is also leading us.
This simple point is what makes us sons of God.e @mnot be a child of God without being
Spirit-led; it is a part of the definition of beiray Christian. But what are the signs of having
God’s Spirit within us? One sign is the blessifidp@coming free from fear. Outside of Christ
we were lost and we were afraid because we web®miage to sin. Even the most hardened
sinner knows they are mortal, and that the enarmsieg. If one is aware of nothing else, he is
aware of that. As a replacement to such fear amdldge to sin, the Spirit-filled Christian is
given the assurance of knowing that he or she las ladopted and can freely speak to our
Creator in such an endearing way as “Abba Fath@rtie term “Abba” is an Aramaic word, and
was a familiar term by which children addressedr ttagher. An equivalent in English would be
“Dad” or “Daddy.”) As children of God, we can alstaim the rights of an “heir.” In this sense,
we are joint-heirs with Christ, seeing that He ®d@ Son. The conscientious Christian may not
be comfortable with this statement, fearing blasphén saying what may seem to be putting
ourselves on an equal plane with Christ. HowelRayl says this to emphasis the honor that we
are given through Christ in allowing us to becorseris of God” by being given His Spirit. In so
being, we will both suffer with Christ, as we wsbmeday be glorified together with Him, and
with all who love Him.

:18-30 In considering these two aspects of Christiarigul sees the suffering that Christians
may experience as being relatively nothing in camspa to the glory that is in store for all who
remain faithful to Jesus. In fact, as Paul puytsail of creation” was waiting in anticipation for
God to reveal the identity of all of His childrem a very interesting way, Paul goes on to speak
about “creation” as a sort of living entity. Pal$o says that from the beginning creation had
been subjected to confusion or “futility.” This svaot, he continues, because “creation” wanted
to be confused, but that it was a part of God's\fitaforce “creation” to look outside itself for
answers. In a sense, creation is a victim offjitgels caught in an ongoing cycle of death and
decay. Human beings living within creation musé d$bis and realize that there has to be
something more than just being a temporary physiaglin the wheel of life. Knowing Christ
and being filled with His Spirit gives us freedomdathe glorious liberty to be children of the
God whocreatedcreation, and thus allows us a freedom that geg®rig it. As the Spirit
inspired Paul to write, Paul pictured creation heugh it were a woman in the pangs of
childbirth. The baby she was attempting to hayrasents all of God’s children. As creation
groaned, individual Christians also feel the pas we see the future benefits of being adopted
by God. In the meantime, however, we groan withinselves as the battle within and without
continues. Someday our bodies will be set freleat Which the world sees as a tragic end, God’s
children see as the ultimate liberation of our badg soul. Once separated from our flesh, our
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souls will be given spiritual bodies that will nonger bind us to this decaying world and the
flesh. At that point, our “groanings” will cease!

With this hope within us, mankind looks beyondstiorld, placing our hopes in that
which we cannot see with our physical eyes. Ithis fact that drives our hope and our
perseverance to endure the hardships and the iagBewe experience in this life. By God’s
grace, we are also blessed by His Spirit as we dawe to face with our own weaknesses in
times of trial. In fact, at times we are underlsdaress that we even may find it difficult to pray
In this Paul is not really speaking bbw to pray, but in even knowingshat we should pray
about. It is at those times the Holy Spirit serassour go-between, helping our feeble and
sometimes-unfocused prayers to reach the Fathbr“gibanings” that human being are unable
to speak. This is indeed a mystery, but fortuyatet us, God knows the mind of the Holy
Spirit, and is able to receive the prayers whiéh3ipirit has re-constructed for us!

It is in this context that perhaps one of the niestd and well-known verses in the Bible
is found. “And we know that all things work together for gomdthose who love God, to those
who are called according to His purposeNote that this verse does not say that all ththgs
happen to man are good. Nor does this verse sayaththings work together for good for
everyone. It is for those who love God that tiignpise is made. Certainly not everything that
happens to us here on earth is good. If we lové, Gowever, all things camork togetherfor
good if we don't lose sight of Him!

Now we come to the question of “who are the calle¥2rse 29 tells us they are those
whom God foreknew. This should come as no surposes. If God is all-knowing, why would
He not know in advance who would accept and hearddil? We must understand, however,
that this fact does not in any way override mamnéewill. In fact, it is the exercise of man’s
freewill that determines who has heard, and whoheaér His call. Our response to God’s call is
that which God foreknows, and based upon what Hekfiows God has already put into place a
planned destination for His people! Thus Paul eyglthe often-misunderstood word
“predestined.” Those who hear God and accept Hisegand His Spirit are those who will enjoy
the benefits of being conformed to the image of '&&bn. This was God’s plan from the
beginning. In fact, He pre-destined this to happ@ur willingness to submit to His plan made it
happen in our lives. Justification and glory aresiore for those who hear His call. God made
plans for our salvation before we were even born!

:31-39 Armed and protected with such assurances, Paul asks yet another self-answering
question; “If God is for us, who can be against’'uf§2God is so much in “our corner” as to not
even think about sparing His own Son for our sadvathow could we ever refuse Him? As a
man pardoned by the king, how could any mere citizeéng a charge against that man? God is
the One who justifies, who are we to condemn thelsem He has forgiven? This point also
applies to ourselves. Just as we have no rigptame to condemn one who has turned to God
for forgiveness, in the same vein we have no rigldtondemrourselvesonce we have accepted
God’s saving grace. Once we have God’s Son makiegcession for us, nothing outside our
own hearts can separate us from His love. Thinkefworst things that can happen to mankind
upon this earth, and even then you come away vathimg that has the power (against our will)
to separate us from God’'s love. Summoning a qéim the Psalms, Paul continues to
emphasize his point. With God for us, with Jedasé bathing us in His peace, and with the
Holy Spirit of God dwelling within us, we are coregors! Nothing in this life or beyond can
change that fact. Nothing on this world, undewitabove it, can break the bond between the
saved and the Savior. Nothing in creation canrsg¢pais from the love of God. If we never turn
away from Him, we have the unconditional guaratite¢ He will never turn away from us!
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Chapter 9

:1-5 Before making a very emotional statement, Pault fisassures his readers of the
truthfulness of what he is about to say, and tietbnscience was bearing witness through the
Holy Spirit of his sincerity. His statement wassthis sorrow over his own “kin” (the Jews) was
so intense that he cowdsh for his own soul to be Igst such an arrangement could save them.
Some may at first discount this statement as aggertation, but keep in mind that Paul is not
saying that hevas goingto make this offer, nor that he honestly thouglthsan offer would do
any good for his Jewish kinsmen. From an emotipoait of view, however, this was how he
expressedthow much he wantei see the rest of God’s people to accept Chtistlike Moses
who did make such a proposition to God (Exodus 32:Baul understood God’s grace far too
well to sincerely believe that his feeble works Idopay for even his own sins, let alone others!
Showing his deep respect for the people of hiddge| Paul expresses his deep love and concern
for their souls, the people from whoractording to the flesh, Christ came.”
:6-13 Paul now puts into words what perhaps many of bigish brothers may have been
wondering. “Seeing that there are so many Jews h@ve not accepted Christ, why has God’s
Word and His plan had no effect?” In simpler termky didn’t God’s original plan work?

