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Who Wrote | John?

The letter we commonly know as "I John" doesnegtal the name of its author.
Like the epistle to the Hebrews, there will alwdgs some speculation as to the human
hand God employed to write the inspired words daetiin this epistle.

There is, however, evidence outside the epistdf itsat may help us identify the
author of this epistle. Two ancient writers wheoted from this epistle referred to it as
an "epistle of John." The first to identify Johitwthis epistle was Papias Hierapolis in
the middle of the second century. We also haventtigngs of Irenaeus of Lyons who
lived from about 130 - 200 A.D., who clearly bekelthe writer of | John to be the John
who was an apostle of the Lord, and the authohefgospel of John. From these (and
other) early traditions, this epistle has comeddhbown as the first epistle of John.

Besides these early references, therg/etr@ther reasons to credit the apostle
John as the author of this epistle. When closepeoisons are made between the actual
text of the gospel of John and the epistle of InJotany similarities can be seen. The
author of each work seems to focus upon the cdaetbetween the spiritual and physical
realms. In the first chapters of both we find tigind darkness clearly compared, as well
as truth and lies, love and hate, and life andrdekbr those who are learned in the study
of the original Greek language, many other sintikesiin vocabulary can also be seen.

When Was | John Written?

Determining the date in which | John was writterpeleds (in part) upon the
above assumptions concerning the authorship dfih.Jé&enerally, the Gospel of John is
believed to have been written some time betweemr8b 90 A.D. Based upon these
dates, some conservative scholars conclude tlodinl Was written very soon after, that is
about 90 A.D. According to what seems to be rédiabaditions, all three epistles of
John were written from the city of Ephesus.

What Was The Purpose Of | John?

The purpose for this letter being written must bewkd from the very content of
the letter. This we will endeavor to determinenas study its message verse by verse.
However, it may be helpful to note that one of thain purposes of this letter was to
counter some early forms of "gnosticism." This |gdophy was apparently being
proclaimed by some who once had been a part ottihech, and had now withdrawn
from the body. The term "gnosticism" comes frone tBreek word that means, "to
know." The problem of Gnosticism was their seeihgmselves as intellectuals who
possessed a superior knowledge of God. Due to 'thgperior” understanding they saw
a clear distinction between the pure spiritualmeahd the evil material realm. It is for
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these reasons that John begins his dissertatigheofallacies of such thinking, and the
importance of truly "knowing" what God wants us koow. It is perhaps for these
reasons that the word "know" in its various forrafaund some 40 times in this very
brief letter.

With these thoughts in mind, let us begin werse-by-verse study of | John. The
text will be printed in bold print, and will be tak from the New King James Version of
the Bible.

Chapter 1

:1 "That which was from the beginning, which we hae heard, which we have seen
with our eyes, which we have looked upon, and ourdmds have handled, concerning
the Word of life" To the student of the Bible | John begins withrstamiliar words of
assurance. A brief look at the gospel of Johmwitllshow us where we have heard such
words before. That which was "from the beginningls he who was seen, touched, and
heard by John's generation. He was from the begjrand in the beginning; He was and
remains as the Word of God and the Word of life.

:2 "the life was manifested, and we have seen, atear witness, and declare to you
that eternal life which was with the Father and wasnanifested to us" The writer of
this epistle (whom we will conclude to be the afwef John in this commentary), clearly
identifies himself as an eyewitness of that "etefifi@’ that had been with the Father
from the beginning, who was manifested (shown)dih limself and others. His reasons
for going to such lengths will be made clear asstuely further.

:3 "that which we have seen and heard we declar® tyou, that you also may have
fellowship with us; and truly our fellowship is with the Father and with His Son
Jesus Christ. As we at last reach the end of the first senteweegan begin to comment
upon the message that is being sent to Christibiai generations. John first of all is
basing his letter upon the very foundations of §tfan faith, that the one who was seen
and heard was indeed He who was with the Father thee beginning. You will notice
that those today that seek to pervert the gospghldeere, with the personage of Jesus.
Our faith is built upon His Divinity. One of JoBmurposes in writing this letter was to
build faith, and thus to build the fellowship of wwh he was so happily a part. Increasing
the fellowship involves both the adding to the dmum numbers and in spirit. Both
advances are on his mind as he continues.

