Commentary On The Epistle Of James

INTRODUCTION
TO THE EPISTLE OF JAMES

Who Was The Author?

We begin our study of this letter by considering identity of the individual
whose name is found in the introduction. “Jamesgraant of God and of the Lord Jesus
Christ.” We are familiar with three men in the Néwestament who are known as
“James.” 1. James, the brother of John, bothhadrwvwere of the twelve apostles. This
“James” was the son of Zebedee and Salome (Mawh2%). 2. James, the “Less,” son
of Alphaeus, also one of the twelve (Matthew 10:3). James, the physical half-brother
of Jesus (Matthew 13:55-56). We will not attenmgpstrvey in this study all the various
viewpoints and debates that have been presentadtioeeyears as to which “James”
actually wrote this letter. We will, however, dotth one widely accepted view that the
author of “James” was (#3 above) James, the bleladive of Jesus.

James, the brother of John and son of Zebedeab@Ze), is ruled out because of
his early martyrdom by Herod in about the year 4B fsee Acts 12:2). The contents of
the letter indicate that it was probably writtetetathan 44 A.D., and thus impossible for
this “James” to have written it. Nothing is knoabout James the Less (#2 above) other
than that he was an apostle. For this reason,alstddue to the fact that the writer
introduces himself as a servant of God, insteacrof‘apostle” of Jesus Christ, it is
unlikely that he was the writer. This leaves Jantles physical brother of Jesus, as the
most likely author of this letter. It might be ntiemed at this point that the Bible student
should be aware that James, as well as Jesus’ mthigyers and sisters, (Matthew 13:55-
56), were technically his “half-brothers and sisferdue to the fact that Jesus was
conceived by the Holy Spirit. Although Mary wae tactual mother of Jesus, Joseph was
not His father (Matthew 1:20). It would appear mideely that the Lord’s half-brother
James, not only is the writer of this very impottéetter, but also became known as a
“pillar” in the early church (Galatians 2:9). Somiher passages are listed if you wish to
study further the importance of James in the earlyrch. (See Matthew 13:55-56 / John
7:3-5 / | Corinthians 15:7 / Acts 12:17 / Acts 15:1 Acts 21:18 / Galatians 1:19 /
Galatians 2:9-12) According to the Jewish histotdasephus, (who lived during the first
century), this “James” was stoned to death by tigh IRriest in about 62 A.D.

It is fitting in any study of Biblical authorship mention the clear Bible teaching
that “all scripture is given by inspiration of Godfl Timothy 2:16). Though we may
discuss the “human hand” involved, the end of tladten is that the Spirit of God is the
original source of the material found within thjastle.

When Was This Epistle Written?

As with most ancient writings, it is very diffidulo determine the exact date in
which the epistle of James was written. Assumirgyever, that the writer was James
the brother of Jesus, we can conclude that it caotdhave been written any later than
around 62 A.D., due to the writer's death. Jamé&si2dicates that it was a common
practice for the brethren to be called by “thatleateme,” an apparent reference to the
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name “Christian.” In Acts 11:26 we find it was Atioch that the disciples were first
called “Christians.” This passage in Acts can hted at about 40 A.D. If it is the term
“Christian” that James is referring to, then we nesapclude that James was written after
40 A.D. In addition, the contents of the book @dvihat there were orphans, widows,
and many extremely poor brethren in the churcthattime of writing (see James 1:27 /
2:15-18). This may indicate that James wrote pistle after the persecutions against the
church had had their effect upon the church (sdée &d). History also tells us of a great
famine in Judea in about 44 A.D. Putting all tinformation together, we may conclude
that the epistle of James was written somewhenedset the years of 44 and 62 A.D.

With this brief background given, we may now begur verse-by-verse study of
the epistle of James.

Chapter 1

:1 “James, a servant of God and of the Lord Jesusl€ist, to the twelve tribes which
are scattered abroad.” The mention of the "twelve tribes who are scatteabdoad”
refers to Christians who have been scattered aspkdied throughout the world. Not
only were many of the early Christians actual dedaats of the twelve tribes, but all
Christians are God's people, and figuratively arghe "circumcision” (see Romans
2:28). This expression, however, sets the tonéhisrletter as being strongly "Jewish" in
nature. Other New Testament books, such as Helbaeddviatthew, also rely heavily
upon Jewish terminology. We may conclude thateghistle of James, was not originally
written to a particular congregation or individuals were many of the other New
Testament letters, but is rather a broad, far-regcletter originally addressed to all
Christians in general. Perhaps this accountsherfitequent usage and familiarity that
most Christians have with the letter of James.

:2 “My brethren, count it all joy when you fall int o various trials.” Only two verses
into this letter, and we are immediately hit withsavere challenge to our "human”
reasoning! Why would anyone want to be happy wihey are faced with troubles? A
close look at this verse reveals the message. slaaes, "count it all joy,” he's not
saying we must develop some sort of inhuman abibtyenjoy misery! Rather, as
Christians, we must learn to see the blessingsdbiate even through difficult times.
Actually, verse three finishes the thought, bubbefwe go on, we need to look closely at
the Bible usage of the word translated "trials” (NK in this verse. The Greek word
"peirasmois” used in this verse is sometimes tea@dl"temptations” in English. This is
confusing to us, because in English the words I&triand "temptations” are quite
different in meaning. A little research, howevevyeals that the same Greek word may
convey the meaning of "trials” in one context, andre nearly the meaning of the
English word "temptations" in another context. dad to the confusion, it appears that
the old English word "temptation” once conveyedhboteanings, seeing that the old
King James Version even used the word "temptatiottiis verse under discussion.
Putting aside translation difficulties, hewer, we may simply reason that in life's
experiences the same event may be either a "rall "temptation,” depending upon
how we face that event. For example, to fall arebk your leg would be considered a
definite trial, especially when you consider theslof work, and the countless other
inconveniences it would bring. However, the wayinich we deal with that trial would
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determine whether or not it became a temptationsto One could be tempted to blame
God and others for his miseries, and see thisddga reason and a motive to give up in
doing good. In such a case we could definitelywshioat this accident had become a
temptation and a snare to that individual. On oliger hand, for many, such trials,
(although producing many hardships), have been asddnes of reflection and growth.

| know of one man, who as the result of a truckideat, read through the Bible and is
now preaching the gospel! Simply put, trials/teatipins are the proving grounds for the
human soul. It is through such tests that we aterthined to be of God, or submitting to
Satan. There are some verses in the Bible (suclarags 1:2) in which such tests are
discussed from the viewpoint of God, as He greddisires to see us persevere and to be
made stronger by that trial. Yet there are othesspges in which the "trial" being
discussed is viewed as one designed to lead togaoong by the forces of evil (see Luke
4:13 / James 1:13-15).

:3 “Knowing that the testing of your faith produces patience.” The bottom line to all
this discussion is that when a child of God facedst he must learn to count it as joy, for
only Christians can see that the end result ofnta@ trial and overcoming it by the
"blood of the Lamb" (Revelation 12:11) is to gaireater patience. How else will we
learn endurance? An athlete, (no matter how waslll)p cannot excel unless continual
tests and physical trials are scheduled and folibrgorously.

:4 “But let patience have its perfect work, that ya may be perfect and complete,
lacking nothing.” | see the key word in this verse is the word."lefThis whole
discussion is academic unless the individual idinglto "let” the trials of life produce
the results God wills to see in our lives. Thisthe purpose for James writing these
words, to urge the brethren to stop seeing trisiswstrations, and to start seeing them as
opportunities to grow up spiritually. By being tes we learn perseverance. Continual
perseverance in a Christian heart will someday yweda mature servant of God, well-
rounded and complete, ready to face any obstad@say challenges to his faith. Isn't
this what we all want? Isn't this what we all acemin others who are not derailed by
major and even minor problems?

5 “If any of you lacks wisdom, let him ask of Godwho gives to all liberally and
without reproach, and it will be given to him.” Although this verse introduces a new
thought, there is a connection with previous versgames had just written concerning
full-grown Christians who lack nothing, now he danes in regards to those who do see
a "lacking" in their lives, namely "wisdom.” If ireading the first four verses his readers
were convicted of not allowing trials to maturerthelames now offers a solution to the
immature who are searching for the wisdom to grgw it's as though James is saying,
"Now to those of you who have not yet experiencdhwt is like to be complete, who
have not allowed the trials of life to make yowsger, this is where you start!”

First of all, if we lack the wisdom to séee good that comes from difficulties, and
the presence of God's hand working in our everydag, then we must start praying for
wisdom. The beauty of this piece of advise is thatmoment we start sincerely praying
for wisdom, we immediately become wiser, for theagest wisdom man can manifest is
the recognition that wisdom does not originate imittnan, but rather flows forth from
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God! Some may say, “What's the use of prayingMedom?” To have such thoughts,
or to simply neglect praying for wisdom and guidans to demonstrate to God the
ultimate foolishness. Solomon in his God-givenkobwisdom wrote, "There is a way
that seems right to a man, but its end is the Waleath (Proverbs 14:12).”

Once man accepts that all wisdom begins @i, and humbles himself to the point
of asking for the gift of wisdom, the teaching ofsdom begins. We are told that this
precious "commodity” is given generously, that @Godot "stingy" with His wisdom, but
will give to all who sincerely ask and submit tosHvisdom. We also find in this verse
that He gives without reproach, that is, He wilt tfmow in our face any misuse we may
have made of other gifts He has given us, and fineragefuse to give us any more
wisdom. The supply is continuous, the questiomnwili,we be persistent in our requests
for wisdom?

One may ask, "Just how does God give udom®" It is not skirting the issue to
say that He surely must grant wisdom in differerdysv through different means.
Foremost in our minds should be the way He givesiadom through the trials a praying
Christian faces. | can personally look back to smhthe most difficult trials and count
numerous lessons and principles that | now canlyviegeply everyday. The beauty of
praying for wisdom is that it is "retroactive," alib use events that happened to us even
before we became Christians, as our ever-abidiegctters” of wisdom. The final
thoughts here need to be, however, that if we \able to totally describe and define how
God imparts wisdom to man, we would most certarelyuire superhuman intellect. In
the final analysis, we must accept by faith Higsgiand the methods He may use to give
them.

6 “But let him ask in faith, with no doubting, for he who doubts is like a wave of
the sea driven and tossed by the wind.This indeed is the condition, if God’s wisdom
that is so lacking in the world is to ever be owve, must possess faith. Faith not only
brings us to ask God for wisdom in the first plawat, by faith we will follow the wisdom
given to us as the result of our requests. WitHaith we cannot recognize God's
wisdom as wisdom! Without faith we choose ratleetrtist in what we know, (man's
ways), rather that allowing God to grant us thewaans and the guidance we need. To
lack faith as a Christian is to be blown and driadout by the changing "winds" of life,
never able to consistently chart a straight andningéul course. To ask God and then to
second-guess His answers, is to render uselessémeie of prayer.

| see the need at this point of our studgwdwver, to discuss a common
misunderstanding concerning the subject of faitth prayer. | have known some well-
meaning brethren who, rather than focusing on #et that it is God who gives us
wisdom, who seem to focus more upon man’s humartefto “stockpile” faith. Some
have fallen into the hopeless trap of seeking teehéaith in their faith,” that is, striving
to trust in one's own ability to trust. This is famoved from the point James is making
in this passage. Do we remember what Jesus said tith? The apostles had asked the
Lord to increase their faith. Jesus answered ithae have faith as a mustard seed,
nothing is impossible (see Luke 17:5-6). His pevat that our goal as Christians should
not be in amassing a large quantity of faith, laiber to direct the "speck" of faith that
we have toward our God who is able to answer oguests. The power of having faith
is in God, not in our faith!
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.7 “For let not that man suppose that he will receve anything from the Lord;”
Those who are uncertain as to whether they arengiitb allow God to take the reigns of
their heart, and to relinquish their will to Hislkare those who will not receive anything
from the Lord. We must get this idea out of ouadsethat God is a harsh judge, simply
waiting to see a glimmer of doubt in our requeststhat He may jerk out from under us
our requests that He was prepared to give. That pbithis verse is that it is our faith in
God that either makes us see and able to use Hiseas, that otherwise would be
rendered useless to us.

:8 “he is a double-minded man, unstable in all hisvays” It is not difficult to see how
a man with two minds might be a bit unstable! Tiodpourselves to ask God for wisdom
is to have a spiritual mind, but then to doubthe point of refusing to wait for His
answer, or to chose one's own direction in oppwsitd God's will, is to demonstrate yet
another mind. We do not demonstrate a stable ctearbefore God when we "try on"
His wisdom periodically to see if it is a comforkalfit, only to discard it for something
else more appealing.

| have found by experience that most ingtgtamong Christians stems from a lack
of faith. This, however, is often covered up byyamumber of "smoke-screens.”
Whether it be faults with a fellow Christian, castently conflicting time schedules, or
problems with difficult Bible passages, the lackfath can usually be traced to be the
real reason why those who are unstable and unfifiitnftheir Christian walk remain on
their spiritual "roller-coaster.”

‘9 “Let the lowly brother glory in his exaltation,” Verses 9-11 introduce a new
thought, contrasting and discussing poverty andtived here is a connection, however,
with previous verses in that both poverty and weatand as a trial/temptation to
Christians, and being in either state requires riga¥he faith to use the wisdom God
wants us to have. Here the lowly brother is tolglory in his exaltation. For those who
are currently experiencing the sufferings assodiatith being on the bottom rung of the
economic ladder, this verse may seem to be a Ipiftdo swallow. "How am | supposed
to glory in waiting for the first of the month t@ggour monthly allotment of food stamps,
that will last us only three weeks? How am I torglin having my children shunned and
ridiculed for having worn and out of date clothesl #hoes, while their classmates wear
designer jeans?" These are thoughts we can igeiifi only if we have been in that
position. In these verses James is not, howeaging that poverty is fun, but rather that
those brethren who are poor, can glory in theindpdifted up to an equality in God's
sight.

:10 “but the rich in his humiliation, because as dlower of the field he will pass
away.” In contrast, those rich among the brethren areenfadnble, seeing that it is
through God-given talents and opportunities theyehacquired wealth. Although there
are other passages in the Bible that speak ofrthees of riches, (such as James 2:6-7), |
do not see these verses as an indictment of the kdames is simply saying that from
God's vantage point, both wealth and poverty havebearing upon worth in His
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kingdom, and that both states in this life areessporary to Him as a flower of the field
is to us.

:11 “For no sooner has the sun risen with a burnig heat than it withers the grass;
its flower falls, and its beautiful appearance peshes. So the rich man also will fade
away in his pursuits.” Whatever we are able to accomplish in this lifeaomaterial
nature, will eventually be erased, of this we carcértain. Therefore the wisdom of God
dictates that whatever conditions we experienckfen we allow them to increase our
faith in God, (the unseen), rather that being sta&ed by those things visible, (wealth or
poverty). In the end faith will be made sight, dhdse things now visible will someday
disappear! (See Il Corinthians 5:7 / | John 34ebrews 11:1 / Il Peter 3:10 / Revelation
22:3-5)

:12 “Blessed is the man who endures temptation; fowhen he has been proved, he
will receive the crown of life which the Lord has pomised to those who love Him.”
Here we are back to the "testing-grounds" agaih!mady seem that James is being
repetitious, but a close look shows that this dismn has now gone the full-circle
concerning facing and dealing with the tests @f. lif

In the early verses he had discusseds"tes God sees them, as opportunities for
the development of patience, and as the motivdtborman to seek (by faith) wisdom
from God. We were then given two examples of tradst of life, poverty and wealth,
that we must be able to see "through as God vieermt Now, however, we are looking
at the trials/temptations of life within the cont@x such tests leading us into sin. Due to
the context the same Greek word, (peirasmon), latetsin verse 2 as "trials,” is here
translated "temptation” in most modern English $tatons. This difference is due to the
fact that in verse 2 we were looking at trials friime direction of seeing the patience,
faith, and wisdom that we can develop as a redulhem. Now we are viewing trials
from the angle in which they must be endured lestsalvation be endangered and even
lost. "Blessed"” or happy is the individual whorlesato bear up under trials so that they
do not become “temptations” to give in to the puoess of sin. By so enduring we are
proved, that is we "pass the test,” and therefeceive the crown of life.

Here the phrase "crown of life" is uselarly referring to salvation. (Also see
Revelation 2:10 / | Corinthians 9:25) Such a "anbws not just an idle wish, but is a
clear promise of God upon one condition, for thege love Him. One must not,
however, interpret this statement according to shdefinition of love.