Paul begins his answer by first pointing out tnagn under the old covenant, that not all
who were Israelites were really “Israelites” in Godight, that is, not everyone who was born a
Jew was truly a “Jew.” To further clarify this paihe goes back to the beginning of the Jewish
family tree. Although Abraham was the “father loétJews,” even back then we find that all
of his descendents became the children of Isriiekas only through Abraham’s son Isaac that
God’s people descended. Later, when Isaac andcBabere expecting twins (even before they
were born) God told them which son would becomebilbedline for the Israelites. Rather than
the firstborn son Esau, it was the younger twircddd whom God later named “Israel.” Paul
presses his point yet further by reminding his 3bwieaders of the fact that this decision to
choose Jacob over Esau was made long before atieerof them had had a chance to do
anythinggood or evil

A casual reading of this passage may shake oné&f beGod’s justice and fairness. Is
Paul saying that God just randomly chooses whonwhlets to bless or reject, and that there is
nothing man can do about it? There are those walab b such a view of God, and have taken
much of their “proof” from this section of scripag. Although an isolated reading of these
verses alone could appear to support such a dectwe must see the big picture of Paul’s
reasoning. At the same time, we must not forgearcBible teaching found elsewhere in the
Scriptures that will help bring a clear and balahgeaderstanding of the subject of “election.”
:14-29In verse 14 Paul now addresses this obvious questits God being unrighteous or
unfair by making such decisions about individuagen before their birth?” Paul begins his
answer by referring back to a conversation God draze with Moses, in which God statéd;
will have mercy on whomever | will have mercy (Ex0@3:19).” Simply put, God has the
divine right to have mercy on anyone He choosebBawe mercy upon. Man has no right or
control over God’s sovereign will. In the finalaysis, it will be God who decides who receives
mercy, and who does not. Man will not make thatislen for God. Nor will man’s works be
the basis of God’s decision. For this the reatleukl be grateful, for if man’s works were the
basis for receiving mercy, all men would be lost!

Again quoting from Exodus Paul reminds his readdrashat God once said about the
Pharaoh in the days of Moses (Exodus 9:16). Nwéthis passage doest say that Pharaoh
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was born for the purpose of showing God’'s power, but thaid®@ised Pharaoh ugto the
throne) for this purpose. Knowing the kind of nmRalmaraoh would be, God placed him in this
position, that someday Pharaoh’s stubborn rejeaifo@od would become the ultimate object
lesson of human rebellion against the unstoppablteef of God’'s will. By firmly and
consistently applying more and more pressure agdhes stubborn will of Pharaoh, God
“hardened” him to the point that Pharaoh destrdyiscarmy and left Egypt devastated. One can
only wonder how long it took for Egypt to regain atht lost during Pharaoh’s contest of will
with the God of Israel. Yet armed only with hunyarde, he persisted until it cost him his own
son, and everything he valued in life.

Here again Paul asks and answers the next obyoestion. That question may be
worded like this; “How can God find fault with ug His will cannot be defeated?” Paul begins
his answer by first stating that man has no righevten question God about this. To illustrate his
point, Paul compares the relationship between Gutl man to the “relationship” between a
potter and a lump of clay. Seeing that He is tb&dP, does He not have the right to make
whatever kind of vessel he wants out of that cldy®en more, doesn’t God have the right to
show His power over people who are deserving afddestroyed? Yet often throughout human
history God has demonstrated His patience for fuedple, showing the depths of His mercy.
Paul considered himself and his fellow Christiaagaing among those whom God had chosen
to shower His mercies upon. Quoting from Hose&,2Raul reminds his readers of God’s
promise to call and to claim as “His people” thegeo had not been known as “His people”
previously. Fortunately for all of mankind, thisomise has been fulfilled to all who hear His
call, both Jew and Gentile. Paul also quotes flesmah, who spoke concerning the Jews, that
though their numbers were as the sands of theosgaa small remnant would be saved. Just as
the evil cities of Sodom and Gomorrah were uttddgtroyed, if it were not for God’s mercy, all
of the descendants of Israel would have faceddheedoss. With this in mind, man has no right
to complain about God’s decisions or judgments.

:30-33 Paul now returns to his central thought. Righteess is not something that man can
claim through his own law keeping. Even God’s @mpeople, (the Jews), could not attain it in
this way. Through faith in Christ, righteousnessavailable to all. Ironically Gentiles were
finding God’s righteousness in greater numbers thems, simply because they did not trust in
themselves. They, rather, were trusting in than&tthat had been placed as a foundation in
Zion. It was the same Stone many of the Jews taddf to be a stumbling stone, yet for those
who were able to believe in Him, He became thainftation of salvation.

Keep in mind that in the bigger picture, Paul @ diminishing the importance of man’s
will, nor is he implying that our works are of nmportance. If that was truly his point in this
chapter, how could it be reconciled to many othatesnents found in Romans? Even a brief
scan of this epistle reveals many passages in wact is commanding and urging the church to
submit to God’s will. (See Romans 1:23-30, 2:21-@23-6, 7:23-24, 12:1-2, 12:9-18, 13:1,
13:8-14, 14:1-6, 15:1.) The will of man and therkgoof man are important. In the final
judgment, however, it will be God’s will that corrdas or saves us.
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Chapter 10

:1-13 Paul begins this chapter by re-emphasizing his fov his fellow Jews, just as he had in
chapter 9. His heart’s desire and his prayers Wilézd with his concern for their salvation. Paul
could see, unfortunately, that his Jewish kinsmenreva people that were very zealous for God,
but that their zeal was misguided. Ironically, Pkoew that these very people that prided
themselves upon their knowledge of God’s Word, wactually very ignorant of its key
principle, that being how to acquire God'’s rightsleess. Somehow, in their great fervor to learn
and to keep God’s Word, the Jews had lost sighit@tentral message of His Word. Now Paul
saw the Jews trying to ineffectually stand uponirtlevn “righteousness” rather than the
righteousness of God. As a result, they had maeéengelves unable to submit to God’s
righteousness! Human pride is a deep mystery.e Mar find the Jews, (like millions today),
wanting desperately to be foundht in God’s sight, yet in their zeal they had manatedhut
and lock the only door that could lead to it. Tmg in their own righteousnesghey had
displaced and rejected God’s righteousness madkilaleathrough Jesus. To correct their error,
Paul now makes it clear that human works are retend of the law,” rather it is Jesus whs *“
the end of the law for righteousness to everyone gtieves.”

Certainly any God-fearing Jew knew the words foundeviticus 18:5, in which Moses
writes, “The man who does those things shall live by theNote, however, that Moses was not
teaching the concept of “self-righteousness throlagirtkeeping.” He was speaking about the
importance of keeping God’s laws, and that by kegphose laws God'’s people could live and
prosper. Yet Paul (being led by the Holy Spirdjwnuses other passages from the Old Testament
to emphasize the importance of faith. Loosely opgofrom Deuteronomy 30:12-14, Paul gives
new meaning to these ancient statements. Simp)yPawl interprets these quotes to say that no
man or woman with true faith would ever ashb will go up to heaven to bring Christ down,”
nor would they askwho will go down into the deep to raise Him teelf’ If one truly has faith
in Jesus, he would not need to do either, for &aithfin God would led him to say; “Jesus is
Lord,” believing with great confidence that Godisad Him from the dead.” This is the basis of
salvation and righteousness. It is upon our fentdesus as both our resurrected Savior and as
Lord of our lives, that man can and will be madgteous in God’s sight. Such faith puts God’s
living Word even closer to our hearts than asif-trustingJew who may have memorized large
portions of scripture. For in placing our full $tun His saving grace, His Word actually dwells
within our souls and sustains us, rather thanrgstling in our memory banks!