4 "And these things we write to you that your joymay be full." It quickly becomes
clear that this letter was written primarily to sgowho have heard the gospel and had
already been reaping the benefits of the good nele$in's words now seek to heighten
that joy by shoring up his readers' faith in thedamentals. This is not to say that all to
whom he addresses his thoughts were in a savedtioondor as we proceed we will
find many of the errors John confronts are commeghfthose who had fallen so far from
the truth as to no longer have His word in them.

:5 "This is the message which we have heard fromikh and declare to you, that
God is light and in Him is no darkness at all.” John is now drawing upon his privilege



Commentary On | John

of having been a personal eyewitness of Jesuswhas he is now declaring carries the
authority of Jesus Himself. Authority is a criigasue in the scriptures. On several
occasions we see apostles pointing out their tmkpeak with authority the words given
to them (see | Corinthians 9:1-2 / Galatians 1:B-24uthority was even a matter Jesus
saw as being important to make clear to His hedhasthew 28:18-20 / Matthew 16:18-

19).

John's point is that the "authorized" baéag of Jesus is that "God is light,” and
that in Him there is no darkness whatsoever. Watrmeke sure to understand the
intended meaning of this statement. John is spgaid the nature of God Himself. If
God is light, then there can be no darkness in Him.

:6 "If we say that we have fellowship with Him, am walk in darkness, we lie and do
not practice the truth." Once we understand the true nature of God, weleh have a
grasp of what a relationship with God requires. e@annot have a relationship with
"light" and walk in "darkness." The two ideas amatually exclusive. One who claims
such a relationship with God while walking in dagks is simply lying! John's bluntness
is needed when dealing with such double-talk. Ghestics were (and are) very gifted at
using confused terminology. It was apparentlytibbef of some that one could have a
"spiritual” relationship with God despite the fabat their sinful flesh was continually
following the evil ways of the flesh. That whichade such possible (in their minds) was
their belief that the flesh and the spirit werecdisnected from one another, and therefore
one had no bearing upon the other. John cuts ghrthis theological mess by saying
that those who say such things "lie and do nottm&athe truth.”

7 "But if we walk in the light as He is in the lght, we have fellowship with one
another, and the blood of Jesus Christ His Son cleaes us from all sin." In contrast

to such muddled thinking as mentioned in the previgerse, John now proposes the
truth of the matter. If we choose to walk in tight instead of the dark, we will not only
have the relationship with God, but we will alsodficleansing for our sins! Keep in
mind that one cannot walk in the light until hesfisteps into the light, and that the Bible
clearly states how one must enter into the ligae ($ohn 8:12 / Romans 6:2-7 / Galatians
3:27). Yet this verse takes this concept one fetgper. To continue to walk in the light
is to bring about the fruits of Christianity we didigently seek. Those who take their
daily "walk" as a way of life will also find a gre&dringe benefit." Those who practice
such spiritual exercise will find themselves alswihg a "ready-made" fellowship with
all others who have done the same!

:8 "If we say that we have no sin, we deceive owgtves, end the truth is not in us.”
As simple and as straightforward as these verses heen, it is surprising to find so
many today who have built completely false docsifiem them. John is by no means
indicating that those who walk in the light havemsiow reached the point of
sinlessness. Perhaps if we had only verses 5 e Gvauld come away with such a
concept, but John now makes clear that the "Chanstalk" is a way of life that
continues daily in the light. Yet there still reimathe potential for sin and the need to
recognize it as it appears. The question may bHeeasked, "How can one walk in the
light, and yet have sins to confess?" Is not Johking the point that the sins are not the
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walk, but the exceptions to that walk? Simply abgg mankind reveals to us that there
is quite a difference between those who walk inagid those who walk in light. Even
dedicated Christians cannot honestly say they mavein. Such statements are self-
deceiving, and simply rob us of the opportunitgltosomething about our sins.