13: “Let no one say when he is tempted, "l am temjgd by God;” for God cannot be
tempted by evil, nor does He Himself tempt anyone. Truly this verse stands as one of
the most far-reaching and thought provoking passag¢he New Testament. For here
we find not only a fascinating statement of factt dlso a challenge to the human mind
to comprehend the very nature of our Creator. ri§ethis as such, we must realize that
there is a limit to our ability to understand tldl famifications of this verse. Some may
ask, "If God does not tempt, and if God createdtlalgs, then why do temptations
exist?" The following verses will give us someigid into this "problem,” but it is here |
believe we are also taken beyond human capabildiesderstand.
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The presence of evil in the universe isaapptly the result of God creating creatures
with the ability to choose right from wrong. Hisdire to create free-will beings required
His allowing a creation in which that which is &a@iHim, (Satan and the temptation to
sin), to develop and exist. Had God not created migh the ability to choose, there
would be no such things as trials or temptatioas,irf encountering them no "proving"
would occur. The nature of man would be such teatvould have no choice but to
submit to God's will. We may even ponder, "Wouldmeven be "man" without the
freedom of choice?" If man was made without thgatdlity to choose right or wrong,
wouldn't such a being simply be an "extension"fragment” of God, one who could not
be tempted by evil?

It is here that we have reached the limitswr understanding and our information,
but may we not miss that which we can know andhlediay we never forget that when
we are tempted, it is not from God, and it can béueed and resisted! All temptations
do not have to lead to sin. We do have the freeoohoose right!

:14 “But each one is tempted when he is drawn awalgy his own desires and
enticed.” Here we learn that the temptation to sin takes iro our own desires. This is
in contrast to the mistaken idea mentioned in v&&ethat temptation comes from God.
It is something within us, a potential inside udsttcan draw us away from God's ways
and entice us to sin.

:15 “Then, when desire has conceived, it gives lthir to sin; and sin, when it is full-
grown, brings forth death.” The "desire" as mentioned could refer to any iloggf
the human body and mind that looks toward sin &tisgaction. Many see this passage
as speaking only about sexual desires and singtaiflg such would apply, but are
sexual sins the only desires that lead to sin? tVdbaut the desire to be popular,
powerful, smart, wealthy, etc? Each of these @rtbwn way can lead to sin.

The thoughts in verses 14 and 15 are prey®sor perhaps we should say,
“digressive.” It starts with our desires. Thets$esf life are then encountered, and some
of those tests prove to be temptations, for thgeapto certain desires we have that can
be satisfied (at least temporarily) by sin. Thhgsk tests, to us, become temptations.
The combination of desires and temptations is to@ception” of sin, which leads to the
"birth" of sin. This is not to say that all temfi¢éd must lead to sin. Jesus Himself
proved that temptation can be resisted and sirdado{Hebrews 4:15). However, when
one is "drawn away" by his desires and is motivégdhis temptations, sin is brought to
life. The picture here is very vivid. The birthachild is the joyous occasion in which a
new life enters the world. James captures ountate by describing the ugliness of sin
from God's viewpoint, as the birth of “Satan’s @Hil It is an ugly baby, for in truth it is
not a new life at all, but in effect this new aaivs named "Death.” Can you imagine a
child named "Death?” Like a scene from a horrovmmothis child is brought into the
world. The most frightening thing about this ilicegion, is that in reality such “births”
take place every minute, as multitudes of men aach@n are introduced to temptations
to which they succumb.

Sin is born every second and in every possible wayamples: the young father
whose desire to "get ahead" giving birth to a fgmhuilt around finances, that
disintegrates without Christ. The young girl wheeds the love of her father, allowing
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her desires to be tempted to submit to the selfists of older boys, giving birth of

fornication. The young man who's desire to "beam'irdrives him to excel at sports at
the expense of all else, giving birth to a man Wnes only to win the game while his life

is in shambles.

Such "births" must be named "Death," forttlsawhat they are! "Sin" was its
childhood name, but as it matures and becomegffalin, its true identity is discovered
to be "Death.” The point must be made here thatishnot the way it has to be! Desires
do not have to lead us to temptation, temptatie@sdwt have to lead to sin, and sin does
not have to lead us to death. The chain can bkehrat any of these points. But we
stand warned that once in motion, the domino effleets pick up momentum. Few are
those who resist temptation, who submit to God (&ewes 4:7,8). And few are those
who, upon finding themselves in sin, are willingdonfess it, seeking God's power to
overcome sin (I John 1:9). The good news is thatnatter what "phase" of sin we are
in, we can break the cycle if we so desire, awdeifare willing to take God's way out. A
rehabilitation center is not enough. Marriage cmling is not enough. Alcoholics
Anonymous is not enough. Without God we may fiathe relief from the consequences
of our sins, but once "Death" is born, there isescaping it until we put on Christ in
humble submission (Galatians 3:27). Jesus toldl asn the way, the truth, and the life,”
there is no other escape (John 14:6)!

16 “Do not be deceived, my beloved brethren.”Having revealed to his readers the
developing stages of sin, James now quite fairlg t@s brethren to not be deceived.
There is no reason for us to be deceived if we tstded the ways of the Deceiver. The
point is that even though every Christian is guiltyransgressing God's commandments,
if we are in touch and informed, these mistakesiatohave to run their course! We do
not have to be deceived unto "death!” Our sinsidibhave to lead to a separation from
God. And in fact, we can even be led away frompition before sin develops, if we
are looking to God for the proper direction to tysee Mtt. 6: 13). Sin is sin, but the
most damaging form in which sin comes to us is wihés packaged so beautifully that
we no longer believe it to be sin. It is at th@nt that we are deceived, and a spiritual
death can develop (see | John 1:5-10 / | John 57)6-

: 17 “Every good gift and every perfect gift is fom above, and comes down from
the Father of lights, with whom there is no variaton or shadow of turning.” Those
who are not deceived and understand the "inneriwgsk of Satan and sin, are those
who realize clearly that all good gifts come downrtan from God. The contrast is here
made to those who may wish to blame God for tengstat when it is He, rather, who
gives us all that which is good. God is not chafde He does not one moment give us
a good gift, and the next try to deceive us! Hthes Father of all creation, and a part of
that creation includes the "lights" of the heavehtmwever unlike His creation, He does
not "turn" thus casting shadows, bringing aboukdass where there was once light. Do
we need to discuss the question of evil any futh#frthe comments on verse 13 do not
satisfy, perhaps we can deal with the "existencewvdf in this way. If you think God
should eliminate all sin, evil, and temptation frahis earth by midnight tonight, how
many of us would be here to enjoy the "paradisat Would be found tomorrow? There
is indeed a heavenly paradise in store for eachisofvho remain faithful, but only
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because we who are both capable of good and emilsehto endure temptation, resist it,
and glorify God as the only source of good gifiisis He who through His Son has given
man grace and mercy. Salvation is the gift ofL.ibie!

:18 “Of His own will He brought us forth by the word of truth, that we might be a
kind of first fruits of His creatures.” Being the Father of all that is good, it is Godowh
brought us forth. The "us" refers to all Chrissathe "bringing forth" obviously refers to
the new birth that occurs when one who has beerteehtand deceived by sin is
enlightened by God's word that is without deceptiétather than being our "Tempter,”
God is our unmoving light of truth, making it clear all who seek, the difference
between truth and deception, life and death!

Those who have the faith to seek wisdom from Goalflzereby granted the status
of being the "first fruits" of His creation. Afli¢ research is helpful concerning the use of
the term "first fruits.” In Leviticus 23:9-12 wenfl commandments given to the Jews
concerning the wave offering of the first fruitstbé harvest. Such commandments made
the obedient child of God remember that all thatMoalld soon harvest was of God and
from God. Before the blessings of the harvestadel realized, this token offering of the
first fruits must be made to God (See also Deutmron26: 1-4). Revelation 14:4 also
uses this expression when referring to the faifhdunld in 1 Corinthians 15;20 Jesus is
described as the "first fruits of those who aréefabsleep.” James is simply saying that
those brethren to whom he wrote were by God'siwidl sense the "first fruits" of God's
harvest among men. The key word being that it @ad's will, even though the presence
of temptation/trials had made some blame God feir tioubles, the truth is that it is
only due to the will of God that anyone may becapart of God's harvest.

The question may here arise, "Can we, néad thousand years later, also consider
ourselves the first fruits of His creatures”? Qma&ly in terms of time we no longer
stand at the beginning as did the first centuryis@ian, but it would seem that to make
“time” the issue here is to miss the point. Mand® to think of generations in years,
when in fact each day a new "generation" comegyefia awareness of sin and the need
for a Savior. To each new generation the Chrissiamds as God's first fruits. By our
example and offering of ourselves to God's serwge,"wave" before a lost and dying
world a remembrance of God, the source of all ihgbod!

:19 “Therefore, my beloved brethren, let every marbe swift to hear, slow to speak,
slow to wrath;” The use of the word "therefore" indicates a cotioe between what is
being said in this verse with what has been diszipseviously. Even though our Bibles
may have a new subject heading between these yewsesust realize that subject
headings, (as well as chapter and verse divisiang)all the additions of man. This is not
a criticism, for by having numbers and subject Ivegsl we are assisted in our studies,
however we at times need to be reminded of thegirotest they break a thought that
was originally intended to be continued.

The connection between verse 19 and thasequis is this; if we are to be His "first
fruits,” we must then get down to the daily appiica of His will. One cannot be the
product of His word of truth and at the same tireeobhe who refuses to listen! A child
of God is not one who is quick to "spout off" andeeso easy to "fly off the handle"!
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The Christian qualities that shine through wheneuriole make us so much more clearly
God's people in the sight of the world.

The simplicity of these three commutiara guidelines has been appreciated
through the centuries. Too often man tries tdestifs tongue and his temper, when the
guidance offered here is to slow them down! Celyathis is a form of control, but the
point is we can't just quit talking, (as some maeicashave tried), and we can't surgically
remove every trace of pride that brings about andeather the practical solution is to
give time to both. Thinking slowly and prayerfulbgfore we speak brings about godly
communication. Giving consideration to God's pples not only allows the Spirit of
God time to temper our anger, but also may givéhesinsight to see solutions, rather
than charging ahead in a violent state of minde ghidelines offered here, however, go
beyond the proverbial "count-to-ten" advice, fog ttontext leads us to consider spiritual
principles rather than a memorized set of numer#tlsnay be so simple we miss it. If
our tongue and our temper continue to blaze owbootrol, we are simply forgetting to
remind ourselves of what we are. We are God'sffues of this generation. We are His
people to whom He has given righteousness througisdcrifice of His Son. Implanting
and remembering verses 16-20 at times in whicht@ugue and our temper are tested,
would be a sure method of "counting to Him" befae blow away our Christianity in a
moment of anger or thoughtlessness.

:20 “Far the wrath of man does not produce the rigteousness of God.”What good
has ever come from the wrath of man? It is henetrasted as an opposite to the
righteousness of God. Some cite Jesus cleansedethple as an example of wrath
producing good. We must clarify, however, that #greotions Jesus exhibited at the
temple are not akin to the wrath of man. Jesugjimation was not an uncontrolled rage,
but rather a thought-out and rightful removal adsle who were turning the temple into
the "First National Bank.” Others point to Eph@sial:26 in which we read, "Be angry,
and do not sin. Do not let the sun go down on yerath.” Certainly we can see that
these instructions to the Ephesians do not enditrse"wrath of man.” These are
guidelines given to man that his anger may be odladnand controlled in a godly
manner. Such is precisely the point of James 2(009May we never excuse our sin by
abusing the word of God (see Il Peter 3: 16).

However, the question still remains, "Isréha form of "wrath" that is good?" To
avoid confusion perhaps we can here use the wontighation,” rather than the word
"wrath" to refer to a godly zeal directed against.eSuch was the motivation behind the
emotions Christ displayed in the temple. Verset&€lf would indicate that a "wrath" or
“indignation” that does produce the righteousneis&aed would not be in the same
category with the "wrath of man.” Such reasoningstmot be used, however, to justify
fits of temper by "religious” people concerning teet of "religion.” Instead we must, in
the footsteps of our Savior, bring even our wratider God's will, to produce godly
results. A Christian should not be ashamed or tfegtl he must hide all his emotions of
joy or concern in the Lord's service. An "emotesd" Jesus is the creation of
Hollywood, and is not the true Jesus revealed tonughe gospels. John comments
concerning the cleansing of the temple, (John 2{dy’yecalling Psalm 69:9 and applying
it to Jesus, "Zeal for Your house has eaten Me upVe must ask ourselves these
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guestions, "Are my emotions the result of godlywotons, or am | using my beliefs as
an excuse for venting anger and frustration?” Wgeemotions under the control of God
to the extent that they serve His purposes, otherg getting in the way of my service to
Him?"

:21 Therefore lay aside all filthiness and overflowof wickedness, and receive with
meekness the implanted word, which is able to saweur souls.” This very poetic
verse of scripture has been translated a numbwmag$ in various translations. In the
King James Version it is also probably one of thestrdifficult to decipher. The New
King James Version helps by clarifying "superfluitf naughtiness” as being the
"overflow" or "abundance of wickedness.” Jamesdw bluntly challenging his readers
to take off and lay to the side all the evil beloaxthat has collected in their lives, (such
as an angry tongue), and in meekness allow His wmige implanted into their lives.
Such a "heart transplant” will result in the salwatof the soul! The impact of this
thought is that in order for God's word to be grdfin, evil works must first be pulled out
by the roots. Both cannot be stored in abundaritténsthe same heart and life. With
these words we now are set to begin a thought-byght discussion of Christian works
and their relationship to faith in the Christiafeli One might say we have been building
up to this discussion from the beginning of thisele but verse 22 clearly sets the stage
for the remainder of this epistle.

:22 “But be doers of the word, and not hearers oml deceiving yourselves.”Earlier,

in verse 16, we learned of the danger of being idedeinto thinking that temptations
come from God. Now we find that we can even dexa@urselves by simply being
"hearers" and not "doers.” Much will be said conagg this in the verses to follow, but
by way of introduction may we be cautioned witheavfthoughts. First, if | am a
"hearer" but not a "doer,” | am in the process @hQ deceived. Therefore, | may find it
difficult to see or to even understand the instoand that are to follow, that instruct me in
Christian works. Therefore, if | am to gain anyegt from these instructions, | must
give complete personal consideration in applyingséhteachings in my life, even if |
think myself to be a "doer" of God's word! Secondimust pray that the Lord may open
my heart, my eyes, and my understanding to Hishiags, as they apply to me. The
very idea of being "deceived" is to be unawarerdftiocked" into believing that "I have
not done wrong,” or "I have no need to change is #iea.” Eve was deceived in the
garden, being made to believe that eating of the &f the knowledge of good and evil
would not bring death, but would actually bring eosn and a better life. In effect, Eve
was deceived into believing that disobedience waldjood for her, and that it was God
who was somehow "bad,” in not allowing what wasstbhdor her! Now that's heavy-
duty deception, but we need to realize that alldsiceives us, and eventually leads to
such conclusions. Deception always scrambleswbestay messages between man and
God, making us see Him differently than His trueung and making us not see ourselves
as we truly are in God's sight. Deception remo8esl as the standard of truth, and
replaces that standard with the easily corruptaddstrd of man.

:23 “For if anyone is a hearer of the word and not doer, he is like a man observing
his natural face in a mirror;” For those "inactive" members of the Lord's chumtio
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have deceived themselves into believing that theydmers of the word, we now are
given a clear description of what a "hearer ondylike. The illustration is of a man who
looks at his own face in a mirror. Whether we likker not, most of us are socially bound
to view our own face daily in the mirror, (some gatbepend upon it)! The value of such
viewing, however, depends upon what we notice aborgelves, and how we respond to
what is seen.