The beauty of finding one’s righteousness in J&3ligst (and not in ourselves) is the
lifting effect such faith will have upon us. Sufgith will immediately begin to produce works
of faith rather than works motivated by “self-rightisness.” One of the most immediate effects
of true faith is sincere confession. The type aifession being discussed in verses 9-10 is that
which consists of confessing one’s faith in Jes@sme who truly believes in Jesus should have
no reservations with allowing such words to flowrfr his mouth. Believing in your heart and
confessing with your lips your confidence in theitip@and resurrection of Jesus is as natural to
faith as breathing is to the physical body. Wite theart one believes, and with the mouth
confession of one’s faith in Jesus Christ is madeis is one of the clearest passages in the New
Testament concerning the necessity of confessionsdétvation. This is not to say that by
confessing one’s faith in Jesus nmearnshis own righteousness, (as the Jews had sougit){o
but that verbal confession of our faith is tregural resultof having a true faith in Christ’'s power
to save. Whoever calls upon the name of the Lord shall hedais a statement that should
bring all believers much comfort. At the same tirttee reader must also exercise caution in
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making any passage by itself into a law unto its@ther passages can be found that speak of the
necessity of repentance, baptism, and even chamitfylfilling man’s quest for righteousness.
Faith certainly must be the foundation of all hunediort. Confession of one’s faith can’t help
but follow true faith. For those who possess dacgh, however, other great works will follow.
:14-21 Paul now takes a step backward as he contemplatesdith is developed. As has been
his practice throughout this book, he again askseshetorical questions. “How then shall they
call on Him in whom they have not believed? AnHpW shall they believe in Him of whom
they have not heard? And finally “How shall thegah without a preacher?” The obvious
answer to all 3 questions is simply this; they cdroall, believe, or hear without someone first
telling them the good news. Although Paul usesténe “preacher” in verse 14, certainly his
meaning here is not restricted to just the fornpahfessional meaning that this term usually
conveys today. Paul is not implying that one nhaste access to a full time evangelist in order
to hear the gospel, but rather he is stressingntipertance of someone fulfilling the role of a
“preacher” for his friends, neighbors, and love@®io hear the good news for the first time. His
guote from the OIld Testament fits well with thiodght, as Isaiah once proclaimégtow
beautiful upon the mountains are the feet of hino vings good news, who proclaims
peace...(Isaiah 52:7)Every Christian should take comfort from this veasewe consider how
God sees the preciousness of every effort we nalshdre His grace with others. Sadly, not
everyone has or will respond in faith to the grefédrts of others to share His love. Even the
great Messianic chapter (Isaiah 53) begins uponnibiz. Yet such rejection should not dampen
the resolve of all Christians to proclaim His WordReceived or not, all God’s people must
remembeffaith comes by hearing, and hearing by the word>aid.”

With a flurry of quotes from the Old TestamentuPeontinues his letter to the Romans.
A quote from Psalms 19:4 speaks‘thfeir sound going out to all the earth.”Looking back to
the context of this quote, one finds that it is lleavensand Hiscreationthat is “speaking” forth
His handiwork. As already discussed in Romans,li2@ sense even nature proclaims God’s
greatness and His Word! Regrettably Israel didahetys “listen” to nature or to God’s revealed
Word, forcing God to eventually discipline them asation by other nations that never knew
Him. Happily, however, Paul could say that manyhnraad women outside of Israel had turned
to the One True God. Isaiah is quoted sayfhgyas found by those who did not seek Me.”
Conveying the sense of heartbreak and loss, Godspmut His unrequited love to IsraéAll
day long | have stretched out My hands to a dismr¢dnd contrary people.”

Yet, as we will again be reminded in the next ¢egpy reaching out to the Gentiles,
God has not given up on the Jews. God’s loveHfemt could not be dissolved. As the Lord’s
servant, Paul was not turning his back upon thé&imere is room in God’s heart for all that truly
seek Him!
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Chapter 11

:1-10 Although God'’s people had been disobedient andragnto Him, God was still not
willing to “cast away” His people. His desire fbrem to know the truth and to find salvation
remained intact. Paul himself was a Jew, and les bénself as a clear example of God’s
undying love for His people. The reason God hadgneen up on the Jews was simply because
God knew ahead of time that there would be somes J#w would accept Christ as their Lord
and Savior. To illustrate this point, Paul refeask to the time of Elijah, when this great prophet
had reached the point of despair concerning Goekple. Yet at that moment God knew even
then that there were still 7,000 Israelites who hatlbowed their knees to Baal! Because of
God's foreknowledge, both then now, God continwesxtend His grace to both the Gentiles and
the Jews. Just as there was a “remnant” of the ¥éw remained faithful to God and who were
permitted to return to their homeland after Babidancaptivity, so was there to be a remnant of
Jews who would find and accept God’s grace undem#w covenant. Seeing that both their
“election” and ours is by grace, Paul reiteratesfttt that receiving such grace is just thats it i
not earned by man’s works. If man could earn tgbktito be “chosen” by God based upon his
works, then such an election would not be by grace.

Just as Paul has tussled with this point in presviohapters, he again returns to re-
emphasize the fact that, in the final analysis, 'mi@tection cannot be based upon his works.
Yet, one may note that just a few verses earlied Rad used the Old Testament illustration of
those in the days of Elijah who had “not bowedkhee to Baal.” This certainly would lead one
to think that God recognized their works and that dbedience of these 7,000 faithful Israelites
was what made them different from the rest in Gaight. We must conclude, therefore, that
Paul’s point is not to take away from the impor&ait man’s works, but rather to emphasize the
point that if it were not for God’s grace, evenlstiemnants” could not be saved. Certainly the
refusal of the 7,000 to worship Baal was cleardation to God of their true desire to stay
faithful to Him. God knows every good work and evsincere effort to please Him. While
one’s good works do naherit or payfor God’s grace, (if so grace would no longer bacg),
man’s worksdo show to God those who truly seek and want Hiseyr Sadly, out of the many
people God originally chose to be His people, abmall number really found their way into a
true relationship with God. Those who did notks€&md’s grace were in the end found to be
“hardened” or “blinded” by it. It is an unexpectednsequence, but for people who are very
proud of their own achievements and who have a glesl of self-trust, the application of God’s
grace does not produce salvation. Rather tharatsaty the end result for such people is that
they becomehardenedagainst God’s favor. Just as Isaiah had proptidsimdreds of years
earlier, there were those whom God would eventusdlye to give over to aspirit of stupor”
The Jews who did not want to see Jesus as the atessiuld eventually render themselves
incapable of seeing Him as Lord. King David spakesimilar terms in Psalm 69:22 of those
who let“their eyes be darkened, that they may not see.”