9 "If we confess our sins, He is faithful and justo forgive us our sins and to
cleanse us from all unrighteousness." Once one becomes aware of his sins, his
immediate response should be to confess them. s@eleictance to do so may further
enlarge the sin, or allow it to become more firngigtrenched into one's character.
"Confession” is not only "good for the soul,” it absolutely necessary for the soul to
remain healthy in God's sight. Those walking ie fiight are no strangers to confession.
Christians see confession as a welcome reliefaédtirden of sins, that threaten to turn
our daily walk into a nightmare!

10 "If we say that we have not sinned, we make Hi a liar, and His word is not in
us." The message of verse 8 is now more emphaticaltedt To those who refuse to
confess and recognize themselves as being guikinpthey are in essence "calling” God
a liar. John has now taken us full circle. Frdma glorious thought that God is light, to
the uncomfortable idea that those who think theysamehow "the light" themselves are
actually calling their Creator a liar. It's a cection we just don't like to make, but when
man begins to think of himself as something différdnan what he truly is, He is flying
in the face of the truth that God has told him. &iteer accept the truth as received from
God, or we live a lie believing the God of truthnave lied to us.

To sum up, let us keep in mind these fémtduture reference as we proceed in
our study of I John. These things must be knowouaod's people:

1. They cannowvalkin darkness and be His people.

2. They muswalkin thelight.

3. Those who walk in the light will also have @ilship withall otherswho do
the same.

4. Those who walk in the light and confess thais svill havecleansingfrom
sin.

5. Those who walk in the light aséll capableof sinning.

6. Those who walk in the light musbnfess their sin® remain in the light.

Chapter 2

:1 "My little children, these things | write to you, that you may not sin. And if

anyone sins, we have an Advocate with the Fatheregus Christ the righteous." As

we enter chapter 2 we become more aware of a "teew's principle that will run the
length of John's letter. Let's make sure we carirsggparadox.

John is writing to encourage and to teabhigfians that they may not sin, yet he is
also teaching that when Christians do sin, theyetmaMediator who will plead their case.
His purpose is not to encourage sin, nor to salydinais the nature of Christians, yet it is
an ever-present reality that human beings do #inproper understanding of this letter
will help us to develop a "balanced approach" todhbject of human weakness.



Commentary On | John

On one hand, man must not become so lene@mard sin that he "walks"
continually in it. Yet on the other hand man muost take such a severe view of his
failures that he sees himself as being unforgivalterhaps it was this "severe" view of
sin that led some to conclude that they were ngdomrapable of sinning. If one wants
salvation and yet believes that sin cannot trulydogiven, such thinking would lead one
to believe that his only hope for salvation woukdtb live the sinless life.

It is helpful at this point to be remadiof the uniqueness of Jesus, for only He
"was in all points tempted as we are, yet withont(slebrews 4:15)." In Hebrews 7:26
we learn that Jesus was "separate from sinnerd,ina@alatians 2:21 we find that if man
had been able to live up to the requirements of'Gladv, Christ's death for man's sins
would have been "in vain" or useless.

What we are reviewing is the fact that go®d news is truly good news. To
those who actually think that salvation can be tbimliving the sinless life we must ask,
why then did Jesus die upon the cross?