:24 “For he observes himself, goes away, and immiately forgets what kind of man
he was.” In this illustration, the one who looks at hisroface in the mirror could have
saved himself the trouble, for as soon as he tamey, he forgets every detail about
himself. In such a case the mirror had servedurpgse, for everything revealed by it
had been forgotten. The fault, however, lies ndhwhe mirror but the man who
continues on unaffected by the sights reflecteceihe

:25 “But he who looks into the perfect law of libety and continues in it, and is not a
forgetful hearer but a doer of the work, this one il be blessed in what he does.”
The "mirror" illustration continues with one finpbssibility, and that is another type of
individual who looks into that mirror, (here refedrto as the "perfect law of liberty"),
and does not forget. Not only does he allow thegktenment he has seen concerning
himself in that mirror to stay fixed within his ndn but he also then allows that
knowledge to bring about definite charge in his.lifTo such an individual blessings will
now come freely, for he has allowed the processetpn which God intended for man.
God's plan is to not only forgive man, bwoalo change him for the better! We speak

so often about the imperfections and the sins afikimal, that we may forget that our
following His plan will remake us. We are not hepeaking of a separate, second work
of grace, (as some refer to it), but rather a cwatiion of the process started at the point
of conversion. (See Titus 3:5 / Colossians 3:1-16hn 3:1-7 / Acts 2:38) Having our
sins washed away at the point of baptism, (Actd@R2:we are "born again” of the water
and of the Spirit, as Peter promised to the 3,000 accepted the invitation on the day of
Pentecost. Such is the description given to Tituswashing of regeneration,” and
"renewing of the Holy Spirit.” The regeneration ®6d begins at the point of baptism!
There is no "waiting period" for His grace to "falbon us" a second time. To believe
such is to open oneself to the deceptions of Sat&trwe have just previously discussed.

To the contrary, however, we must not submit toidea that “all sins take years
to overcome.” Although it is true that many maruggle with certain sins for years after
their conversion, such must not be used in detengiour doctrines. If we were to give
more credit and devote more teaching to the poweegeneration that takes place at
conversion, we may not find so many aging withia thurch, still strangled by the same
sins they came in with! Once this "inability toaclye" becomes the standard of the
majority within a congregation, such negative "pgaessure” becomes almost
overwhelming to those new converts who are addebed.ord's church. Telling a new
convert to "live by faith,” when all his newfoundadbhers and sisters in Christ are "living
by sight,” is a losing proposition!

In verse 25 the term "law" is used to refer to thasles of action that apply to
Christians. We are familiar with the word "law'feging to the commandments given to
man under the old covenant. However, there arerakpassages in our New Testaments
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in which "law" is used in reference to the new cov@. (See James 2:12 / Galatians 6:2
/ 1 Corinthians 9:21 / Romans 8:2 / Romans 13:I@re are some who have attempted
to contrast the old covenant with the new by intiincathe old was a "law" and the new is
by grace. Certainly Romans 6:14 makes this cantddswever, in light of those verses
cited above, we must conclude that under the neveramnt, there are still "laws" or
“rules of action” in place today within the Chrastidispensation. Although "the law"
and "grace" are often placed in opposition to amaleer within God's word, this is not to
say that once God’s grace has been revealed tottmaungh the sacrifice of Jesus, that
there would no longer be rules guiding the actioh&od's people. Law keeping for the
sake of the law is a hopeless prison from which samot escape. Allowing God's laws
to change us and direct us, however, is the pgeilgiven to a "liberated" people, those
saved by the blood of the Lamb!

:26 “If anyone among you thinks he is religious, rad does not bridle his tongue but
deceives his own heart, this one's religion is ugsls.” James now reaches back to
previous comments made in verse 19 concerning @bng our communication. One
who is truly a "doer of the word" is one who "bad! his tongue. We will be discussing
the tongue in more detail in chapter 3, but heie hentioned as a prime example of a
doer and not just a hearer.

Here again we find the subject of selfefsion being discussed. Bluntly we are
told that a "religious" person who has an unbrid@tgue is not religious! He has been
deceived, and what's worse, he has deceived him&elt common to meet those who
have a problem with gossip, for example, who araravef their sin? The answer is that
they are commonly not aware, or do not accept #ue that what they do with their
tongue is sinful. We are warned that those who smlédeceived have made their
religion useless. The frightening meaning herhad not only has their religion become
of no value to themselves, but it has also becofmsoovalue to those they know and
love. This is the heart of James' message to {@mity. Either live it, or expect nothing
to come from it!

:27 “Pure and undefiled religion before God and tle Father is this: to visit orphans
and widows in their trouble, and to keep oneself uspotted from the world.” In the
beautiful simplicity of his epistle, James now @vas a simple definition of pure
religion. Visit those who are alone and lackingg @aon't let the world stain you with its
filth. Put simply, "religion" is the "outside" abur faith. It is the part of our inner
convictions that "shows" for the world to see. Nibwlepends upon what we believe in,
(on the inside), to determine what our religionlviaié, (on the outside). Those who
believe in false gods will demonstrate their "relig’ by worshipping the idols of their
faith. Those who worship worldly possessions @ifiplay a "religion” of materialism.
Those who worship a loving, sacrificing Jesus, dé@monstrate to the world a love that
sacrificing, and reaches out to orphans and widawsligion that keeps on giving!
James is not attempting to leave out &epaspects of Christian service, nor is he
placing undue emphasis upon the visitation of wislawd orphans. However, with these
simple illustrations he shows to us what true refigis. It is not talking about great
principles and ideals, but it is rather doing sdrmeg about carrying out even the most
basic of Christian works that we find before us.e \éannot hide behind our lack of
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knowledge, in not serving Him! The work is befarg, and any of us can find some
service we can carry out in His Name.

1. What is an "epistle"?

2. Did James address this letter to ChristiansoorChristians?

3. Did James say we are to consider trials as gongeto dread?

4. How should we look at trials?

5. A poor brother and a rich brother both haveetbimg in common, what?
6. What does a "doubter” and a "wave" have in confn

7. What is wrong with saying "l am tempted by Gbd"

8. Find two verses that tell us about the natfi@aml.

9. What do orphans and widows have to do with bpung?

10. What kind of "mirror" is not vain for us to domually look into?
11. Name two things we must slow down, and one wstrspeed up.
12. What ugly "baby" grows up to become "Death"?

13. Name two ways we can deceive ourselves.
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Chapter 2

:1 “My brethren, do not hold the faith of our Lord Jesus Christ, the Lord of glory,
with partiality.” James is now again showing a case in point asethwho fail to
practice their Christianity. Although we have dissed riches and poverty in 1:9-13, we
now look at the problem of showing partiality aatiog to economic status.

:2 “For if there should come into your assembly anan with gold rings, in fine
apparel, and there should also come in a poor mam ifilthy clothes,” The example
now being given is that of two men entering thei§ttan assembly, one very rich, the
other very poor. It is here that one's Christiamsttested. Am | going to be a "doer" of
the word? Am | going to allow my human prejuditeslock my ability to accept the
poor man on an equal standing with the rich?

One comment needs to be made concerningvttd "assembly.” In the King
James Version this is translated "synagogue,” whsdhe literal translation of the Greek
word "sunagoge.” It must be pointed out, howetleaf the use of the Jewish term for
their assembilies is in this passage being carwed o refer to the Christian assembly of
the brethren. (Note the comments on James 1:1Hoégh the term "synagogue" to us
indicates the Jewish assembly and sometimes theidmuin which they assembled, we
must here understand that the basic meaning oftin@ "sunagoge" in this context is "an
assembling together of men.”

In the study of Biblical words, it is otnoiost importance to define the original
words as they were used then, in equivalent wdnds we would use today. That is
indeed the job of the translator, and hence theevaf modern, up-to-date translations of
God's Word.

:3 “"and you pay attention to the one wearing theife clothes and say to him, "You
sit here in a good place," and say to the poor mariYou stand there," or, "Sit here

at my footstool,” The actions described in this verse reflect ghpecal non-Christian
attitude demonstrated by the world. But what matkes worse, James is warning of
such an attitude being shown by a Christian toveavisitor to the assembly!

Someone might say, "It's natural to showofaism, and to not want to be around
someone that's dirty and wearing filthy clothehat's the very point. If we are to be
doers of the word and the work of God, we mustvalur Christian beliefs to bring
about a change in the way we would respond to susltuation. Being a doer of the
word brings about a difference in our “doing" thahat we would have done without the
word in our hearts!

4 “have you not shown partiality among yourselvesand become judges with evil
thoughts?” Partiality is here shown to be the result of twmgls. First, it is the desire
to quickly judge our fellow man. The word "prejodi is actually akin to the idea of
"pre-judging” another, to pass judgment upon arottighout sufficient investigation.
To judge a man by his clothing, and therefore aersinim an undesirable in the
assembly, while promoting the rich man to a sedtoofor upon his first visit, is to judge
both by their physical appearance, rather thamgebiem both as souls equal in God's
sight (see comments on James 1:9-11). Such juggoduces “Christians” who are not
"doers" God's word.
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The "evil thoughts" spoken of here could be makyould it not be evil to think
of the rich man as a good man to know for persogadons, rather than seeing him as a
soul needing salvation? Would it not be evil tmkhof the poor man as a problem and a
liability, and also offensive to one's senses,aathan a soul needing salvation? Such
thoughts we must avoid, and allow the word of Godffect not only our actions, but
also our thoughts!

:5 “Listen, my beloved brethren: Has God not chose the poor of this world to be
rich in faith and heirs of the kingdom which He pramised to those who love Him?”
We must here ask the question, "Has God choserpdbe simply because they are
poor?" To believe such about God would be to ntdike an unrighteous Judge, judging
man on a materialistic level, only to the opposixtremes that man judges his fellow
man. Certainly our experiences in life have shawsrthat there are those who are poor
that are very ungodly. The point of this verséhest, as a rule, it is the poor who have a
richness of faith and love for God.

The point has often been made that thagérich" and "poor" are relative terms,
that is, it depends upon whom we are compared to atether we would be considered
rich or poor. This is a valid point. Compared®@®b of the world's population, even the
poorest among us here in America are the elitdh@fwtorld. On the other hand, if our
status were to be compared to that of Gates, Winbe Trump, we would appear quite
poor! What then can we conclude about ourselvEs® principle is clear that the more
we possess, the more difficult it is for man to"beh in faith.” This is not to say it is
impossible to have both. On the other hand, wet ralgs take into account the human
motivations and methods used to acquire that wedhhAmerica, the amount of effort
and time required to have the basic standardsieilized" life, (hot and cold running
water, etc.), is very small when compared to thiodld countries. | am not attempting to
justify Americans, but simply making the point thats not how much we have that
determines our spiritual abilities to have faithGod, but it is rather how much our
possessions have us! How much of our "soul" hageseld to have what we have
materialistically?

:6 “But you have dishonored the poor man. Do nothe rich oppress you and drag
you into the courts?” One commentator on these verses has said, diddsto honor
one's executioners while injuring one's friendsfhe thought being that it was usually
the wealthy and the powerful that were persecu@hgistians, not the poor. Yet the
temptation to favor the well to do and to treat ploer poorly was ever present.

It may be noted here that we usually thatkwealth as derived from secular
business, yet in our Bible studies we can seentiuat of the persecutions leveled toward
the early Christians were from a religious/politigowwer base, (see Acts 4:1-3, Acts
5:17-18, Acts 12:1-4). Christians will not findrpecution coming from business unless
Christians oppose the products or services that dier. (For example, the movie
industry.) We will find, however, that as this ioat moves farther from God, most
persecution will again come from the politicallywperful, and those of false religion who
have aligned themselves with the politically powerf

To round out this discussion we refer tali@thians 1:26 in which we learn that not
many "mighty,” and not many "noble" are called.uPdoes not rule out the possibility,
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but rather states how unlikely and seldom it doesipthat those of position and power
humble themselves before God.

Yet another angle needs to be discusseeggards to poverty today in America.
One would be foolish to say that it does not exisiowever today, due to our welfare
system, there is a growing segment of our popuiatiat may fall under the category of
the "professionally poor.” These are those whoehdarned how to fulfill the
government requirements of "poverty" in order tontawue being kept by the
government. Due to such programs, it may be mifieut for the Christian today to
recognize the truly needy from those who only kndependence. We must not,
however, grow skeptical and bitter toward the pdaor, rather wisely discern those who
have integrity, while not allowing the church to lesed by those who do not.
Unfortunately, with any generation there have pbiypaeen those who seek to abuse the
generosity of others.

In modern America, however, this probleas been greatly intensified as the result
of well-meaning social programs. In reality, sbgaograms that are built upon the
foundation of Christian principles will not workfettively when that foundation is no
longer there. 1 find it sad to hear humanists ubsing and reporting the daily news
concerning our social problems, while still clingirireligiously” to the root of the
problem. Murder, abortion, AIDS, prostitution, earug abuse; what are the answers?
New social programs? Government sponsored edu€atibhe government has already
"sponsored" the education of a generation by takiogl out and implanting evolution
and humanism in His place! We are now reapingdbalts.

.7 “Do they not blaspheme that noble name by whiclyou are called?” Some see
this verse as a reference to the name "Christigitwhoch the disciples where called first
at Antioch (Acts 11:26). "Christian™ is simply agtriptive name given to those who are
"of Christ.” Whether James is referring to thentéeiChristian,” or simply those who
were "of Christ,” the point remains the same.

By the very definition of the word, ogannot blaspheme names belonging to
men. To "blaspheme” is to speak irreverently ofl@ad of sacred things. If our "faith”
is called after the name of a man, whether an@entodern, we do not have in common
"that noble name" by which the first century disegowere known.

:8 “If you really fulfill the royal law according to the Scripture, You shall love your
neighbor as yourself," you do well:” Although we may tend to think that this chapter
has been concerned with the evils of wealth, théissue all along has been love, loving
our neighbor just as we love ourselves, and thanseur neighbors on both sides of the
tracks!

This verse draws upon Old Testament Sap(Leviticus 19:18), and describes it
as the "royal law.” The word translated "royal"ane "of or belonging to a king.” Such
a passage reminds us of Jesus' statement when, &¥keak is the great commandment
of the law?" Jesus answered, "You shall love thel lyour God with all your heart, with
all your soul, and with all your mind." This inadkés His "royal" law, the law that
governs all other laws given to man.

It is worthwhile for us to note here tlla¢ same word for "law" (homon), is used
here as in James 1:25. There the "perfect lavibeftl/" is unanimously understood to
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refer to the New Covenant, while here in verse & same word is used to speak
concerning Old Testament commandments. This seosehow that we must not only

read the words, but also consider the context®mtays in which those words are used.
It will also serve to help us in our understandihgve stop seeing the Old and New
Testaments as opposites, and start seeing therhegswere meant to be, the New
fulfilling the Old (Matthew 5:17)!

9 “But if you show partiality, you commit sin, and are convicted by the law as
transgressors.” Hence the point James has been making all aldrag,it we show
partiality we are guilty of sin. From verse 1 bistchapter James has been pressing this
point. If we are to be of Christ, we will hold tFath without partiality. We are now told
that if we fall to the temptation of being partialsome, it is not just a social error, we are
guilty of sin! The words translated "show partidliin the New King James Version
could also be literally translated "receive theefaclt is an unusual compound word in
the Greek, here referring to the human error ofjijugl people due to their outward
appearance, rather than on a spiritual basis.

When Christians behave in such a way, iths law that convicts them as
transgressors. Here again we find the word "lagiidp used. In this case | find it more
difficult to determine which "law" the author isfeering to (see comments on verse 8).
The context would indicate that the Old Testamewt the law it contained is our subject
(see verses 8,10,11). Yet in verse 12 James sprttgsudiscussion and speaks again of
that "law of liberty.” Looking closely at verse @g find that the "law" that is spoken of
is referred to as "convicting" in the present tenskames is not warning Christians
concerning violations of a law that is no longeeffect!

The solution to this discussion is to more fullyderstand how that the "law of
liberty" did not bring about an end to God's mdaals. Certainly God's view of what is
right and wrong in man's social behavior has nainged. Such a position would
contradict James 1:17. Yes, we can quote Ephe&dmis16, and Colossians 2:14-15,
and make the point that the old law was abolished, nailed to the cross. Yet we must
be cautious about over-simplifying this importantttinal issue. Although we often say
that the entire Old Testament was abolished arldchto the cross, is it not also true that
we now follow the example of Christ, who Himselfdd a perfect life according to the
old law? The point is that we do now live undes tiew law of liberty, but we must see
that contained within that law of liberty, is thiel ¢aw fulfilled! Jesus did not destroy the
principles God had worked so long to instill withire stubborn hearts of man, but rather
Jesus has now satisfied the demands of that laWidyperfect example. We now live
perfected lives through His atonement on the crargd,by His Spirit that lives within us,
we are enabled to keep those principles that Gbdvithes for man to follow. "Love
your neighbor,” "Do not commit adultery,” "Do notunder," such is still God's will for
mankind.

Was then the old law nailed to the cross? | beliéwould be more accurate to
say that the message of Colossians 2:14-17 isitthneds not just the old law that was
taken away, but rather through His death on thesctbe accusations that law holds
against sinful man were answered, they were, gcgfhailed to the cross. This indeed is
the key to the new law, for contained within itheth law and the answer to law, the
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perfect life and sacrifice of Jesus. Hence coittad/ terms can be used in describing it
both as "law" and "liberty!