:11-24 Again, lest his readers get the wrong impressiam) fhakes it clear that all hope was not
lost for the Jews. Although many of them had thite understand the gospel, and although
many of them just did not “get” the concept of Godrace, their failure to understand had led to
the gospel now going out to the Gentiles. Now thatGentiles had begun to receive it, some of
the Jews had now begun (out of jealousy at ficsghtow a greater interest in what the Gentiles
had been so eager to accept. The end resulttishéhaarly rejection of the gospel by many of
God’s people had led to many accepting the gofimh Jews and Gentiles. The even happier
result is that now that many more Jews were aaugptie Good News, this in turn was leading

23



Commentary On Romans

to even more Gentiles being encouraged to servistCl®ne can sense Paul’s glee as he sees the
chain reaction of “all things working together fgsod” among those who loved the Lord in his
day. It was like Israel had been brought back ftbe dead, as he saw many of his kinsmen
accepting God’s grace, while joining hands withsthevho had once been seen as their enemies,
the Gentiles. Together God was making the “whalad of dough” holy. Using yet another
metaphor, together both Jews and Gentiles wereb®mggrafted togetheinto the same olive
tree. Paul also notes that that olive tree recealeof its nutrition from the same root. Althdug
the Gentiles were branches that were taken fronicaolve tree, they had now been grafted into
a domesticated olive tree along with the Jews.iriguihe process, some of the original branches
of the domesticated tree had been cut off becausg were not productive. Although the
Gentiles could rejoice in the fact that they hadrbgrafted in, Paul now issues a warning to the
Gentiles; “Don’t think being grafted in makes you better théme branches that you have
replaced.” “Remember you are not supporting theetrit is the root that is keeping you alive.”

It is a warning that is timeless and for all pegpponsider the goodness arttie severity of
God.” Forgetting either aspect of God will result in tmeing cut off, just like the branches of an
olive tree. They must either produce or eventualte the reality of being pruned!

:25-36 Throughout this epistle, and especially in thisptbg Paul has sought to strike a balance
between both Jew and Gentile. As he offers hogm& he issues a challenge to the other. As
he pronounces a warning to one, he extends woreshafrtation to the other. In these remaining
verses Paul's concern is that the Gentiles not rhecarrogant in their opinion of the Jews,
especially in regard to those Jews who had becdmedéned” or “blinded” to God’s grace.
Although this response of many of the Jews haddeatle gospel more quickly being taken to the
Gentiles, Paul now speaks of “the fullness of thenites coming in.” With these words Paul
indicates that as more of the Gentiles became tiings the gospel message would continue on,
spilling back over to those to whom it was firsten. Although there had been times where the
Jews had been treated as outsiders for the sagke @entiles, Paul again re-emphasizes the fact
that having been God’s people in the past, Godl wahted them to be His again. As the
Gentiles had been shown mercy, so the Jews wosiddie shown mercy! In verse 32 it is said
“God has committed them all to disobedience, thatriight have mercy on all. The message
here is that God at different times has seen bathahd Gentiles as outsiders or disobedient, but
in so doing God is also able to them show them yelihe Gentiles were once outside looking
in, and now the Jews were. Fortunately for botbd Gtill has enough mercy and grace to go
around!

Paul’'s remaining thoughts in this chapter are lgurs amazement at the riches of God’s
wisdom, God’s knowledge, and how far beyond oureusidnding are God’s judgments and His
ways. To quote loosely from IsaigWy/ho has known the mind of the Lord?To God be the
glory forever.

24



Commentary On Romans

Chapter 12

:1-2  Paul’'s efforts in the previous chapter were tass$®oth Jews and Gentiles alike in their
hope of being a part of God’s elect. His otherlgeas to motivate both Jews and Gentiles to
truly behave like God’s people, rather than jushipeHis people in name only. It is upon this
basis that Paul now pleads with the church at Rtmeompletely and wholly present their
bodies as a living sacrifices to God. We must wtdad this familiar verse first from a Jewish
perspective. Consider those of Jewish backgroumal lvad grown up with the family practice of
taking an unblemished animal from their flock, mgtits throat, and then sacrificing it upon an
altar to God. This was the concept; any animalifsae was first brought to the Lord alive, and
then put to death. Seeing that Christ (at the wiBaul’s writing this epistle) had already died
for the sins of the world, such animal sacrificer@vno longer necessary. The ultimate sacrifice
that had replaced all animal sacrifices had attidstn place. But now Paul is calling for a new
type of sacrifice. Rather than killing @mimal this sacrifice involvedhumanlife. And rather
than this sacrificeendinga life, it involved the dedication of a life to @e service as &ving
sacrifice! The question is, “How is this to be d8h Paul's summary statement is simple, by not
beingcorformed to this world, but rather by beitrgnsormed from it. Christians don’t go with
the flow, but rather they strive to go against therent whenever and wherever this world
dictates that which is opposed to God's will. Sactiansformation does not take place without
effort, however. It begins with @newing of the mindlt is an obvious yet profound truth; all
great change in our lives begins with a changeuirttunking. As one’s way of thinking begins
to take on new parameters and ideals, one’s lignleo follow. Even our habits, our likes, and
our dislikes slowly but surely begin to fall monedamore into line with what our minds are set
upon. This is the way that all Christians are drige“prove what is that good and acceptable and
perfect will of God.”

:3-8 Paul now issues a warning concerning self-prigdeour zeal to become *“living sacrifices”
for God, each Christian must also be aware of tegdr of becoming self-trusting, thinking
much too highly of himself. Although it is goodhave confidence in our God-given talents and
gifts, we must all see ourselves as parts of theleylmather than an island unto ourselves. Those
who think too highly of themselves are those whaehtorgotten that they are a piece in the
puzzle, rather than the entire picture! Paul resithe church at Rome that not only are
individual Christians members of the whole churttiey are also members ohe another.
Seeing themselves in this light, Paul’'s goal waseich member to then see his or her gifts and
talents as existing for the benefit of the whoeher than those unique gifts being for the glory
of the individual. Paul gives some examples otéhdifferent gifts such as; prophesy, ministry,
teaching, exhortation, giving, leadership, and mer&ome of these gifts are no longer given to
Christians today, but were given at the beginnih¢he establishment of the church.) Yet the
principles of this passage are clear, and areistprtant for today’s Christian to understand.
Whatever gift / talent one may have, we must uderitall that it is worth that God may be
glorified, and that the church (as a whole) maplessed.

:9-21 Continuing his point, Paul urges his readers thane is going to love, let it be true love,
a love without hypocrisy. Sadly, however, many i€ifans have what may pass for love, but
when push comes to shove, even the slightest wlifffcarising between two Christians may turn
what once appeared to be love into hideous hypociisa Christian really wants to be a “living
sacrifice” for God, then it is time he starts ligift! It's time to really start detesting whatesil

and bad in this world, while clinging desperat@yathat is good. Kindness and affection for our
brothers and sisters in Christ is one solid placgtart. Having a diligent and fervent spirit & n
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something that can be manufactured. It seemsalhdhese qualities that Paul is urging the
Romans to develop rise or fall together. Learrtimdove and to be kind to our brothers and
sisters in Christ helps us to develop diligenceearhing simply to rejoice in the hope that we
have as Christians helps us to have patience.nitgpto have patience helps us to endure trials
and tribulations. Keeping our hearts bowed in erdyelps us to become compassionate and
giving to those in need.

As all these virtues grow and develop togethehenChristian heart, the mature child of
God will eventually become able to even bless thdse persecute them. The growing Christian
will ultimately become capable of always rejoicigh those who rejoice, and also able to weep
with those who weep. The mature Christian will dmee like-minded with other Christians,
never becoming proud or wise in his own opinioneri@ps the greatest test and proof of
Christian adulthood, is the day he grows beyondhbman tendency to repay evil for evil.
Having a respect and a loving regard for all mdegpite all the evil they have done to you), is a
true indication that a man or a woman who claimbda Christian has truly reached a level of
spiritual growth that separates him or her from wwgld. This then can become the basis of
living at peace with all men. Note, however, Raaludes the qualifier, “if it is possible.” There
are those with whom it is not possible to live aape. Peace is a two-way proposition. Our
goal, according to this passage, is to always betie ready and willing to uphold our side of the
peace process.

In this we must take refuge; if there are those wdiose to make peace regardless of our
efforts to do so, God will avenge. Vengeance kgdain God, and He will repay to those who's
sole intent has been to hurt us and to be everythut godly in their dealings with us. With
these thoughts in mind, Paul's final injunction this chapter may be easily misunderstood.
Quoting from Proverbs 25:21-22, the thought mayniberpreted in this manner; “if your enemy
needs food or drink, give it to him! By doing thysu will increase his punishment in the
judgment.”  Certainly Paul's readers must undexstthat this was not intended to be the
motivationfor doing good to our enemies! This Proverb, eatls offered as further details of
how God’s vengeance will be carried out for thos®wefuse to respond to a Christian trying to
bring about peace. Paul’'s main point is summedwerse 21. To paraphrase, he says this;
“Just don't allow yourself to become overcome by.elnstead, overcome evil with goodness!”
Truly no greater words of advice and wisdom caridomd. Think of all the stress and mental
pain most people have brought upon themselvesymgtto “settle the score” with those who
have done them wrong. Even Christians often magimpted to righteously bring about justice
in an unjust situation, and have become very fatstr by evil individuals. Often, justice can run
beyond our reach. It is in such ways that Chmstimmust heed Paul’s warning. Don’t become
overcome by evil, get back to your “home baseookl Love is what has saved you, and love is
what has brought you this far. Don’t abandon st because some other human being who
don’t have it in his life (and who may not even arsland it) is trying to hurt you. Your God
hasn’'t changed, this is reality, and this is thelavoalling, not heaven. Go back to your source
of strength, and you will survive with the one tpiyou can have for all of eternity, and that is
God's love!
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Chapter 13
:1-7 In the previous chapter Paul had focused upons@dmi behavior. His point was to show
that becoming “living sacrifices” involves more thpust talk. Paul makes it clear that behaving
like Christians in our interpersonal relationshipigh both Christians and non-Christians is part
of the defining characteristics of being a ChristiaAs difficult as those instructions must have
been for the Roman church to follow, Paul now gitresn an even greater challenge. It is here
that he confronts the early church with this denmtiask;“Let every soul be subject to the
governing authorities.” Keep in mind that Paul was writing to a congreggathat found itself in
the middle of the capital city of one of the mostverful and ruthless empires to ever exist upon
this earth. In addition, we must also considet thevas the power of Rome that had our Lord
put to death, and that had already begun to pes&iuristianity in many subtle (and often not
so subtle) ways. As we have set the date of ¢fierlto the Romans at about 56-57 A.D. (see the
introduction), we must conclude that the infamoogperor Nero was now at the helm of the
“governing authority” under which the church at Romm being told to submit. Within just a few
short years, (in 64 A.D.) the city of Rome wouldtou Nero (who it is believed to have had the
fire set so that he could rebuild Rome to his ®stuld place the blame for the fire solely upon
the Christians in the city. This became his exdas®eginning an extreme wave of persecution
against them in which many Christians were executddero’s gardens. It is also believed that
it was during this period of persecutions that Rend Peter were martyred.

With all these historical facts in mind, one migisk; “How could Paul tell the church at
Rome to be subject to Rome, with Nero sitting om tttrone?” We may begin to answer this
guestion by pointing out the simple fact that Jaserger intended His kingdom (the church) to
become an earthly kingdom (John 18:36). Seeingitheas not of this earth, following Paul’s
command to submit to whatever earthly kingdom undhich the church lived was a very
important part of it not being perceived as a rieagarthly kingdoms. Not only did this help the
church to keep focused upon its main purpose adagjing the gospel, it also helped the civil
government to not become additionally threatenkdep in mind that despite the teachings of
Jesus and Paul concerning this, the church stédaseveral hundred years of persecution from
the “governing authorities” under which the chuveds born. While we cannot know for certain,
we may only speculate what the outcome might haaenlfor the church had they taken a
militant stand against Rome, calling on all Chass to revolt in opposition to Nero. We must
also consider how much of an affect the “law-algdinature of those early Christians had upon
the average Roman citizens. Rather than Chrisbaigy the threat that Nero and many of his
successors tried to paint, the average Roman sawhtrch submitting to the laws of Rome.
These facts are bourn out by tH&century when Christianity, not the Roman governtnended
up winning the hearts and minds of the Roman Empire

Despite the wisdom of such principles, we mudtatk how a predominately evil empire
such as Rome could lag@pointed by Gad This is not an easy passage to understand. #ye m
begin by pointing out that any government establisby human beings will be far less than
perfect. This was indeed the reason God neveredats people to have an earthly king, but
rather wanted them to live directly under His ruM/hen the Israelites persisted, God let them
have their way, while also warning them of the eaghnt things that would come with having a
king. He forewarned them of such things as taxeistiae forced enlistment of their sons for war,
just to name a few. In summary, we see that we In@wnder the New Covenant, and that the
gospel has now extended to both Jews and Gentzmn’s opportunity to live without a civil
government is now no longer an option. That “ekpent” so to speak was demonstrated under
the old law, and even God’s chosen people wereotent with it. As a result, God’s people
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now find themselves under various forms of humavegament. For Christians to fight against
the consequences of man’s rebellion from God’sctlirele is to fight against the ordinance of
God. Man must have some kind of social orderwdfwill not allow God to lead us with a
perfect government, we must therefore allow humeimds to keep us in order in a less than
perfect manner.

Verse 3 is perhaps the most difficult of alFor rulers are not a terror to good works,
but to evil.” Certainly any reader from any century (especitiy £') could think of examples
where human governmerttad been contrary to good works. We can be certah@od knew
what the Roman government had done, and what itakasit to do to Christianity. Killing
innocent people for sport because of their faitdesus Christ was and is evil to the core. With
this in mind, we must conclude that this is not tWkaul was saying. The point of this passage is
that in a functioning, stable governmental systdmse who obey the laws of that government
can live in peace, without being afraid of the auties. This is a general rule regardless of what
type of government we live under. There are, h@rewhat would appear to be exceptions to
this rule, as Christians suffered horribly undemf@o persecution. Yet we must note that as
Roman leaders began to forsake their own laws sutth mistreatment of Christians, their grasp
and control of their empire began to weaken. Hysteas shown that any nation that fails to
protect and respect its citizens will eventuallyl.faln the meantime, however, it is the
responsibility of those Christians living withinathnation to do their best in keeping those laws
of that nation. Certainly Paul is not suggestimaf {Christians should obey anggodlylaws that
our government may decree. Such an interpretatmurid fly in the face of such great examples
as Daniel, Shadrach, Meshach, and Abed-Nego (seell®& 6), as well as Peter & John (Acts
4:19)! Short of disobeying God, however, Christianust obey their governments, even to the
point of paying taxes. This is not to say thati€tfans may not sedkgal means to avoid paying
excess taxes, or that Christians may not persowhlbpse to be involved or even elected to
governmental positions.