It must also be remembered that much of what wastewr within those
"handwriting of requirements” were ordinances aatemonial requirements that were
given in preparation for the Messiah who was to eqsee Hebrews 9:11-15 / Hebrews
10:1-4). Moreover, before His coming, God choserepare the world to be blessed by
His Son through His chosen people, the Jews. Boé#hs have now been accomplished.
Thus it is necessary for us to view those thingglwhwere written before were written
for our learning,” (Romans 15:4), "yet taken outltd way,” ( Colossians 2:14). May we
allow Jesus as the fulfillment of that law to be taacher, and those to whom were given
the keys to the kingdom of heaven, (Matthew 16:l1%®kter 1:20-21), to further explain
the application of His teachings here on earth.is T certainly an important part of
"rightly dividing the word of truth" (Il Timothy 25 / Hebrews 9:16-22).

:10 “For whoever shall keep the whole law, and yestumble in one point, he is
guilty of all.”  The principle now recited is a basic principle"t#w" in general. It
matters not what law we are discussing, for thevalsiatement to be true. Break one
part of the law, and you are guilty of breaking lin&! We do not have to, for example,
violate every traffic law on the books to be fougilty and fined. It only takes one
violation, (how well we know!) James is not nowimig to bury us beneath the burden of
our sins, but is simply preparing us for his cosmu in verse 13.

:11 “For He who said, "Do not commit adultery,” also said, "Do not murder.” Now

if you do not commit adultery, but you do murder, you have become a transgressor
of the law.” James illustrates his point from the previous&gby contrasting two of the
Ten Commandments. One could be eternally loydlisomate, and yet be a perpetual
sinner, if he chooses to disregard God's law ceomegmurder. The same is true if we
keep all Ten Commandments, and yet fail to lovermighbor.

:12 “So speak and so do as those who will be judiyby the law of liberty.” We are

to be ever conscience in our daily speech and behadkat the way we treat others will
someday be taken into account when we are judiédat is James now saying? Is he
saying that there is no room for error? Will wensalay be judged by our own merits?
Many have missed the point of this remarkable lett&ome have even seen it as a
contradiction to the doctrine of grace. Martin lheit viewed it as such. Let us read on,
that we not miss the point that James has beedihgito since verse 2:1.

:13 “For judgment is without mercy to the one whohas shown no mercy. Mercy
triumphs over judgment.” We might say, "What goes around comes around.’shbw
partiality always means to leave someone out. Tgireat one due to his poverty is to
show no mercy, being void of God's love. If we anable to have mercy toward others,
how can we receive mercy from above? We maywtiht mercy, even beg for it, but
blessed only are the merciful, for they shall abtaercy (Matthew 5:7).

The bottom line of James' message isamat of hopelessness, but rather an
encouragement to "get with the program”! Apply yoeligion! Don't just think about it,
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do it! In the end mercy will win out over judgmefdr we will be judged by that law of
liberty. Praise Jesus that we can make such maclai

14 “What does it profit, my brethren, if someonesays he has faith but does not
have works? Can faith save him?” The reader may now be able to take a breath
between verses 13 and 14, but only a breath, foegarow begins a new thought from
yet another angle concerning practical Christianifjne question posed is this; Is there
any value in a "faith" that does not produce work$flis opens a discussion that has
occupied Christian minds since the beginning! hisré such a thing as faith without
works? Is faith alone good enough? Is our faitlatwve say it is, or is it what we show
it to be? The New International Version reads;fGach faith save him?" The New
American Standard Version says; "Can that faitledamn?" These versions more clearly
state the question James is asking, that is, ¢taith" that produces no works really be a
saving kind of faith? Surely we know his answeiobewe read it!

15 “If a brother or sister is naked and destituteof daily food,” The theoretical
guestion asked above, is now "planted” in an eangituation to more fully show the
difference between an active, working type of faithd a dead, faith in "name only.”

:16 “and one of you says to them, "Depart in peacde warmed and filled," but you

do not give them the things which are needed for ¢hbody, what does it profit?” It

is refreshing to see how that ancient argumentsbeasolved in a moment of simple
application. How can there be any support for sautfaith” as described above? Such a
"faith” is not worthy to be called faith, for it d@nstrates no evidence of its existence.
James is speaking of a "faith" that simply doeswoik in real life situations! What
value is it, to both the one in need, and the ohe alaims to "have it"? The answer is
clear.

17 “Thus also faith by itself, if it does not hae works, is dead.” Man has a way of
producing things that God never meant to be. Muitthe Tower of Babel, human kings,
denominations, broken marriages, and the list goesSuch is the subject of this verse.
A "faith by itself" is a form of "faith” that wasever meant to be. It is a human
"creation” (perversion) from what God originally amé for man to have. James calls it a
"dead" faith. It has no life. One might say itds"faith" that has lost its faith! A
“faithless” faith is no faith at all.

:18 “But someone will say, "You have faith, and have works." show me your faith
without your works, and | will show you my faith by my works.” The key words that
need to be emphasized in this verse are "withood' 'by.” Like the challenge Elijah
made to the prophets of Baal, the proof is in thelding. The true God will be
determined by the results. In like manner, trughfés determined by the results it
produces in the life of the one possessing it. ekxahere puts forth an impossibility in
order to make his point, "show me your faith withgaur works.” Here the argument is
taken to its absurd conclusion in order to dispribve
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19 “You believe that there is one God. You do wkelEven the demons believe -- and
tremble!” This written debate that James has been devejapiar the past four verses
is now in full swing. To the man who thinks he daave faith without works, this
thought is now presented. If your faith does motdpce works of faith, then your "faith”
is basically just an intellectual acceptance ofdRkistence of God. James says, to have
such a "faith” is to do well. Some see this staetras a bit of sarcasm, in essence
saying, "Great! Even the demons have that kindfath" Although examples of
sarcasm can be found in the scriptures, this s@iefftyou do well" could also be taken
at face value. Perhaps the meaning is literallgi™o well” to believe in the existence
of the one God. The problem, however, is thateheso merely believe in the existence
of the one God and allow such faith to take thenfanther, have really not distinguished
themselves from the evil spiritual realm, who adl&dinitely believe in the existence of
God!

This verse truly gives us food for thoughtVe cringe at the thought of demon
possession as found in the first century. We ppalled at the thought of Satanic cults
now practicing their demonic rituals in secret gaithigs. Now to our horror we learn that
if we have a "action-less” faith, we have a gresdldn common with the demon realm!

James even goes so far to say that debeliese to the extent that they tremble.
Several references can be cited to give a furthderstanding of why such a fear should
be found among demons. (See Revelation 20:10REvélation 12:7-12 / Matthew 8:29
/ Luke 8:28-29 / 1 John 4:18 / 1l Peter 2:4) Adirstudy of these references will reveal
that the demon realm not only believes in the exris¢ of God, they unquestionably
expect to face torment for what they are and whoey serve.

The question that begs to be answeredisptint is, what are demons, and where
did they come from? Certainly we would like to Bawnore information to conclusively
answer this question that Christian scholars hateatkd for generations. Some very
prominent names and respected scholars have heltietaheory that demons are
disembodied spirits of evil men who somehow hawentable to influence the minds and
bodies of living people. Guy N. Woods in his conmtaey on James leans toward this
concept, and | have read that Alexander Campbeit @ave a speech to that effect. (I
have not been able to find that speech in print.)

A second theory is that demons are wickegkeks, which left their proper domain,
and somehow are able to assist Satan and troubiarsibefore they are thrown into the
lake of fire (see Jude :6 / Il Peter 2:4).

Although either of these theories may Wéadilt to fathom, we do not really have
any other more plausible explanation as to whatahesrare. We can be thankful that
answering such questions are not necessary faabuation.

:20 “But do you want to know, O foolish man, thatfaith without works is dead?”
Such faith can only be described as "dead"! Whetme speaks of the "faith" of
demons, or the "faith" of a spiritually idle man woman, "life" cannot possibly be
present under such conditions. Demons are crestinae are spiritually devoid of life for
eternity. So will be the destiny of all human baingho choose to allow their faith to
remain idle and fruitless.
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21 “Was not Abraham our father justified by works when he offered Isaac his son
on the altar?” A case in point is now brought forth to center stadg<eeping with the
"Jewish" flavor and tone of this letter, James @siout his "big guns” to make his point.
To both Jewish and Gentile Christians alike, Abrahveas, (and still is), respected as one
of the few men whose faith reached such heightstichl that Abraham is said to have
offered his son on the altar. We know that Isaas wot actually sacrificed, (for God
stopped Abraham), but the fact remains that Abratlahfoffer” him on that altar is one
of the most powerful examples of faith found anyrehi the Bible! The only reason
Isaac lived to tell about it was due to God's veation. Can we conceive of such faith?
It was such a faith that justified Abraham beforedG God had tested his servant, and
His servant had passed with flying colors!

Some critics (and even some theologians)Jsenes now writing in contradiction
with the writings of Paul, particularly in Romansl4}. If we were to isolate one
sentence from each passage, it would appear teat tas a contradiction. Such
interpretation, however, lacks integrity and isibalty dishonest. We must read and
understand the whole passage if we are to properhypare these Bible teachings. James
is saying that if it had not been for Abraham'dimginess to put his faith into action, God
would have been unable to use him in His servidbdraham's faith, if he persisted in
being idle with it, would have been a dead, usefags. Paul, however, in contrast to
what James is saying, is dealing with the quesifosalvation, and upon what basis man
is saved. His point throughout the book of Romarieat man is saved by grace through
faith, and it is not something man can or ever Wwél able to earn by works! Paul is
denouncing the idea of "works of merit" for the poase of earning salvation, while
James is teaching us about "works of faith" thawfhaturally from the faithful heart of a
Christian.

To sum up, if we have faith in the savgrgce of God, (Paul's point), we will have
works, (James' point). On the other hand, if wetéahave a faith that produces action,
(James' teaching), we will most likely fall intcetlcategory of those who seek to justify
themselves by the few ritualistic works that theyaarry out, (Paul's teaching). It was
truly a enlightening point in my life when | fourttat in practice it is those who are
legalistic and trusting in their own works who affeen the least productive in the Lord's
service, while it is those who's faith is in thage of God and not in themselves who are
able to "move mountains.” How would you descrilmiryworks? Are they "works of
merit", or "works of faith"? Now try your hand ebntrasting and comparing these two
passages. You will find it a rewarding study.

:22 “Do you see that faith was working together wh his works, and by works faith
was made perfect?” James now questions his reader, and challengesolity to
perceive the basic key to Abraham's justificatia@fobe God. Abraham's faith was
demonstrated and made complete by his actions. Abaaham not striven to carry out
God's will, but simply remained at home, his faitbuld have been clearly seen as a dead
faith. What would we think of Abraham today, ifstory had recorded that upon
receiving God's command to offer his son, Abrahbantleaned back in his chair, and
began to explain why and how he had faith alreaatyd did not need to further
demonstrate it?
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:23 “And the Scripture was fulfilled which says, ‘Abraham believed God, and it
was accounted to him for righteousness.” And he wasalled the friend of God.”
With this verse we again find many who are confusetiveen the ways that James and
Paul uses this very same OIld Testament quote iarapp opposition. (Romans 4:3 /
Genesis 15:6) As has been discussed in the coraraemnterse 21, the contradiction does
not exist. James is now summing up his point,taatis that Abraham was credited as a
righteous man based upon his faith. His faithi@belvas proven to exist by his actions
(works). James is not saying that a man is jestifty his works alone, any more than
Paul is saying that a man is justified by faitht iedluses to work.

24 “You see then that a man is justified by worksand not by faith only.” We can

be very thankful that the Lord saw to it that thigject be thoroughly covered. James
leaves no room for misunderstanding as he informsrdaders that faith only is not
enough. It is surprising that in light of this ateeaching, that there are so many today
who do hold to the "faith only" doctrine. Then there others who say they do not, yet
in practice believe and teach that faith withoutkgads a faith that can justify man before
God. Such reasoning comes from a misunderstandiggaoe. For fear of taking away
from the doctrine of grace, man has missed thetpaw being made, that no matter how
great our faith in God's saving grace is, if wepoesl with no effort and no obedience,
there is therefore no justification!

May we be cautioned, however, to not oaesthis point. James is not saying that
faith + works = justification (salvation). Our faidoes not earn 50% of our salvation
while our works earn the rest! To believe suctoismit the blood of Christ entirely! It
is the blood of our Redeemer upon which our comitgebefore the throne of God lies.
James is only saying that your faith in Him mustoabe accompanied by works to be
legitimate. It is His blood that paid 100% of ttast for our sins, (Ephesians 2:8-9), but
it is only through a working, active faith in tHalbod, that man may find redemption.

:25 “Likewise, was not Rahab the harlot also jusfied by works when she received
the messengers and sent them out another way?Ih addition to the object lesson of
Abraham's faith, we are now reminded of the actming much "lesser" figure in Jewish
history. Rahab was not only a harlot (prostitubel, she was also not a Jew. Yet she too
found justification in the eyes of God, due to hale in keeping and protecting those
Israelites sent out to spy upon the city of Jericlibe point may here be made, that even
those who are not of the spiritual "elite" can fihe peace and protection of God through
their willingness to do as He would want. Rahath tthe work of God that was before
her, and as a result she was found justified, aed enay now find her name among the
ancestry of Jesus (Matthew 1:5).

:26 “For as the body without the spirit is dead, s faith without works is dead also.”
We are now given an excellent definition of deatiline body without (or separated from)
the spirit is dead. Death is a separation. Physleath occurs when the life and the
spirit of man no longer abides within that physitainple. James uses this common
piece of information to illustrate what should devimus to all by now, and that is that
faith separated from works is also just as dead.pdy our respects to a loved one who
has died, we visit the body that lies in statéhatfineral home. Although our affections
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are stirred by viewing the physical body of ourddvone, we accept reality and allow
that body to be buried. It must be, for it no lenfives. Such is the picture of our "faith”
without works. It has no life, and no future.

Chapter 2 Exam
1. In chapter 2:1-9, James is making the point;thAat All those who are rich are
blasphemers and oppressors. B. Christians simatilshow partiality. C. All those who
are poor are rich in faith.
2. Showing patrtiality is in violation of what Bibteaching?

3. Find the verse in this chapter that indicabes the early church assembled together.

4. According to one verse in this chapter, themmegof sin is

5. To keep from being guilty of breaking the whialer, how many could one break?
6. If such is the case, what hope do we have?
7. Can faith without works save us?

8. Faith separate and apart from works is; AyoAng faith. B. A dead faith. C. An
inward faith.

9. Which is possible, to show our faith without W&ror to show our faith by our works?
10. Name two people from the Old Testament who glaotheir faith by their works.

11. Using this chapter, give a definition of "death

12. Now define a dead faith.

BONUS! Explain the difference between the pointlRet making in Romans 4:1-4, and
the point James is making in James 2:21-24.
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Chapter 3

:1 “My brethren, let not many of you become teache, knowing that we shall all
receive a stricter judgment. :2 For we all stumbk# in many things. If anyone does
not stumble in word, he is a perfect man, able alsto bridle the whole body.” We
begin our study of chapter 3 with a verse that, wia&en by itself, may convey to some
a completely different thought than that which waended. Such a mistake would be in
understanding "teaching" as a work to avoid, rathan a responsibility we must meet!
James is certainly not contradicting the great casion, in which every Christian is to
be a part of taking the gospel unto every natidor is James saying that teaching is only
for a "privileged few" to carry out. If such hagdn the case with the first century
church, we most certainly would not have seen tienpmenal growth that occurred in
their generation.

James is saying, however, that manylshaot (yet) become teachers, who upon
self-inspection find their tongue to be uncontrélend capable of doing much damage to
those whom he may teach. The mistake is to uratetsiames as disqualifying most
people from being teachers, when in fact he is Birafating the qualities required of a
teacher. To illustrate this point we might sayet'not many of you become bus drivers,
because we know that a bus driver has a much gmesjgonsibility than others.” We all
know too well the results of a bus driver who fadscontrol his vehicle. Yet the search
for new drivers willing to arise to the challengmtinues. If you want to work, you don't
let the qualifications disqualify you, instead yanactice, study, and prepare that you may
meet those qualifications!

The same must be true with all ChristiarSome who "hide" behind James'
warning, are in effect saying, "I don't qualify andion't care.” Yet others may be saying,
"I don't qualify and | don't believe that | evenca Still others are saying, "l am so afraid
of failing as a teacher, | will not take the fistéps toward becoming one."