:8-10 Besides not owing the government, Christians missi determine to dwe no mari
That which we do owe to our fellowman, howevetpisreat all men and women with love. Just
as Jesus had taught, Paul reiterates that truddoweir fellowman is a part of our fulfillment of
the law. In repeating 5 of the 10 commandments] Bams up the fact that all of these laws
were based upon love. If we truly love our felloarm we would not even attempt to commit
adultery, murder, steal, lie, or envy. Love doesarm to a stranger!

:11-14 Paul’'s words convey his sense of urgency. It'stim awake out of sleep! The end is
nearer than when we first believed! Paul alwaysteviwith the expectation of Jesus’ return
being near at hand. Although neither he nor ammgroman knew or knows when Jesus shall
return, to expect Him at any time is certainly mbehter than the opposite. Such urgency most
certainly drove Paul on to his many journeys, asdwght to save as many as he could before the
day of Christ’s return. His plea was for the cliuat Rome to come out of darkness and to walk
properly. Apparently, both then and now, the peabbf wild, uncontrolled living affected some
within the church. Based upon all that has be&hisahis chapter alone, one can conclude that
there were some church members who were railingnsigthe government, mistreating their
neighbors, and just generally wanting to take matiato their own hands at the slightest
provocation. Paul, through the Holy Spirit, noveguds for those Christians at Rome to set the
standard for Christian behavior in the capital .citkpparently many of them listened. In the
years to come, the congregation at Rome became rkomtheir good works throughout the
Roman world.
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Chapter 14

:1-13 One facet of brotherly love that is often forgottsnnow addressed. How should
Christians handle the issue of having brothers sisters in Christ who may have scruples
concerning religious “issues” that are matters phmn? Basically Paul is now dealing with
how Christians interact with other Christians igaed to trivial matters that really don’t matter
to God. His first example is that of the issueafing meat. This was apparently a current issue
of debate in the early church. Those who did mdieke in eating meat probably did not do so
out of concern that much of the meat for sale emdpen market had at some point been offered
to idols as a sacrifice. There may have also lseeme of very strict sects who believed that it
was wrong in general to eat flesh, as is the belisome vegetarians today. Paul’s point in this
passage is not to condemn such beliefs, nor is gl to endorse them. Rather, Paul’'s point is
that neither position is a matter of salvation, #rmetefore should not be a matter of judgment on
our part. Paul does state, however, that it iSéhe who is weak who eats only vegetablefn”

his view, therefore, it is one who’s consciencbathered by the possibility that the meat on the
dinner table been offered to an idol is the onesghiaith is not mature enough to see that idols
had no power over them. Although it is clear tRatul saw no sin in eating meat, his point was
to refrain from judging and condemning those Clarsg who still had a problem with it. (See
Paul's comments on this very subject in his letterthe Corinthians, where he takes these
thoughts even further | Cor.8:1-13 /10:14-33).

As a further illustration, Paul also now discusgesobservance of days. This reference
was to those who still held to the observance wfistereligious holidays. Considering that the
gospel went first to the Jews, we must understaatthe early church was made up of people
who had grown up with these observances. It igalistic to think that they all were able to
immediately cease all such traditions. As befkep in mind that Paul is not arguing the merits
of keeping these holy days, nor is he saying tbah slewish holidays must still be observed.
However, Paul is warning the church at Rome tomake such matters a test of fellowship!
Whether one observes the Passover or ignoresnitishe issue. Paul's concern was that the
church could learn to accept each other’s diffeesnin these matters of opinion so that they
could continue to work together as one. This ésr#tal issue; can the church, made up of many
different individuals with many different opiniorend scruples, truly work together as an
integrated unit? As both ancient and recent chuistory reveals, this has been the challenge
for Christianity. Unfortunately, throughout the 26nturies since Paul wrote these words, the
church has (for the most part) failed to find a wayridge these differences. Paul's point was
this, however,f each child of God focused all of their energw#&nd being able to give an
account of themselves to God rather than judgimy throther, we just may be able to help one
another. Rather than putting a stumbling bloclkun brother or sister’'s path, we may actually
help them find their way to heaven.

The reader should keep in mind that Paul is nptyimg that all matters of difference and
doctrine are in this category tdoubtful disputations.” Paul himself took very strong stands at
many different times and places. The key to tlisspge is to make sure that those issues upon
which one stands are truly supported by Biblicactengs. If not, we must recognize that they
are a matter of opinion or tradition, and not sdrmgf to be bound upon ourselves or our
brethren. This is not always easy, and shouldhbengoing effort of every Christian.

In addition, we may also find examples where Pdabd strong againstatters of
tradition when those traditions were being taughtexguirementdor salvation. For example, it
is one thing to avoid eating meat in front of athew or sister whose conscience is offended by
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such eating, but it is another thing entirely fowaak brother or sister enforcesuch dietary
laws upon his fellow Christians agequirementfor their salvation. This is not what Paul was
teaching, and is clearly demonstrated by his respdo those who wanted to have Titus (a
Gentile) circumcised. Paul refused, for to do smbd be the beginning of making circumcision
arequiremenfor salvation under the New Covenant (See GaBb2:1H the stronger brethren in
any congregation were to allow such human lawgadtitions to be forced upon the church, it
would have the chilling effect of elevating thediteons of man, giving them equal importance to
God's oracles. In time, the entire church woulddmee hamstrung and bound by twnbined
scruplesof all the weakest brethren in the church. Omeedntire congregation submits to the
concept of allowing the weak to legislate for timsg, our freedoms in Christ would gradually
erode. Strict dietary laws, dress codes, indiMiciservance of special days, hair styles, and
even certain vocabulary controls could quickly beeoa part of the church “rules.” This was
never Paul's point, and his thoughts in this chapteist not be interpreted to support this
concept.

:14-23 Unlike the attitude of Cain, in many ways we asi§tfans are'our brother’s keeper.”
Even though we may be enlightened to the point that can see that there is nothing
ceremonially unclean about any kind of food we mlagose to eat, we must consider our brother
or sister who may be distressed by the food thaaneesating in their presence. Paul’s point was
that if we are hurting our brother spiritually byraeating habits, we are not walking in love. Are
we willing to destroy a fellow Christian over foodReep in mind that Paul is not talking about
giving up eating food altogether, rather he is Epgpof refraining from eating certain foods in
the presence of a weaker brother. Besides thageafi meats in general, the issue of eating
certain meats (such as pork) that were forbiddedeuthe Jewish Old Testament dietary laws
must have also come into consideration at this asevell. Paul’s point was that having peace
with our brethren as we strive to build up one haotis much more important than always
having our way. We can run roughshod over evergse's feelings, or we can start thinking
about the long-term spiritual ramifications of agtions. People who seem to enjoy forcing
their freedoms upon others are not really showneglove of Christ in their actions. In fact, Paul
is saying that such behavior is evil. Why drinkl a®rve wine and meat to a brother who would
be offended and made weak by this? Is this the twdelp him grow? In most cases, it will
only drive that brother further away from the trutiPaul’s statement in verses 22-23 is very
simple. If we have faith and a clear conscienageming our beliefs and our practices, that is a
blessing. It is wonderful to be able to live abpe with our beliefs, and to not feel condemned
by the things that we approve of and do. Howenet,everyone has reached that point. If one
has doubts about doing something, and he goes amehdoes it, he is not acting according to
his faith. He or she must first come to peace aitietter understanding of God’s Word before
changing their behavior in that matter. Those Wwbhmr say things that they are not a peace with
are actually sinning. God knows the heart, amdafare doing what wéhink is against Him
(even if He has not ruled upon this matter) wet@esgressing against Him our minds Those
who willingly go against God’s teachings are sisnend so are those who willingly go against
what theythink is God’s teachings. As a general rule, those wbold do such things will also
violate the clear commandments that He has given us
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Chapter 15

:1-6 Paul again turns his attention to the respongauslithat go along with being a stronger and
more mature Christian. Those who see themselvé®iag strong in the faith should be both
willing and able to help bear some of burdens efrtiveaker brethren. Rather than seeking to
always please themselves, Christian maturity desiéimat one looks beyond himself, thinking
first of the problems his weaker brother or sistexry be encountering in their Christian walk.
Jesus Himself first set this example, as He bagadproach of the world for the sake of all who
accept His gift. Quoting Psalm 69:9, Paul intetend applies this passage to Christ’s sacrifice.
In the same way, we as Christians are asked to leaw to give and to be flexible in the face of
weaker brethren who may not yet have reached wal t¢ understanding.

Verse 4 is often quoted to state the value of @éhre Old Testament for the New
Testament Christian. However in this context thectfic application is this; by reading and
understanding the Old Testament prophecies comgethe coming of the Christ, one can better
learn how to become patient with others, followinghe footsteps of our Savior. Supplied with
His patience, the Christian who is well read in émgire history of God’s plan for redeeming
man can develop the proper attitudes toward thdseare weak in the faith. Paul demonstrates
and summarizes this attitude with a written pra$fdgw may the God of patience and comfort
grant you to be like-minded toward one another,oadmg to Christ Jesus.” If every
congregation of the Lord’s church could completetyd loving apply these principles, most
division and factions could be prevented.

As previously discussed, these principles worky eviien it is the stronger Christian who
willingly submitshis freedoms for the sake of the weak. Sadly,yns@e this passage as giving
the authority to those who are weak, forcing tlogimions upon the entire congregation. As a
result, many congregations have become paralyzeahirffort to continuously appease the
weakest and most immature members. When the sironmgpre mature members become ruled
by those who have many unbiblical scruples and mutraalitions, the very basis of Paul’s points
in chapters 14-15 are missed. Paul’s instructwoaie to thestrong(verse 1). Those who would
demand that others submit to their unsupportedtimad are putting themselves in the role of the
weak, even though they may think of themselveseasgbstrong. Paul’'s comment would be; “If
you think you are so strong, then start submityagr traditions for the sake of your brethren,
don’t go on trying to make them submit to you!” fortunately, most of us want the prestige of
being thestrong while having the benefits of being tiveak We can't have it both ways.

:7-13 It is easy to forget that one of the ways Chrigti@an honor God is by honoring our
brothers and sisters in Christ. Just as Christalsaspted and honored us by allowing us to be a
part of His church, we must honor one another Wit same respect. Jesus came to this earth
with a servant’s heart, appealing first to God’'®me, the Jews. He then extended that same
love to the Gentiles. Several passages from tldeT@ktament are quoted to confirm this fact.
Either 1l Samuel 22:50 or Psalm 18:49 can be camsi the source of Paul’s first quote (:9).
His next quote (:10) is from Deuteronomy 32:43, #mel following (:11) is from Psalm 117:1.
The 4" quote (:12) is taken from Isaiah 11:1. All fouroges speak of God'’s blessings extending
to the Gentile nations. Through the “root of J&€3ee would come who would reign over the
Gentiles. Again, as Paul begins to draw this gepattle to a close, he writes his prayer for the
church at Rome:Now may the God of hope fill you with all joy apdace in believing, that you
may abound in hope by the power of the Holy Spirit.

:14-21 Paul now expresses his confidence in his brethtrdtome. He was convinced of their
goodness and knowledge, and also of their abilitfeaich and build each other up. Even so,
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(Paul continues), he felt it necessary to speathéon boldly and plainly about many things in
this letter. God had given Paul a great respalitgilmm being His minister to the Gentiles. As
such, Paul did not want to make the mistake omtgalany part of obedience for granted, even
when speaking to a congregation such as Rome, vilo¢heJews and Gentiles were doing great
things together in the name of Christ. By God'svpoPaul had been able to not only teach, but
also to confirm the good news through great misaeled wonders worked by the power of the
Holy Spirit. Being led by the Spirit of God, Paibasic practice had been to preach and to go to
those places where no other Christian evangeladsgone before. Paul made it his goal to lay
foundations himself, rather than to build upon soneeelse’s foundations. He says this not out
of pride, but rather out of a strong motivatiorfudill the prophecies of such passages as Isaiah
52:15, in which it is stated thahose who haven't been told about Him will see Hand that
those who haven't heard about Him will understand.”

:22-33 Paul wanted the church at Rome to understandetreat though he had wanted to visit
them for many years, up to this point he had berdened due to his other obligations. Now
that some of his more pressing work had been adtsimed, his plan was to stop by Rome on
his way to Spain. This insight into Paul’s plasssery interesting. Later we find that Paul did
indeed get to visit Rome, but under quite differeintumstances. Following his arrest and his
appeal to Caesar, Paul ended up visiting the dapijaat Rome’s expense as a Roman prisoner
(Acts 25:12)! Church historians indicate that Pamabk released after his journey to Rome, but
was later again arrested and eventually behead#whircity. It is not known for certain if Paul
was ever able to reach Spain, although there ane $astorical indications that he did so prior to
his final trip to Rome.

As mentioned in the introduction of this commenwntaditr is believed that Paul wrote this
letter to Rome during his 3-month stay in Greecet$&0:3). Before heading to Rome or Spain,
however, Paul's plan was to first go to Jerusalendéliver a collection of funds that he had
gathered from various congregations in Macedoniehafa, and Galatia. The book of Acts
records the fact that Paul did indeed journey tauskem, and was able to briefly meet with
some of the brethren there before his arrest (A&t45-36). Although not mentioned, we can
conclude that the collection of funds had beenvded#id to the church leaders in Jerusalem before
Paul's arrest. In these final verses of th& ¢Bapter of Romans Paul speaks of the gratitude the
various “Gentile” congregations had for their Jéwisethren in Jerusalem. In Paul’s words, the
Gentile Christians saw themselvesdabtorsto their Jewish brothers and sisters, becausast w
through the Jews that the gospel had first beeneatetl. Paul shares this information with the
church at Rome as an encouragement to the brethr&ome to have the same heart and
attitude. Paul clearly anticipated that the Rormlanrch, (even though he had never been there),
would treat him with the same kindness that hefbadd in other congregations where he had
many close ties. At the same time, Paul also kiliatvclouds were beginning to gather over his
trip to Judea (Acts 20:23). It must have beenrarearable time of internal conflict for Paul, for
as he had these very important goals to fulfillwas also being warned by the Holy Spirit of the
“chains and tribulations” that awaited him in Jedesn. Still, he hoped against hope that
somehow he would be afforded the freedom to coatioim his one-man mission to change the
world for Christ. Considering the fact that theosite Paul had already survived an actual
stoning and numerous attempts upon his life, itassurprise that he had such confidence in his
plan.
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Chapter 16