For those who have a "don't care" attitude, we mosffirst be concerned about
their becoming a teacher, but rather their beconair@@hristian! Being a Christian and
not wanting to teach others, is to live a contradic To be a Christian is to care.

For those who don't believe they can bex@mteacher, they reveal a serious
problem in their very words. Such is a lack oftfanot in ourselves, but rather in God.
To "not believe" in our ability to become what Ga@nts, is to "not believe"” in His
power to change. We may think ourselves to be kargble with such statements, but in
reality we are showing a total lack of faith in Gmdbe able to change us. In fact, for
them Heis unable, for they refuse to look at Him, and chooather to stare at
themselves! These same points also apply to thbsefear trying. They too are so
faithless and caught up in themselves, that theghioof reaching out to others, (and thus
out of themselves), overwhelms their feeble faitiGod.

Once we get past the objections, however, wetqualify what is meant by
"teaching.” Certainly the Lord does not expectrggae to be a "classroom" teacher.
Such passages as Ephesians 4:11 and | CorinthiaB9 teveal that not everyone is
given the "gift" of teaching. It should be obviotes us that it is those who have a
particular talent or gift of teaching who should gigen the opportunities to teach in
group situations on a regular basis. To not dwswld be to allow gifts from God to be
left unused. Yet we must see that teaching goeddgond the classroom. We must
remember that no matter what our gifts, we eache ragponsibilities to teach in other

25



Commentary On The Epistle Of James

ways. In Titus 2:1-10 we find older men being finsted to teach with the virtues of
their lives, older women teaching the younger womethn their examples and their
experience, and elders (Titus 1:9 / | Timothy 318)ng described as men who are able to
teach others due to their own ability to hold tighio the word. Even parents must
sooner or later come to grips with the fact thaytioo must be teachers. 1t is in
accepting each of our individual roles as "teachtirat the work of the Lord is carried
out. In joyfully accepting this great responstlyiliwe just may find that our abilities to
teach and influence a sin-sick world are far gretitan we ever would have imagined!
But then, isn't that what "faith” is all about?
:3 “Indeed, we put bits in horses' mouths that thg may obey us, end we turn their
whole body.” The most basic of all teaching tools is not visuds or class materials, it
is the tongue. The tongue is not the only wayetxh, but it is the most frequently used
and flexible tool a Christian has to teach the ugtd. Yet with all its promise, it is also
the most difficult to control. This becomes anrertely dangerous fact when we realize
how much the tongue controls us! The illustratodriurning a horse with the bit in it's
mouth, fitly describes how man can be controllechizsymouth as well.
4 “Look also at ships: although they are so largend are driven by fierce winds,
they are turned by a very small rudder wherever thepilot desires.” Without being
either knowledgeable of ships or horses, the pshould now be coming home clear to
us. Large ships and large animals are controleldséeered by small steering devices.
:5 “Even so the tongue is a little member and boé&s great things. See how great a
forest a little fire kindles!” The relatively small size of the tongue doesmean that it
is incapable of exerting a tremendous influencenupamanity. Unfortunately this great
influence can either be for good or bad. The silga through verse 12 is that of the
bad influence and destruction the tongue can korthe soul for whom it speaks, and to
all others within reach.
6 “And the tongue is a fire, a world of iniquity. The tongue is so set among our
members that it defiles the whole body, and sets dire the course of nature; and it
is set on fire by hell” The illustration of fire now being developed éven more
frightening to me than the previous illustrationBecause | failed to check on a wood-
burner stove as a teenager, my parents lost twadsstved contents, and had it not been
for the unusually quick response of the local tiepartment, we would definitely have
lost everything! Over the years | have thought ynames about the power that was
unleashed by that single match | had used totstatrfire a few hours earlier. As great as
the fear and helplessness | felt as that fire racgaf control, | now realize how true it is
that the tongue can do even more damage. Althtihghfire” is a permanent part of my
memory, | carry hurts and scars left from hatefokdg that go much deeper. The same
is true for anyone who has lived in this world.

As a fire can be "set" or started with bostible materials, so the tongue is so
"set" or positioned within our bodies that it hasess to enough materials to defile and
eventually destroy the whole body. The tongue mdegw upon all the memories,
knowledge, and words that the brain can conceiliee tongue even can "burn" on the
feelings and emotions generated by the soul. ®hgue, despite its great potential for
good, is granted such a powerful position withie tiody that, more often than not, it
seizes that power to blaze a trail of self-willegtluction.
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This "destruction" is described as settiowg fire the course of nature." The KJV
translates this the "wheel of nature,” literallg thwheel of birth or generation.” Some
today see this expression as a reference to tlse fddctrine of reincarnation. The
expression "wheel of birth" is similar to some esg®ions of Buddhism, however we
must not read into a passage some pre-conceivad il@e point here is not to imply any
"wheel of birth" in which marcontinually comes back in different life forms upon this
earth, but rather the point is how the whole of i$ set on fire by the misuse of the
tongue. It is not incorrect to speak of life as&wcle,” however it is quite different to
speak of the soul of man as "re-cycling"!

.7 “For every kind of beast and bird, of reptile and creature of the sea, is tamed and
has been tamed by mankind.” Since Adam and Eve man has shown his abilityse® u
the power given to him by God in having dominiorepothe animal kingdom (Genesis
1:28). It may be argued that there are some asimahn has not "tamed," however we
must accept this verse as a statement of genetalhi@ man has gained the upper hand
upon all creatures. In a generation in which #rgdst land and sea animals are facing
extinction, and the most vicious are reduced toedagerformances at the crack of a
whip, man’s dominion over the animals should be@e than ever. However we must
see that verse seven does not stand alone, it rislynan illustration of the point to
follow.

:8 “But no man can tame the tongue, is an unruly\al, full of deadly poison.” There
are two points that must be made here, lest we ndesstand. We must first of all
emphasize the word "man.” Indeed no man can thmdongue. James is not saying
that the tongue cannot be controlled. To say wwtld be to make God out to be one
who gives man an impossible task. A large segroef@od's will for man is concerned
with man's control and proper use of the tongueamek is not now saying that's
impossible! The emphasis is that mamself cannot tame it. Paul's remorse over his
sins in Romans 7 conclude with a statement of daspa, "0 wretched man that | am!
Who will deliver me from this body of death?" Hiaswer happily follows, "I thank God
through Jesus Christ our Lord!"

It may also be helpful to place some emphasis uperword "tame.” No man
can tame the tongue in the sense that it will abA@gve the capability of returning to its
previous uncontrolled state. There are no guaednteethods by which the human
tongue can be permanently rendered harmless. Mao,can tame the savage beast,
cannot tame his own tongue, unless Jesus is centjsat the controls of our heart.

9 “With it we bless our God and Father, and withit we curse men, who have been
made in the similitude of God.” The horror of the "tongue problem" is the
contradictions it creates. Hypocrisy is the ot tthat all men seem to hate. Other sins
are sometimes glorified by man, but | know of nce omho would speak well of a
hypocrite. In this light, it is quite a blow to boonsciousness to think of the times we
have used the same tongue to curse a man, hadisg@iGod just moments before!

Perhaps we do not see this verse as applying selves, especially if we do not
have a problem with cursing or swearing. We meslize that one does not have to
verbally "curse" another to use the tongue for thatpose. To use the tongue as a
weapon against another human being, is to begirptbeess of “cursing men.” How
many children have been "cursed" by their parentd®w many wives have been
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"cursed" by their husbands? How many lives hawenlikestroyed by the "curses"” placed
upon them by a hateful and uncontrolled tongue?

Such thoughts are upsetting, but at the samewienmust not give up hope. That
is not the point of this letter. James is, howebwemging us to the point of conviction
over our own sins, that we may be so concernedsartt®termined to stop these excesses,
that we will allow the solutions provided by thesgel to take root in our heart, bearing
fruit through the very use of our tongues.

:10 “Out of the same mouth proceed blessing and wzing. My brethren, these
things ought not to be so.” In the movies the Native Americans often condeimtie
white man for speaking with "forked tongue.” Janpesclaims such a problem should
not exist, with anyone! To use the tongue to spgald and at a different time and place
to speak evil, is to have a "forked tongue" evemoifpromises are broken to man, for in
essence we have broken our promise to God.

If nothing else has reached us in thisags, perhaps this will. The next time we
speak evil to or about another, or are temptedsethe tongue in any evil manner, we
must first consider that the one to whom we ar@kipg is made in the likeness of God.
To speak evil of anyone is to speak evil of GodhisTdoes not mean we cannot correct
one another, or point out sin. Yet regardlesshef gin in that person's life, he is still
God's creation. By separating the sinner fromsiheve can make tremendous headway
in our battle with the tongue.

11 “Does a spring send forth fresh water and bit#r from the same opening?” This
chapter is rich in illustrations. Those who arenifear with country life have fond
memories of crystal-clear springs with which thenilg or livestock was continuously
supplied with clean fresh water. A spring that y@d known for years posed no threat
of bitterness or poison one day, and fresh agamtxt. A spring just doesn't change
like that. In the same way the tongue is abnotmakhave in such a way.

12 “Can a fig tree, my brethren, bear olives, ol grapevine bear figs?” No spring
can yield both salt water and fresh. In the sarag tlie plant kingdom does not send out
mixed signals. Plants do not bear fruit that eédatradiction to the nature of the plant. A
fig tree that bears olives as its fruit would beught into question as to being a fig tree!
Likewise a Christian whose tongue bears fruit tleaembles the fruit of a non-Christian
brings into question his Christianity. Just wharisthe driver's seat behind an out-of-
control tongue? To say it is the Spirit of Godiserious accusation. We must conclude
that to continuously allow the tongue to speakehitss is to relinquish as least a part of
oneself to Satan's guidance.

With these thoughts we come to theselof this specific discussion of the
tongue, yet we must understand that the subjempticlosed. James now moves on to
further tie together the various thoughts of thisag letter. Seeking wisdom, facing
trials, showing partiality, being doers and nott jnearers, faith without works, and the
dangers of the tongue, have all been subjectsesktfirst 3 chapters. Now we discuss
further the background and the solutions to thestars.

:13 “Who is wise end understanding among you? Letim show by good conduct
that his works are done in the meekness of wisdom.It sounds like we are now back
to chapter 2 and the subject of faith and workdlisTalso goes back to 1:5 concerning
wisdom. But now these background thoughts aredhbtogether. Here James issues
the challenge, "Are you wise?" (Most of us wouketIto think so!) “Then show it with
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your good conduct!” If your behavior is bad, ahéis contradicting what you stand for,
then your source of wisdom is questioned. Wheravedshop" for our wisdom? Is our
wisdom a "hodge-podge" of left-over philosophiesl @uperstitions we have collected
over the years from countless unreliable sourdé&?can only know by the behavior our
wisdom produces.

:14 “But you have bitter envy end self-seeking ityour hearts, do not boast and lie
against the truth.” A smart shopper knows that it is the qualityled product itself, and
not the packaging, that counts. If the spirit @han holds envy and is basically selfish in
his heart, he can make all the claims he wantstdieing wise and spiritual, but James
pronounces him a liar.

15 “This wisdom does not descend from above, bug earthly, sensual, demonic.”
We now dig even deeper into this unpleasant businésnalyzing the problem of bad
behavior, bad fruit, and the contradictory Christiiée.

A so-called wise man that still harbors bitess and selfishness in his heart is
running on the wrong fuel. Such wisdom is not wisdat all, and is only viewed as
"wise" in the eyes of the world. This evil-prodogi“wisdom" has its roots in this world,
is tied to sensual desires, and is directly coretettt the demon realm! With these words
James eliminates any middle ground. One is ef@toetly wise or Devil-driven. To live
in this world and enjoy the blessings of God is eat, but to livefor thisworld and for
the satisfaction of the physical appetites is 1o jhe team both in the flesh and in the
spiritual realm that are in Satan's service.

:16 “For where envy and self-seeking exist, confim and every evil thing will be
there.” Those who have joined Satan's "all volunteer" aatsp join themselves to a
complex set of social problems. One doesn't inaiteinvading army into one's home
without expecting chaos. While envy and selfisBnasy seem "wise" to the individual,
by the time Satan has finished marching throughsolifie with his troops, little will
remain that is not tangled and destroyed. Satas dot allow man to take only the sin of
his choice. He always sells packaged deals. Garitand every evil thing is part of the
deal.

:17 “But the wisdom that is from above is first pue, then peaceable, gentle, willing
to yield, full of mercy and good fruits, without patiality and without hypocrisy.”
The wisdom that is now to be discussed is the apposthe false "wisdom" mentioned
in verses 14 through 16. In those verses “demarsdom” from the depths of evil are
contrasted with God's wisdom which is from aboviéhese two "kinds" of wisdom are
totally different, and derive their power or motiea from the most opposite sources in
the universe. After studying the "wisdom" thatuiimately from Satan, we now look
closely at the true wisdom that is from above.

First, it is pure, that is, set apart. diyowisdom is unlike any wisdom of this
world. The God-given wisdom that Solomon pesed excelled the wisdom of all the
men of the East and all the wisdom of Egypt, to ploént that the queen of Sheba
exclaimed concerning his wisdom, "indeed the has$wot told me" (I Kings 10:7). To
think that the very same source of wisdom is abéelao Christians today, who "ask of
God, who gives to all liberally and without reprba¢James I:5).

Secondly, heavenly wisdom is peaceablegemtle. Jesus pronounced a blessing
upon the peacemaker in Matthew 5:9, for to striventake peace is the earmark of
wisdom. To seek to use one's wisdom in such ateayeate discord or strife, would
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overwhelm whatever wisdom one would otherwise hewveshare. Discord is to be
avoided when at all possible, without compromidimgt which is pure and good in God's
sight. Gentleness is a part of being peaceableh $isdom does not attempt to bring
about that which would discourage or harm another.

Third, Christian wisdom is "willing to ytt" Some translations have it "easy to
be entreated.” The thought contained in these svigrtb possess the attitude that makes
one easy to talk to, and able to re-evaluate nsattethey occur. This quality should not
be only in matters of conflict, but in everydayelif By constantly "adjusting and
tinkering" with one's life and all the values araliéfs he possesses, man is able to grow
daily in the wisdom he possesses from above.

Forth, man is encouraged to develop the kindisdom that is full of mercy and
good fruits. In this way wisdom is manifested therys more than perhaps any other
way. Our theories and thoughts of wisdom are tdélvalue when we show no mercy
toward our fellow man, and when our fruits of tharl are not seen (Galatians 5:22-23).
James concludes that having such Godly wisdomnailurally eliminate partiality and
hypocrisy, taking us back to the subject mattethefprevious chapter of James. All that
James has taught us thus far in God's wonderfigirJas to help the reader develop true
wisdom from above.

18 “Now the fruit of righteousness is sown in pese by those who make peace.”
This chapter concludes with a verse that is quiteoke, yet very profound. It connects
with the heavenly wisdom we have been studyinge ddod fruit that comes from such
wisdom is the righteousness that God wills anddsriabout in the faithful Christian's
life. However we find here a "cycle" being desedb That cycle is what we might call
the "cycle of peace.” One who gets his wisdom faod will sow or plant righteousness
while being at peace, but only because he has eodzhto make peace. It is a cycle.
Those who make peace will be better able to "plaetice, like a righteous tree saved
and nourished by God.
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Chapter 3 Exam
1. What does a "bit" in a horse's mouth have inmomwith the human tongue?
2. Name two other illustrations James gives showuhiegpoower of the tongue.

3. Why does James start out talking about teacleasters KJV), and end up talking
about the dangers of the tongue? A. teachers lysuabe more problems with their

tempers B. only teachers can misuse their tong@eghe more we say, the more good
or bad can be done with the tongue

4. When James says, "Let not many of you becomehées’ he is: A. trying to
discourage Christians from teaching B. warnirgbrethren that teachers have a greater
responsibility for the words they utter C. sayitiat only a small percentage of
Christians should teach

5. According to James, what is the opposite ohégrsensual, demonic wisdom?
6. According to James, what kind of people are &bkow the fruit of righteousness?