:1-2 As Paul begins to bring his historic letter to lase, he specifically mentions many
individuals that were known to both him and the gregation at Rome. The first to be
mentioned is Phoebe, whom he refers to as a “seofahe church in Cenchrea.” Cenchrea was
a harbor just east of Corinth. Paul had passesligr Corinth on his"™ missionary journey.
Much has been made of Paul's description of PhoeSeme believe this to be a scriptural
example of a female servant or deaconess. While itue that the Greek word translated
“servant” in this verse is same Greek word traeslaas “deacon” in | Timothy 3:8-13, one
should not jump to the conclusion that the fornféite or position of deacon is being referred to
in reference to Phoebe. In fact, the same Greekigalso translated many times in reference to
“servants” and “ministers.” Certainly men and waomw#oth need to be in the Lord’s service.
However, the use of this term does not automayicalply that anyone and everyone who serves
the Lord is also functioning and is recognized afding the position of a “deacon” in the
church. If so, one would have to say that if egag/in a congregation is serving God, the entire
church would therefore be deacons in this spesditse. The explicit qualities of the “office” of
a deacon are given in | Timothy, and seeing thatafrthose qualities mentioned is that of being
the “husband of one wife,” we must conclude theeethat Pheobe was not holding the position
of a deacon in the church, but rather that thisi tesr being used in the broader sense in Romans
16:1. She was a servant of the Lord, as all Ganstshould seek to be. She apparently was also
a woman of means, and perhaps had helped suppartaRd many others in their ministry.
Furthermore, it is believed that Phoebe was thewdne delivered this letter to the church at
Rome.
:3-16 Paul’s next personal note is toward Priscilla amphifa, a husband and wife team that he
had met in Corinth, and whom were now apparentiReme. As Paul is writing this letter from
Corinth, we can understand how his thoughts nowetdito this wonderful couple that had (at
some point in time) risked their lives for Paulrlpps in Corinth or Ephesus. Now they were in
Rome, where a group of Christians were already imgeein their home. Was this the
congregation at Rome to which this letter was sentyas it yet another group? To attempt to
answer this, we must understand that the chura@nynarea at that time would have been less
consolidated and organized as we know congregatmhs today. Rather than having a central
church building, it appears that at this early dage church would have been made up of many
smaller groups that met in homes, and even many \&sible locations as the Roman
government became more hostile to Christianityonfthe way Paul words this, however, one
would tend to think that the group that was meeim@sriscilla and Aquila’s home was not the
larger group to which the letter was originally eekfed. It may have been yet another home
church that this great evangelistic team had staperhaps in another part of that large city.

Paul also greets Epaenetus, a man who Paul ballsfitstfruits of Achaia to Christ.”
The more accurate translation is “Asia” rather thaohaia.” We know nothing further about
this individual, but his presence in Rome indicdtes yet another of the early disciples was in
the capital at this time. Paul also speaks of arif1of whom we have no further knowledge.
There is no reason to identify her with any of tleer women mentioned in the gospels of that
name. He also speaks of two of his kinsmen, Andusnand Junia, men with whom Paul had
apparently spent some time in prison, obviously ttugheir common faith in Christ. It is
interesting to note that Paul mentions their fashpredating his own. The list continues as Paul
sends his greetings to Ampliatus, Urbanus, Stacagd, Apelles. We know nothing further
about them, but it is said that these were comneresnames. We know nothing further about
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Aristobulus, In verse 11 Paul lists another retatby the name of Herodion, and also the
household of Narcissus. No definite identificatioh these two individuals can be made.
Tryphena and Tryphosa were female names, perhags ssters, who had worked hard for the
cause of Christ. Another lady who had also plagedmportant role was Persis. Certainly Paul
had a high respect for both the men and the worhémecearly church who dedicated their lives
to the cause. As with many previously discussethfthis list, Rufus is named but not clearly
identified. Apparently Paul was so close to hima,atso claimed Rufus’ mother as his own as
welll The list of Paul's acquaintances and lovett®in Rome continues with the names of
Asyncritus, Phlegon, Hermas, Patrobas, Hermes,olBpiis, Julia, Nereus, and Olympas.
Although each of these names meant a great deBhtb and were apparently known to he
members of the church at Rome, it should be obviouwday’'s reader that this is simply a
loving personal closing to Paul’s letter.

Following these personal greetings Paul verymdljustates;'Greet one another with a
holy kissthe churches of Christ greet ybu. Much has been said and written about the
significance of théoly kiss with some seeing this as a command that musbbereed, on an
equal plain with other Bible commands. Good Bilsierpretation does not support such an
interpretation. Paul’'s words here at the closhkisfletter are equivalent to incidental comments
we say and write to one another daily. “Greet eaitter with a holy kiss” is comparable to
today’s such common closing comments as; “give yauorily our love” or “tell your parents |
said hi.” A common kiss upon the cheek was (andistin some parts of the world) simply a
way of expressing brotherly love to one anotherert&inly the principle is binding, as many
ways of expressing brotherly love are taught thhowd the Bible. However, to attempt to bind
this simple statement upon the church in a placénoe in which such a kiss would not be
construed as holy, is using poor interpretatiotsgki
:17-20 Some closing words of caution are in order. Péedgs with the church at Rome to not
only note (keep track of) those who cause divisionke church, but also to avoid them. While
other passages can be found in the New Testamanspgkak of church discipline, Paul makes a
specific effort to remind the church at Rome abmuth issues that may arise. He specifically
mentions those who were very good with words, ahd seemed good at making people think
they were Christians, when in reality they onlyllsegared about filling their stomachs and
satisfying their fleshly desires. Paul was profidhe church at Rome’s good reputation. He
didn’t want to see them blindsided by Satan worknogn within. He wanted to see evil crushed
by the power of Christ working through the church.

:21-24 At this point Paul lists some of those who were kirgg with him in Corinth, and who
also sent their greetings to the church at Rommothy is mentioned first. Paul’s letters to him
show the importance of Timothy to Paul. Luciusaig and Sosipater were all Paul’s relatives.
Although some have attempted to further identignth no definitive confirmation can be made.
Paul does allow Tertius to identify himself as sieebe to whom Paul had dictated this letter.
25-27 Paul ends his letter with words of praise. God méke you strong with His gospel. It's
the completely good news that had not been revdatezknturies, and now it is known. It’s that
great news that the prophets had written abouthaxldtold the world was coming. Now that it
is here, it is available for all nations to obeylda have faith. Because of Jesus, we can praise
the only true and living God forever and ever. Sehevere Paul’s closing thoughts that he wished
to convey to the church at Rome. By God’s gracéosehave had the honor of reading them and
growing in our faith through His Son.

-Bruce Gleim 04/20/07
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