7. If the same tongue (person) blesses God ansesumen, how has that person
contradicted himself?

8. When James says in this chapter, "No man cae thmtongue" he means; A. man
has no hope in controlling the tongue B. withowd@ wisdom from above the tongue
becomes a deadly poison C. the less we say ttex be

9. If envy and self-seeking are continually préserour lives, then what else will be in
our lives?

10. James uses the word "teacher” to mean; Aetldo use their tongue to instruct

others B. only those who teach publicly in a stasm C. only those who teach
strangers or non-Christians
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Chapter 4

:1 “Where do wars and fights come from among you®o they not come from your
desires for pleasure that war in your members?” One would have to say chapter 4
comes in with a "roar." We are at first surprid¥gcthe extremely strong words used, but
even more so when we consider to whom James ikiggeaThroughout this letter we
find the phrase "my brethren" used repeatedly.rd eno doubt that James is writing to
Christians. With that in mind we must accept thet that some very serious contentions
had arisen within the early church, not long afterestablishment. We cannot assume
that such strife was in every congregation or chubait it is clear that to those to whom
this letter was originally written, such fightinga& known and present. We may assume
that, (beginning with verse 1), James is no long@eaking of minor differences or
discord in this chapter, but rather major outbuo$tsontention that could be classified as
"fights" and "wars." James informs his readerd thach extreme discord among the
brethren was to be blamed only upon the most Vilaatives. In this case he ties-in the
wars that were raging, directly with the lusts foleasure that were within those
responsible.

The words "desire" and "pleasure” usuatipdto mind desires of a sexual nature,
but it is not likely this is the meaning here. Tdare many other forms of evil desires
that bring a form of "pleasure” to the wicked. tdie desire to prove another wrong, or
to prove oneself right, could easily be impliedis@the desire to gain power or to assert
authority is another aspect of those evil desinas ¢ould bring about such disputes. The
word "members" could be interpreted two ways irsthierse. It may refer to the
members of the church, but it is more likely refegrto the members within the
individual himself. Such is the use of the wordJemes 3:6. In either case the same
result is seen, and that is with such desires n@mithin, the church will most certainly
be at war.

:2 “You lust and do not have. You murder and coveind cannot obtain. You fight
and war. Yet you do not have because you do notkas The individual(s) being
described here could, in modern terms, be descriagd"armed and extremely
dangerous.” James is not speaking of a physicawith actual weapons, however, but
in a spiritual sense a war was taking place. One as strong desires and is not willing
to bring them under subjection to God, is conflvetiting to happen. As men lose faith in
God, so also are removed the invisible restraiptnuman’s lusts. When this happens
within the church, the results are devastating.

The ironic note of this verse is thatstall so unnecessary! Those that were
responsible for the "war" did not have what theyhted simply because they chose to
take it by force, rather than by prayer.

:3 “You ask and do not receive, because you ask &g, that you may spend it on
your pleasures.” They did not have because they did not ask. aslleft entirely out
of the picture, while they waged a needless antessevar. The "war" referred to here
was most likely a verbal war, that is, a war oniaes.” This is not to rule out physical
acts of violence, for any war of tongues both thed now most assuredly lends itself to
physical expressions of anger. Regardless of lamvthis enmity had gone, the point of
this passage is to reveal the root causes of waréights.
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Let's summarize the reasons for discord in the dhas discussed in this chapter
thus far.

1. Uncontrolled desires that thirst for that whveé do not have

2. Not having because of a failure to ask of God

3. Not having because of a failure to use what axeelor seek as God would want

Upon close inspection, these three errors aebsic reasons for the unrest of
mankind. Certainly many of the wars and sociabjgms of our time are quite complex,
and may go back many years and through many gemesabut the root cause of the
wars of man can always be traced back to the pmobfeseeking "man’s kingdom" rather
than God's! If all mankind were in submission tala part of God's kingdom, how
could "wars" possibly exist?

To ask "amiss" is to "miss" the targ€&b pray with selfish, sensual motives, with
sinful intentions and at the expense of otheréikes aiming at the wrong target. Such
"stray" prayers cannot possibly be expected tqQ™that is to be granted God's blessings.

Both in verse 1 and verse 3 "pleasuresnaentioned as a part of the motivation
for strife among mankind. Without detracting fraéms point, it is also important for us
to not misunderstand and go to the extreme of Wate"pleasure” in itself to be evil. |
Timothy 4:3-5 speaks of the pleasures of life #ratto be received with thanksgiving in
the manner in which God has prescribed. It is issgme to read | Corinthians 7 without
seeing God's stamp of approval upon the propeillfiodint of the sexual desires. A
balanced view of God's will for man is that ple&sucan be a part of a Christian's life,
however those who have broken away from God's abniust realize that those same
pleasures can become the source of all forms bf evi
‘4 “Adulterers and adulteresses! Do you not knowhat friendship with the world is
enmity with God? Whoever therefore wants to be ariend of the world makes
himself an enemy of God.” Some translations do not contain in this passagevord
"adulterers” in its masculine form, but the messag#till the same. Any and all, (both
men and women), who chose friendship with the woxldr friendship with God, have
become guilty of adultery in their relationship kwitGod. It appears that only
"adulteresses" was used in the original text, §ygrg the relationship between mankind
and God (see Revelation 21:2 / Galatians 3:28).

It is important to understand the accusutiof this verse are in regard to mankind's
spiritual relationship with God. There are varipassages of scripture in which the term
"adultery" is used to refer to unfaithfulness irs@iritual sense. A similar usage of
"adulterous” is found in Matthew 12:39, in whichsugs denounces an entire generation
for their seeking after signs rather than accepteggood news He was proclaiming. On
another very similar occasion in Matthew 16:4 Jerakes almost an identical statement
using the word "adulterous" in this way. On yettier occasion recorded in Mark 8:38,
we find Jesus using this familiar description ok tgeneration to whom He was
preaching. In Ezekiel 23:37 we find the word "aéry" referring to the unfaithfulness of
Israel and Judah, to God in their going after idatsd even offering human sacrifices to
their false gods. The point of James 4:4 is novarlthat those who seek to be "true
blue” friends of the world end up being true "eneshiof God.
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5 “Or do you think that the Scripture says in van, "The Spirit who dwells in us
yearns jealously?" In what is one of the most difficult verses instletter to interpret,
beginning with the word "or," James continues hésuission of the enmity between God
and the world.

One of the problems we face in understapthe exact meaning of this verse is that
there is no passage of Scripture that containsetkest statement. It may be concluded
therefore that rather than this being an exactefimm the Old Testament, James is
perhaps referring to a basic teaching of the Samst found in many places. To
determine what that teaching is, we must also deter which "spirit" is being spoken
of. The original language does not employ capiédion as does English, therefore the
"spirit" is capitalized in English based upon tlmmiext in which it is found. Due to the
sentence in which we now find the "spirit" beingsalissed, some translators have
decided to omit the capital "S," seeing this vasespeaking of the spirit of man. Other
translations, however, capitalize "Spirit,” thug/iag that it is the Spirit of God that
yearns jealously (see the New King James Versidtather than belabor the pros and
cons of this issue in this brief commentary, masuifice to say that both interpretations
do no violence to the Scriptures. It does, howeseem to be more fitting with the
context (verses 1-4), that it is the Spirit of G@aho dwells within man), that yearns
jealously for man, when he is unfaithful to Godld®coming friends with the world.

In Exodus 34:14 we are told that God isaddus God, and that His name is Jealous!
We may be shocked by such a statement, but be&ag stripture it is our job to accept
and understand it. Jealousy, when applied to msumlly denotes an evil ill will toward
those who have that which we want. We must redha¢ there are some things which
are wrong for man, yet are appropriate for God, buthe fact that He is God. Does not
God command our worship? Yet no man may acceptibrship of others (see Acts
10:26). Does God not have the right to earnesbjird our affections, at the exclusion of
all others? Also we must realize that human teams$ emotions are often used to help
man understand God. For example, God, seeing wihefemankind, "repenting” or
being "sorry" that He made man (Genesis 6:6-8) nkan to be jealous of that which is
not rightfully his, is a far cry from the jealouttyat God has for man, whom He not only
created, but that He also gave His own Son in dalezdeem!

:6 “But He gives more grace. Therefore He says:God resists the proud, but gives
grace to the humble." The first sentence of this verse is connected Wié thoughts of
verse 5. If the "Spirit" of verse 5 is referrirgthe Spirit of God, (as proposed above),
then it follows that it is the Spirit of God whovgs grace to mankind due to man's
adultery against God. It is due to God's love amatcy that man has received grace.
Man certainly cannot point to his great spirituahtk-record" as a basis for receiving
God's grace. If it were not for God's great lowe hankind, the grace of God would
most definitely not be available to man.

The last half of this verse is a definiteotgufrom Proverbs 3:34. The context in
which this verse is found sheds further light as thought. For those who seek to "have
it their way" and live in wickedness, the curseGad will be upon them. Those who
choose to resist God will be resisted by God in.tuBut for those who choose to humble
themselves to God, submitting to His ways, gracé & given. Mankind must
understand that he can't enjoy freedaway from God, and at the same time expect the
rich blessings that come with being His childrédne eliminates the other. The pride of
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man leaves no room for the grace of God. It isanotatter of there being a shortage of
grace, it is a matter incompatibility. A Goldfislannot dwell with a piranha. The bad
must go, or the good will be destroyed.

.7 “Therefore submit to God. Resist the devil anche will flee from you.” As each
verse builds upon the one previous, the principleted from Proverbs is now spelled
out. To those brethren who are at war with ondteerpand to all who seek to serve the
Lord, the cure is simple. Submit to God! You say what you want, argue for weeks,
and reason indefinitely, but if there is no submisgo God, there will be no peace.

In conjunction with submitting to God, the readkemlso instructed to resist the
devil. Would it not be doing injustice to God's nddo attempt to practice one side of
this commandment without the other? To simplytéryesist the devil without drawing
near to God would be a losing proposition (see Matt12:43 / | Peter 1:22 / Ephesians
4:27-5:2). To attempt to draw near to God while resisting the devil, would be an
equally impossible task.

It is my experience that one's succes®e@ping either side of this commandment
is "mirrored” by the other side. If one chooses®b draw too near to God in his life, he
will also find the devil quite "irresistible” atnies. Choosing to only occasionally resist
the devil will definitely make drawing near to Gadchore. This is not a "chicken and
the egg" situation, however, for we are promise@ #trength to resist if we
wholeheartedly turn from Satan in our determinatmsubmit to God's grace (Ephesians
6:11-17 / James 4:10). The message is, we musl hati-measures! Such efforts meet
only with frustration and defeat (Revelation 3:16-1
:8 “Draw near to God and He will draw near to you. Cleanse your hands, you
sinners; and purify your hearts, you double-minded. For those who are constantly
stumbling, and losing ground daily in their Chastiwalk, the solution is now given.
Draw near to God and He will be there! You camjpert to be close to God if you
moved away from Him, or have always kept Him aistasthce. Would it not be correct
to say that God is everywhere, except within then& heart that refuses Him? The
guestion may now be asked, "What is the "substatied'puts distance between man and
God?” The answer is quite obviously not miles oy @arthly matter, but rather the
human will. The will of man that has, from the begng chosen to know evil over
obedience to God, is that which has driven man fileenpresence of God. To draw near
to God is to jettison man's stubborn will. Oncaeldhe process of cleansing may begin,
both outside, (hands), and inner, (heart), clegnisitorought about by submitting the will
of man to the will of God.

9 “Lament and mourn and weep! Let your laughter ke turned to mourning your
joy to gloom.” To the reader who is convicted of his sin, thesed&@o directly to the
heart. The repentance that James hopes to brimgt @b his readers will produce the
events described in this verse. When rebellionso$ithe heart brings about serious
conflicts within the church, it is a time of moungi not laughing! This is a good
indicator of the condition of one's heart in redatito God. Does the realization of sins
bring about lamentation? Are we still able to fded "sting" of sin, or have we grown
dull and insensitive to the darts of the evil oBel{esians 6:16 / Matthew 5:4 / | Timothy
4:1-2)?
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It should be mentioned, however, that this velsme was never meant to be an
outline of how Christians should behave as a walfef To live a life of "gloom and
doom" is not in keeping with the example Christiah®uld portray to the world, but
rather here is described as the appropriate resgorsn. Jesus Himself said that He had
come to give us life, and that we may have it "malbendantly (John 10:10).” Is there
any doubt that Christians are and should be thpibsippeople on earth (Matthew 5:12 /
| Thessalonians 5:16 / Il Corinthians 6:10 / Plpigns 4:11)7?

:10 “Humble yourselves in the sight of the Lord, ad He will lift you up.” A popular
hymn quotes the words of this powerful verse. Hifynivas mentioned in verse 6 as the
virtue necessary to receive grace from God. Thaeseplaced in opposition to the human
vice of "pride." If man is ever to come to peaaghvizod, it will only be through total
humility.

It would be easy to misunderstand thenintd this verse. James is not saying
that we must put ourselves down so that God witllus up. The meaning of the word
"humility” is not "to put yourself down.”" "Humilt' is, in a sense, a "lowering" when
compared to "pride,"” however the end result of Hityris to neither think more or less of
yourself, but rather to not think of yourself al alames is speaking to those who are
proud, who have instigated "wars" and fights wittliemselves or within the church, and
now he is urging them to humble themselves sottieggt may be able to submit to God.
In so doing, an amazing spiritual phenomena wiketgplace, those who humble
themselves (according to God's view), will be tiftgp!

11 “Do not speak evil of one another, brethren.He who speaks evil of a brother
and judges his brother, speaks evil of the law anplidges the law. But if you judge
the law, you are not a doer of the law but a judgé. Most versions of the Bible show a
new paragraph beginning with this verse. Wheremgee previously considering man's
relationship to God, we now return to problemshef tongue among the brethren.

In this verse speaking evil of anotherr{§ttan) is equated to speaking evil of the
law. To "speak evil" of another here refers toaimeg against or slandering (with
impure motives) a brother or sister. We can be dames is not condemning the practice
of correcting and even rebuking a brother or sigtko has become caught up in sin.
Such an interpretation would be in direct contrdic with many other passages of
scripture. The following verses teach Christiamsdrrect one another (Il Timothy 4:2 /
Matthew 7:1-5 / James 5:19 / Titus 1:13).

Speaking evil of a brother can be exaggegathe facts, or placing one’s own
interpretation upon insufficient facts, placing #re in an unfavorable light. One may
also speak evil of a brother by telling the triht doing so with the wrong motives. Our
motives should always be to bring about the wilGafd, both in our lives and in the lives
of others. Slander has nothing to do with the wifliGod. It is offered only to degrade
and to hurt. The motive may be to make onesek lgmod by putting down another, or
even to draw attention away from oneself, withréngult always being destructive.

To speak evil of another in such a manseeioiput ourselves on equality with
God. Such have appointed themselves both Judgeaamgiver. Such is also the height
of arrogance and blasphemy. May we never crodsslitite between humbly teaching
those in sin, and assuming a judgmental attitudeto others.

12 “There is one Lawagiver, who is able to save anto destroy. Who are you to
judge another?” We are simply to understand that there is amg Lawgiver, which
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leaves no room for any others! No man can be @Gif/the Law, it is rather our duty to
be doers of the Law. Not only is man not a Lawgite is also not empowered with the
ability to save or destroy (condemn) anyone. #fthal analysis it will be God and God
alone who will determine those who are to be samd those who are not. Once man
has these basic principles clear in mind, he can go about carrying out his purposes as
a Christian that is to obey in his own life, anddach and instruct others in God's Law.

It must again be made clear, however, thiatuerse does ngrohibit Christians
from exhorting and counseling those, who by theiit$, have shown a lack of respect
and submission to God's will (Matthew ?:15-20 he$salonians 5:14 / | Corinthians 5:1-
5). Primarily at stake in this discussion is th&sic question: "When | teach or correct
another, am | allowing God's will and His word ® oy guide, or am | assuming the
role of God in my assumptions concerning His ward ey fellow man?"

13 “Come now, you who say, "Today or tomorrow wewill go to such and such a
city, spend a year there, buy and sell, and make@ofit;" Yet one final paragraph is
included in this chapter, as man and his planstherfuture are discussed in light of
eternity. As has been the nature of this letterfiwd many new thoughts and directions
being taken throughout each chapter, yet at theestame familiar themes keep re-
occurring, and connecting threads are usually tibbed. Here the connection seems to
be the reality of man’s plight. Rather than atténgpto fill God’s role as the final judge
of mankind, we must be ever conscience of how ligaghd temporary our existence
upon this earth truly is.

Beginning with this verse, James assumesdle of debating with one who has
great plans. He even supplies the one with whoms bdebating a statement revealing the
error of his ways. The plans have been made i dnd the business venture has been
determined. What has this ancient businessmaoué&?t
:14 “Whereas you do not know what will happen tomgow. For what is your life?

It is even a vapor that appears for a little time ad then vanishes away." We now
learn of his error. It was not that his plan wlasved, it was rather his assumption that he
would be alive to carry it out! Man has the renadnlle ability of making absolutely
definite plans while having absolutely no assuraheétomorrow will come!

James now questions the nature of onegtéédf. What is it? Looking from
eternity life has the duration of a vapor. Theviiseof a puff of steam, (perhaps one's
own breath on a cold night), is a fitting illustoat of just how brief life really is.

:15 “Instead you ought to say, "If the Lord wills, we shall live and do this or that."
The point is that for man to make any plans or g@athout seriously considering the
will of God first, will someday find time has rurub Eventually all godless men and
women will learn that the life they have been liyiwas not their own!

The instruction to say "If the Lord willss given for the purpose of reminding
each of us to plan according to His plan, leaviognt in our lives for His will to
supersede our will. This verse should not be takem literal injunction to use these
exact words preceding every statement we make oangefuture plans. However it is
quite appropriate to speak such words as a remioiddre brevity of life. Even more
importantly, do we as Christians make each andyewture plan according to His will?
If not, we fall into the category described in tiext verse.

16 “But now you boast in your arrogance. All suchboasting is evil.” James
describes making plans without considering Godisgl as being boastful and arrogant.
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We may not see it this way, especially if we arbitually guilty of such, yet we must
now allow God's word to affect and change our wrtnigking. Even if my plans will
bring both prosperity and joy to my family, | mudsst pray and consider, "If the Lord
wills, I will do this or that."

Some take the view that if it weren't God'd,Wwe wouldn't allow a Christian to
carry out those plans. This argument, howevergdsnentirely upon how much that
Christian is in submission to his Lord. If onereas only the name "Christian," yet does
what he pleases, will God always force His will appgum? This is the whole point of
this passage, and that is to be actively and daisubmission to the will of God in our
daily plans. To do any less is to be arroganteand
17 “Therefore, to him who knows to do good and des not do it, to him it is sin.”
This verse may seem to want to stand along, (and/rolaoose to use it that way), but it
should be understood in its context. Verse 1Tiply completing the thought that those
who make plans without considering God's will, sirming, for they are failing to do that
which they should be doing.

We can, however, broaden the application if thisedo anyone who refuses to
submit to God in any of the ways taught elsewherdis Word. Those who knowingly
resist doing the good works before them are sinmigginst God. In this sense many
souls that may not appear to be at war with God masuth be in stark disobedience to
His will. This application of this verse has bempular among those who rightly teach
concerning sins of "omission" in contrast to sihSammmission.” All Christians should
be aware that there are some sins that are comdmigedoing that which we are
commanded not to do, (such as murder), and that thee some sins which are
constituted by not doing that which we should, fsas loving one another). However,
the meaning of this verse can be overextendedate@ burden upon man that he cannot
bear.

Certainly there is no limit to the good that cobkldone during our every waking
moment. God, however, knows that we have basicanuneeds. May this verse be
motivational to us in doing more to obey God’s p@si commands, as well as avoiding
those sins that we are forbidden to partake ofthAtsame time, however, we must avoid
taking this verse to the extreme that we never &gleace with God, unable to enjoy
even a quiet moment with our families, or to takeet for our own spiritual, physical,
and emotional recreation. Even Jesus found the &nd the need to get away from the
endless demands of his ministry during His timeeh@pon the earth. To do so is to
extend our ability to serve Him on a long-term bhsi
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Chapter 4 Exam

1. When James speaks of "wars" and "fights" hefesrring to; A. political struggles
within the Roman government B. internal, spirifiand perhaps verbal battles within
the early church C. gang wars in the first centur

2. Give two reasons why some did not have what tieeded from God.

3. What is the most likely reason James refercetlis brethren as "adulteresses” in
James 4:4? A. all the church members were tnfidhito their spouses B. he used
these strong words to get their attention C.béwg friends with the world, they had
become unfaithful to God

4. If God gives grace to the humble, how doeséd$paond to the proud?

5. [True / False] We can resist the devil withswbmitting to God.

6. [True / False] If we resist the devil, hellée from us forever.

7. [True / False] If we draw near to God, He Imigraw near to us.

8. [True / False] Verses 13 - 17 tells us it iemg to make plans for the future.

9. Fill-in the verses that talk about the evilguafging.

10. Briefly describe the difference between judgang correcting a brother.
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Chapter 5

:1 “Come now, you rich, weep and howl for your misries that are coming upon
you! Although this letter is addressed to Christiansich is said about non-Christians
and their effect upon believers. This is the thinte James speaks concerning the effects
of wealth in this epistle (see James 1:9-11 / 2/51-6). Upon this observation it would
be safe to assume that James' readers had beeg $acne particularly trying times at
the hands of the rich, and that perhaps even sdntieeobelievers who had excelled
financially had reached such depths spiritually.

Regardless of the historical context of this#g, however, the principles speak
as clearly today as then. To those who are richtheir god is their riches, prepare to
weep, howl, and to face misery! There can be ndbtthat this passage speaks of the
fate of the self-seeking rich man, who, (trustinghis wealth), has become the enemy of
the righteous. The question may be asked, "Issiiesking of Christians "gone bad," or
simply of those of the world who prey upon othegspecially Christians?" It could
easily apply to both. It is very much within thentext of this letter, (see James 4:1-3),
that some believers could have become prosperalishas abusive with their financial
power. We can also be certain that any Christiamg) in any generation will face some
abuse by those of the world who have no reambmo abuse the power they have gained
over others.

:2 “Your riches are corrupted, and your garments ae moth-eaten.” The source of
much of the ungodly rich man's miseries is the that those things for which he lives
will not last. James uses the word "corruptedhisTindeed is the inherit problem of all
earth-based securities, and that is they are mddeow-eternal materials, and are
temporary at best! Even our bodies themselves ripugt on incorruption” to inherit
eternal life (1 Corinthians 15:50-54).

:3 “Your gold and silver are corroded, and their @rrosion will be a withess against
you and will eat your flesh like fire. You have haped up treasure in the last days.”
We can imagine clothing becoming moth-eaten, bwneman's most "permanent”
symbols of wealth, (both gold and silver), will exeally "corrode." They are not
eternal! In the sermon on the mount Jesus spakeya similar vein, encouraging His
listeners to lay up "treasures in heaven," wherenpaence is found (Matthew 6:19-21).
Such treasures are spiritual in nature, and thlisb&icompatible to our eternal home
with God. It is so ironic to think of man as theraity-bound spiritual being that he is,
desperately busying himself with storing away awcduanulating material, temporary
items stamped "For Earth-Use Only.” Some true pligae is going on here!

The word picture given in this verse is thatle earthly treasures themselves
someday standing as witnesses against their owandractually "eating" his flesh like
fire. The obvious reference is to the fires ofl lagld eternal damnation. The treasure
here described is the direct opposite of the "trees8 mentioned in Matthew 6:20:4.
Indeed the wages of the laborers who mowed yoldsfievhich you kept back by fraud,
cry out; and the cries of the reapers have reatie@ars of the Lord of Sabaoth. The
personification of "treasures" witnessing agaitg tich man in the previous verse is
now given a "face." Behind each treasure accurdl#trough fraud, is the face of a
financially helpless worker striving to make endsean

Some see these verses as indictments agaipisalism in general, but we must
see it is themisuse of such power that is here being condemned. Ife3amvere
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condemning the employing of others and the makingraofit in business, then not only

would there be no rich, there would also be no egmpent! Perhaps we would all be

more spiritually focused if it were possible fol &l go back to the land to survive, and
we were no longer a part of a consumer-oriented@uoy, but that is not the point of this

verse. The point is that he whees others in an ungodly manner will not go unnoticed
by the Lord.

The word "Sabaoth" as used in this vergams "hosts" or "armies." In this
context it refers to the "Lord of hosts." "Sabaashnot related to the term "Sabbath."
"Sabaoth' is found only twice in the New Testamemt.Romans 9:29 it is found as a
guote from Isaiah 1:9, in which we find the phréise "Lord of Hosts." This Hebrew
word meaning "the Lord of Hosts" or the "Almightwas transliterated into Greek in
these New Testament passages. To “transliteraggihmto retain the original sounds as
found in the original word so that it is pronoungezhrly the same in another language.
I've noticed that some translations, as the Neerhational Version, have not done this,
and have actually translated this phrase into EhgliAnother example of this was the
transliteration of the word baptism into Englistather than translating it to mean
immersion (For similar problems of translation désgthew 27:46 / Hebrews 4:8).

:5 “You have lived on the earth in pleasure and hury; you have fattened your
hearts as in a day of slaughter.” One must understand that to live in luxury at the
expense of "stealing" from others, (either legaliyllegally), is simply preparing oneself
for the slaughter. The picture used here is th&ttening an animal in preparation for a
meal or a sacrifice. The irony of this picturdhat the one who is being fattened for the
slaughter is the one who is “consuming” others lmgrearth! Satan can so deceive as to
prepare a human being for destruction who is wptatlaware of the materialistic trap he
has built for himself.
6 “You have condemned, you have murdered the justhe does not resist you.”
Whether or not an actual murder takes place, sirfiyatyking a man to an early grave" is
a form of abuse that brings about great suffermthbse whom they take advantage of
their employees. It is not within the power of anmto condemn another spiritually,
however it is within the scope of man to condemrotlaer (in this lifetime) to
unmentionable horrors. Such is made clearly evidgmeading a newspaper. Often the
victims of such abuse do not resist, for they beenselves as being powerless to do so.
7 “Therefore be patient, brethren, until the comng of the Lord. See how the
farmer waits for the precious fruit of the earth, waiting patiently for it until it
receives the early and latter rain.” Verses 1 through 6 were directed to the rebedliou
and the ungodly, while verses 7 through the enthisf epistle are for the faithful and
true. To those who may be on the "receiving" erdthe selfish abusers, the
encouragement is for patience. The extent of as@dm's patience is until the coming of
the Lord. Itis until then that we must endure pleesecutions of ungodly people.

The illustration given is that of a fanmmveaiting patiently for his crops to bear fruit.
He may fertilize, he may plant, he may weed. Big upon the Lord He waits to receive
the rain and the increase. Even those who irrigaeend upon the Lord for the rain, or
in time there would be no irrigation! Although femtoday see it this way, to be a farmer
or a gardener is to be a partner with God. Ihesdntering into of a relationship with the
laws of nature that God has created, in older itogdorth fruit.
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:8 “You also be patient. Establish your hearts, dr the coming of the Lord is at
hand.” The challenge is to be as patient in waiting fa& thins to come as we are in
waiting for the Lord to come. It is surprising tmd many who willingly face the
"droughts” of life and continue on in their busimesndeavors, (be it farming or
something else), yet spiritually have no patientevaiting upon the Lord. Why the
double standard? If the same patience the athaigener employs in waiting upon the
rain were called upon in waiting upon the Lord, Vdoloe not find the answers to "life" he
seeks? The charge is to "establish your headkg tourage! For soon the Lord will
return.

It is here we find one of the many "relative'tgées found in the Bible. The tone
of the New Testament throughout is that of the iment return of Christ. Seeing now
that nearly 2,000 years have passed and He hde yeturn, some conclude that verses
such as this are untrue. Note that in no placardoof the Bible writers give a specific
time or date. In fact the Lord Himself said; "Nioeoknows that day and hour" (Matthew
24:36). To say that the Lord is near may meamayksars, but not necessarily. We must
admit that if we had been among those to whom tiwesds of James were first written,
we would have probably understood them to mean tayynow." Although Jesus has
not yet returned, the early church was very actind productive due to their confident
expectation of the Lord's return in their lifetimel is beneficial for each generation to
expect His return at any moment.

This is not a case, however, of “holdingaarot” in front of the mule! The Holy
Spirit simply wants those of every generation te gt the Lord's coming is near, and
when it does finally happen, we will see how nearas! In light of eternity is 2,000
years very long to wait? Seeing that life is jastapor, (James 4:14), is a lifetime too
long to wait? If we were to die tonight, would wet be meeting our Maker? 1t is
indeed to our spiritual benefit that we live bytiabelieving that the Lord's coming is at
hand.

:9 “Do not grumble against one another, brethren|est you be condemned. Behold,
the Judge is standing at the door!” The brethren are now urged to not be foul-tentpere
toward one another, due to the trials they had lb@eing at the hands of ungodly men.
Under the miserable conditions that many first-agntChristians were forced to live
under, it is easy to understand how the second rgpmi Christ was not only looked
forward to, but was longed for with a passion. tfiose living in relative comfort, it is
difficult to feel the urgency felt by our first-cemy brethren. Yet it is that "urgency" we
must share. May we always live in such a way tedoger for His return.

If we continue to grumble against one aentivatch out! The Judge is at the door.
The same One that we long to see will then becd®©ne we may seek to hide from at
the last day.
10 “My brethren, take the prophets, who spoke inthe name of the Lord, as an
example of suffering and patience.”No better example of bearing up in patience under
suffering can be found than the prophets of oldhat™comes to mind? The picture of
Jeremiah in the slimy cistern, calling it "home™avid in the lion's den? Elijah, a
fugitive and hated man for preaching the truth? cBsparison it is doubtful that any of
us living today could honestly say that our trie¢gild even begin to equal those of the
prophets.
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11  “Indeed we count them blessed who endure. Yohave heard of the
perseverance of Job and seen the end intended byethord - that the Lord is very
compassionate and merciful.” Job is specifically mentioned since few other Old
Testament figures more clearly demonstrate thetpmw being made. To endure is to
be blessed. It's that simple. To serve the Lbrdugh good times and bad, is to reap the
benefits of our faith. From the very beginningloé book of Job we learn how God feels
about him, and the reasons for Job’s sufferingst J6b struggles and wrestles with his
trials, as his wife and friends "encourage” himctwmse God and die. Thankfully Job
never sees it their way, but persists in his fditlpugh repeatedly asking "why me?"
With the benefit of knowing the whole story, we e that what happens to Job in the
end is what God intended for him from the beginnifidis is the thought to take "home"
with us. Sleep on it. Meditate upon it. No matmat our trials, if we endure our
destiny is to be blessed.

:12 But above all, my brethren, do not swear, eitheby heaven or by earth or with
any other oath. But let your "Yes" be "Yes," and your "No," "No," lest you fall

into judgment.” The one thing any commentary on James must stoveo, is to
connect one verse with another. At times it seasishough James is just giving us
numerous bits of information, which in some casesndt have any connection with
the previous verse, like a collection of New Testatri'Proverbs." Yet in most cases a
connection can eventually be seen. Verse 12 eand stlone in teaching a basic principle
that Jesus Himself proclaimed, (Matthew 5:34-37)if can be seen as a continuation of
the paragraph begun with verse 7. | see it asamiad to the previous verses, in that
Christians who are under "fire" with the trials ldfe, must be on guard against the
temptation to swear. One who is patient, one wbeschot grumble against others, and
one whose faith can endure, is one who can résstitge to resort to the use of oaths in
his daily communications. The example of Peterd&mfire" is a clear example (see
Matthew 26:72).

The patience of a man can be determinédmly by what he says, but also by
what he does not say. To add an oath to onesnstats, is to imply that without the
oath that statement is somewhat less reliableyouir "yes" is never simply "yes," but
rather "l swear to God,” your words are to be ustterd to mean, "Since | have declared
an oath, my "yes" now has added weight, and canbwusted.” Christians must not
develop such a habit of speaking, for it is withr @ords and our lives that Jesus is
demonstrated to the world. Therefore allow goditn& enter into the very words you
speak, and get used to simply allowing your "yes"yes," and your "no" be "no."

There remains the question as to howtfese thoughts should be applied. Does
this verse, (and the similar words of Jesus in Mati, also prohibit the taking of an oath
in a court of law? Most commentators do not seedh the point of this verse. To reply
"I do" when asked "Do you swear to tell the trutih®'agreeing to be placed under oath,
while James is warning the brethren about theisgeal misuse of oaths in their daily
language. To refine to submit to the governindharties in a court of law would do
nothing but cast doubt upon the truthfulness ofotestimony. Some have chosen to say
"I do so affirm.” To say such may avoid using thard "swear," but we must see that it
is not the word "swear" that constitutes swearingf, rather the concept. To say "I
affirm" is still accepting the position of beingrider oath.” Dishonesty and the abuse of
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oaths to "cloak" dishonesty, are the issues hbtay we see the point and never fall into
this ungodly habit.

13 “Is anyone among you suffering? Let him prayls anyone cheerful? Let him
sing psalms.” As we come to the close of this letter, it igtasugh James is striving to
solve or answer any remaining situations the begtinmay be encountering.

First, for those who are suffering, prait. is not defined as to what type of
suffering, whether physical or emotional. We candatude that James is saying that one
who suffers in any form is in need of prayer. Whelse can we turn? We can seek out
therapists, doctors, and friends, but the ultinm&@ling can only come from God.

Secondly, those who are cheerful are etdéceto sing. We may wonder why
there would be instructions for those who are happlye answer is that it is in times of
joy that we can strengthen the bond with God thataarry us through the trials. Often it
is during those cheerful times that man is temptedeek that which will only dampen
his joy eventually, rather than provide a releasdtf Sing psalms! Sing not just as one
of the "five acts of worship," but sing wheneveruye happy, and wherever you are.
Spontaneous praise is often the most pure andrsindday we not fear "unstructured”
praise to His high and holy name!

:14 *“Is anyone among you sick? Let him call for tke elders of the church, and let
them pray over him, anointing him with oil in the name of the Lord." In what is
perhaps one of the most debated verses in the dod&mes, the Christian response to
sickness is discussed. It is debated first ofvatiether "sick" here refers to physical or
spiritual. Verse 15 indicates that physical sidss indeed the topic, however any form
of illness should lead one to prayer.

It is, however, the Christiar'ssponse to personal sickness that is now to be
considered. The instructions given in this vengeta "call for the elders of the church,”
that they might pray over him, while anointing hivith oil in the name of the Lord. The
center of the controversy is whether James is deseussing the miraculous gift of
healing as demonstrated by the apostles and thd Eimself, or whether these
instructions are for those of all generations wihaypn faith, that providential healing
from God may take place.

There are several passages that could be refereocdbw that it was only the
apostles (including Paul, an apostle "untimely Bowho were capable of "passing on"
miraculous gifts to others through the laying ontleéir hands. Those who received
miraculous gifts were apparently unable to pasghmse gifts, for we find no Bible
record of that happening (see Acts 6:3-6 / Actg&9).

However practical experience must alscdesidered here. Would it not stand to
reason that if the ability to transfer miraculoufisghad been given to each generation,
there would be those living today who would be gsnoch gifts in such a way that even
the enemies of Christianity could not refute theR&ther than famous "healers" building
hospitals, they could dismantle hospitals for latkeed!

With these thoughts in mind, let us cdess the possibility that James is here
speaking of theniraculous gifts of healing being exercised by the elders of theran
First of all, although it is possible, it is highiylikely that the elders of each and every
church of the first century (of those "which aratsered abroad" James 1:1) to whom this
letter was addressed, had received gifts of healirtbe laying on of the apostles’ hands.
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Secondly, there is no Bible basis for the idea #iders, simply by the virtue of their
office, possess the miraculous gift of healing.

If not miraculous, then the healing whitdimes speaks of is that which all have
experienced. All healing comes from God, whethdyei of a miraculous nature, (as in
the days of the apostles), or of an ordinary nat@ech “ordinary” healing is so common
to us that we often fail to recognize it, (as ia tgradual healing of a wound).

The third area of controversy is whethernot these instructions apply to
Christians today. This question is perhaps thetrddBcult to answer. Our challenge
here is distinguishing between passages in whiaeetuicustoms may be employed as an
example of Christian behavior, and those in whidimeeless commandment is given to
Christians of all ages. Indeed upon this pointlibtle has raged over such subjects as
foot washing, women wearing veils, and greeting amather with a holy kiss.

Much can be said about the customs of itlsé dentury, and the important part
"oil* played in connection with both healing andthviprayer, from ancient times up
through the time of this epistle. It is clear thatimes oil was, (and still is), quite useful
for medicinal purposes. In Luke 10:34 it is clda@at oil was used to soothe the wounds
of the man victimized by robbers in the story of thood Samaritan. It is also equally
clear that oil would in some cases be of no physiaae. Since the advice of this verse
is offered for any sickness in general we can eaarelthat the purpose of the "anointing
with oil" went beyond a mere medicinal use.

The emphasis of this passage is the pow#reoLord to heal, and the need for
prayers of faith to receive His blessings of heaglinYet it seems that the "oil" of this
passage has received all the attention.

To the first century church, the practafeanointing with oil was not only a
standard practice of caring for the sick, but #oatarried with it some deeply religious
overtones for those of Jewish background. Fredyénthe Old Testament we find that
being anointed with oil was in many cases the ghagihthe Spirit of God was being given
(see | Samuel 10:1,10 / Il Samuel 2:4 / | Chrosic®:22). With that in mind, it is
perfectly natural to the first readers of thisdetto think of praying for the sick while
anointing them with oil. To modern Americans, hoee we tend to look upon such a
practice as being mysterious, perhaps even somefsdormula” for healing. We also
have the additional problem of sorting out the geaount of "disinformation” being
spread by professional "faith-healers" who havenébail to be a tremendous gimmick in
their ministries.

The question still remains, however, He tise of oil here being required in order
to carry out God's command to pray for the sich®'say that we must anoint with oil in
order to pray for the sick is to say more than Jammte. Yet we may also ask, "Is it
wrong for the elders of the church to anoint andypior the sick who request such
attention?” Perhaps the greatest danger in syhaiice today would be the temptation
of some to think that the power to heal resideshiwitthe hands of the elders, or
mysteriously abides within the olil itself. Withetlproper understanding of this passage,
anointing one with oil would simply be an outwargnsof one’s faith in God to heal.

Note, however, that it is the sick thall éar the elders, rather than the elder or
some professional evangelist calling for the sickcome to him for anointing. The
bottom line of this discussion is that it is thekswho must call, and it is the elders of
each congregation who must study this and othesgo@s to determine their proper

45



Commentary On The Epistle Of James

response to their fellow man before God. Leavimggubject of the "oil" completely, in
my observations even the practice of calling f& ¢iders to pray over the sick has been
nearly forgotten. In view of the variety of illrees today, is it not time we begin looking
more to God's instructions for healing rather ttmman?

15 “And the prayer of faith will save the sick, and the lord will raise him up. And

if he has committed sins, he will be forgiven.”The bottom line to these instructions is
not the power of "oil or elders" but rather the orance of the prayer of faith be offered
by man. It is effective, and it brings results! pfayer built upon our trust in our God
whom we cannot see, is a prayer built upon the pafe¢he Creator. When focused
upon Him, (and not upon ourselves or anything wg @, we reap the results prayer
was meant to have. "The raising up of the sickady speaks of them being made well.
The following sentence also includes the forgivenafssins as the benefit of that prayer
of faith.

The reader should not conclude that thissesendicates there is always a
connection between physical and spiritual sicknesSur own experiences reveal,
however, that in some instances such is indeedcéise. In fact, some illnesses are
almost always the result of spiritual sicknesst tWie point of this verse is that the prayer
of faith is effective in both areas, whether coriedor not.

James was not the only inspired writesgeak of the power of prayer offered in
faith. Jesus Himself stated, "All things, whateyeu ask in prayer, believing, you will
receive (Matthew 21:22).” Again He said, "Ask, ahavill be given to you; seek, and
you will find; knock, and it will be opened to yqMatthew 7:7). In Matthew 11:24
Jesus says, "Whatever things you ask when you pedigve that you receive them, and
you will have them." If we find these passagesdhar believe because they are "too
good to be true," then it must be pointed out shah an attitude is indeed the reason our
prayers are unproductive. Faith is lacking! If @rger into prayer thinking our requests
will not be granted, and that it is too much to eéstpof God, such expectations will be
“fulfilled.”

It must also be stated that we must pcapm@ing to God’s will, and that "if it is
His will* that which we request will be done (seatthew 6:10 / Matthew 26:39-42 /
James 4:15). It is also true that the Bible doetsteach it is always God's will that
everybody should experience perfect health atimles (see Il Corinthians 12:7-10).
Indeed we will all someday reach the point whers God's will for us not to recover! If
it were not so, Christians would never physicallg!'d Yet we must not allow such
exceptions to be our "disclaimer” tacked onto aaiyprs, explaining away a multitude of
unanswered prayers, when the true reason for ayep being unproductive is a lack of
faith. No one has a "corner" on knowing absolu@lyd's entire will concerning any
given individual, yet a mature Christian who hagedi a prayerful life of faith should
have a good grasp of what God's will must be intmases. If we do not know His will,
what better way to find out, than to pray that il be revealed to us? Is that too much
to ask or expect? If you think so, you must asurgelf, "Where is my faith?" Re-read
these verses and the ones referred to above. Magowcentrate on what He says, and
not on what we think.

:16 “Confess your trespasses to one another, anday for one another, that you
may be healed. The effective, fervent prayer of aghteous avails much.” Having
discussed the value of prayers of faith being efldor those who are either physically or
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spiritually sick, James now continues to urge thethven to confess their trespasses to
one another. The clear connection with the pastevis that rather than allowing sin to
sit and ‘ferment," producing not only greater $pai problems, and perhaps even
physical problems, the encouragement is to get tbetrinto the open, that prayers of
faith may be offered. This verse, however, broaddwe scope from just the elders, to
everyone praying for everyone. It is not just thsponsibility of the elders to pray for
the sick, but rather all Christians are involvedhis matter, both as the "confessor" and
as the "listener." We cannot construe this versgal one must confess his or her sins to
only one certain individual, whether it be an eJdpreacher, deacon, or "priest."
Concerning such thinking Martin Luther wrote, “Aatge confessor! His name is One
another." Luther's sarcasm reveals the frustrdtiom centuries of forced confession to
the local priest, rather that the free and progectionfession to one another as the Lord
intended for His church.

Although we may be able to clearly seatthis verse does not mean, it remains
for us to implement the instructions contained witih It could be said that this is both
one of the most abused verses in the Bible, atiteasame time one of the most ignored.
Those who abhor the abuses that various religioaoapg have made of this passage,
have often gone to the other extreme of considesimg confession to another human
being as "evil" or “dangerous.” We can easily 8eereasons for this fear, for not only
has the practice of confession been abused, batthés potential for evil is always
present when we trust others enough to reveal mese

Some interpret this verse to mean that the ongptasses needing to be confessed
to another are those that were against that indalidlt is certainly in keeping with other
passages to say that such confessions must be (seeléVatthew 5:23-24 / Matthew
18:15-17). Yet one cannot find within this versey avording that would so limit its
interpretation. Certainly common sense tells as$ ithis those trespasses which involve a
certain individual, are those which we should ficenhfess to that individual. Yet we
must not restrict "confessing to one another” tet jsuch occasions. The value of
confessing our sins to one other is not only hélpfuidentifying the reason and the
source of the sin, but it also brings about ematidrealing (sometimes very quickly) to
the one releasing the burden. A secondary valueohdessing to one another is that
others who are presently facing such a problem fimalythe strength and the faith to
avoid similar pitfalls, or if they too have fallemay find the courage to confess their
faults as well.

It must be stated here, however, that it is God fhgives, although much of the
sin that man commits here on earth usually endsiwrting others as well. 1t is of
primary importance that we confess our sins to Gedjng that it is He who is "faithful
and just to forgive us our sins (I John 1:9).” Yrhy we not underestimate the
importance of also confessing our trespasses toamather. As James says, "The
effective, fervent prayer of a righteous man availsch.” Is this not saying that both the
prayer of the sinner and the listener can do mududg A similar yet somewhat obscure
passage in | John 5:16 reveals the same teackimge don't believe that our prayers can
be both physically and spiritually helpful to aneththen why do we pray for others? It
is both scriptural and useful to pray for othespexially for a brother or sister in Christ
who is or has been deceived by sin. Again it &sghayer of faith in God that is the key
to our receiving His healing power.
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17 *“Elijah was a man with a nature like ours, andhe prayed earnestly that it
would not rain; and it did not rain on the land for three years and six months.”

:18 And he prayed again, and the heaven gave raimnd the earth produced its
fruit.” The example of Elijah of old is the perfect illigton of the effectiveness of a
righteous man's prayers. The event referred tousd in | Kings 17-18. In this
fascinating story we are introduced to the greappet Elijah, and we learn of his first
recorded works in the Lord's service. By inspoatof the Holy Spirit James even gives
us a bit more information than is found in | Kingghe Old Testament account does not
mention Elijahpraying that it would not rain, however it does record hanmouncing
that it would not rain (Il Kings 17:1). Also inithverse a period of three years is stated
to be the duration of the drought, while James moastthat it was altogether 3 and 1/2
years. This does not need to be construed asteadation, for in | Kings 17:1 we read
that it would not rain for three years, and in 184 find Elijah being told in the third
year to go present himself to Ahab, that God waeadd rain on the earth. From | Kings
we can be assured that it was at least a threédreaight, and from James we learn that
all told it was 3 and 1/2 years before it finalig dain (also see Luke 4:25). This is only
one of many examples where the New Testament gsitsmhed additional light upon Old
Testament events and passages.

The most important information we can gather frdms verse, however, is that
the prayers of a good man can produce enormoufigesio think that a simple prayer
changed the history of a nation for over three geand then another just as simple
prayer brought it all back is a bold reminder af tfower of prayer. In light of this great
spiritual history lesson, can we grasp just howangmt it is for us to pray (in faith) for
our brothers and sisters in Christ who are in neati physically and spiritually? It is
perhaps the lack of faith in God working throughr puayers that brings about a lax
attitude toward both confessing our needs to orwhan, as well as praying for one
another.

:19 “Brethren, if anyone among you wanders from tle truth, and someone turns
him back”

:20 “let him know that he who turns a sinner fromthe error of his way will save a
soul from death and cover a multitude of sins.”

James concludes his powerful practical epistle wewry fitting manner. With a
few strokes of his pen, the Holy Spirit guides horshow us the way to lift one another
up, even if we've fallen away.

Verse 19 is one of many proof texts that bear \ggrte the fact that a brother can
wander away from the truth, that is, one can faht grace (also see Galatians 5:4 / |
Timothy 1:18-20 / 1l Timothy 2:16-18 / Hebrews 3:13). Even more importantly, this
passage also teaches that it is also possiblanocone who has fallen away, back to the
truth. Now we know that the concept of "Once iaag, always in grace" is a false
teaching. On the other hand, the perhaps unspo&kef of “Once fallen from grace,
always fallen from grace" is an equally false teéagh There is hope, both for the
straying and the lost. One's belief in such pad#st#s keeps us active in the "business”
of soul winning, and also soul "reclaiming.”" Thakes are indeed high. To be a part of
restoring one who has fallen, is to save a souhfdeath. If that is not enough to make
every effort worthwhile, consider this, how manpsswill be forgiven upon his or her
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return? What's more, how many sins will this olorh be spared by his returning to the
fold? This we cannot calculate, but only rejoicets truth.

Although these two verses can stand alone as hasits, in keeping with the
pattern of this letter they reach back to so mudt has been written in the earlier
chapters. Using the information contained in #psstle in counseling with a straying
brother is the key to its whole purpose. Truth"iheory" does not change lives!
Practical Christianity does! To that brother tisafalling away, prayor him, (or if he
agrees), prawith him. If patience is lacking, share with him Jandeg-11. If he is
being oppressed, begin with James 5:1. Perhapsetitieg brother needs taught
concerning being a doer and not just a hearer @&14-26), or maybe he simply lacks
wisdom (James 1:5).

The combinations are endless. However, the padcteeryday problems of man
can be met by the equally inexhaustible wealth fdam to be gathered from God's
Holy Word. The privilege of taking this closer loat the book written by the hand of
James is a vivid reminder of the omniscience oAitshor. May God continue to bless
you in your meditations upon His Word!

-Bruce Gleim / Vandalia Church of Christ 05/29/08

Chapter 5 Exam
1. The brethren are told to be patient because; The rains would come soon. B. The
coming of the Lord was drawing nearer. C. Thaywould become rich in possessions.

2. Job of the Old Testament is an example to usAf faith B. perfection
C. perseverance

In this chapter we are told to swear; A. aictll B. only when we tell the truth
only if we do not use God’s name

0w

4. List some of the reasons we are told to pray.
5. In this chapter we are told to confess ourpgieses to whom?
6. Does this mean that we need not confess ositgi@od? Yes No

7. Elijah is given as an example of, A. a heBo one who could perform miracles
C. arighteous man who prayed effectively

8. Find the verse that proves that a brother camder from the truth.

9. Turning one who has fallen away back to théhtmwill;, A. make up for some of
your sins B. cover a multitude of sins C. yarthat you were right

11. The self-exams over each of these chapteesiw@en; A. helpful B. confusing
C. pleasing to the eye D. a much needed break
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