:2 "And He Himself is the propitiation for our sins, and not for ours only but also
for the whole world." Here we encounter the term "propitiation," onetled more
challenging words found in the Bible. The Englisbrd "propitiation” as found in the
King James Version and the New KJV was derived feoiiatin word meaning, "that
which is provided to bring about pity or mercy."hel Revised Standard Version (RSV)
translates the Greek word "hilasterion" (Strong243#) into the English word
"expiation.” Seeing that neither of these tramset used words that are commonly
understood in modern English, we may understand thhbyNew International Version
translated it "atoning sacrifice." The English @datone" is perhaps a bit easier for us to
understand. By combining the words "at-one" weeh#we root concept of "at-one-
ment." Clearly the result of Jesus dying upondioss was to make man "at-one" with
God, however in this verse a little more is beiagls Jesus is the "propitiation” for our
sins, in the sense that He provided what was nape$s satisfy the demands of man's
sin. The translators of the RSV did not use thedwpropitiation” for they saw it's use
as conveying the idea that God needed to be 'atish the same sense the Greeks and
pagans attempted to "satisfy" their gods with afigs. Yet we must see that although
God is unlike all other "gods," it is against Higture to condone or to allow sin to go
unpunished. Jesus thus became the offering fosiogy that the nature of God would not
be violated, and that man would have a conceptetost of sin.

:3 "Now by this we know that we know Him, if we kep His commandments.”
Staying with the basics, John again makes a vemytland simple statement. The way to
be certain that we know God is to check our obadierThis may seem so basic as to be
unnecessary to even mention, but to some of thesti@sowho believed one could be
pure on the inside and evil on the outside suchtpanust be made. When the spirit of
man is in fellowship with God, the body will resgbwith obedience.

4 "He who says, "I know Him," and does not keep Hs commandments, is a liar,
and the truth is not in him." There is no soft and easy way to express thisthexght.
The Gnostics were lying to themselves and to othdrest we make the mistake of
placing these errors only in the past, let us rebeenthat one who has "outgrown" the
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wisdom of God and has reached a "higher plane,"revine no longer needs to be
concerned about obedience, is in the same categdhose to whom John wrote.

:5 "But whoever keeps His word, truly the love ofGod is perfected in him. By this
we know that we are in Him." Those who follow God's word in their lives (anat just
in their minds) are those who reap the benefitafitg God's love bring about internal
changes that mature the soul. The expressioretieged" speaks of the completion of
the soul that God brings about. "Nobody's perfeat’often say today, meaning that no
one is without flaw. This, according to the Bibietrue. Yet the Bible uses the words
"perfect” and "perfection” somewhat differently nhitne way they are commonly used in
modern English. The idea of being made completaature is the thought in this verse.
The assurance we have in knowing we arédiim" comes from one's obedience.
We may say this however with caution, for the Bilbézords those who had some
"works" and were still outside (Mark 7:6 / Matthéu22-23 / Romans 10:2-3 / Acts 5:1-
10). Of course it can be said that in each of éhesferences their works were
incomplete, insincere, or obviously faulty, but theint is that one can have many or
perhaps most of the outward signs of being a Ganisand still be masquerading as "an
angel of Light." The key, we will find as we stuthyis epistle, is to find in ourselves a
mature level of obedience in both the flesh anddmimhe obedience that John now
speaks of demands no less.

:6 "He who says he abides in Him ought himself atsto walk just as He walked." It
may seem as though this verse is a repeat of pevimughts, but the emphasis here is
on the pronouns. The English translators haveddels by capitalizing both "Him" and
"He," to assist the reader in seeing that the "Walk& are to develop is to retrace the
footsteps that Jesus left upon this earth. Hating accounts of His walk, (Matthew,
Mark, Luke, and John), gives us not only more infation, but emphasizes the important
position the actual life of Jesus must occupy inrainds and lives.

:7 "Brethren, | write no new commandment to you, lut an old commandment
which you have had from the beginning. The old comandment is the word which
you heard from the beginning.” This verse begins a new thought, yet is in kegpin
with the introduction of verse 3. We are still the subject of knowing those that know
Jesus.

John introduces this further "evidence"tlkdse who know Jesus as an "old"
commandment. It is so old it had been revealethan from the beginning. | see no
reason not to take this literally, that man hasvkmahis commandment from the
beginning. The commandment to be discussed wasrkino Adam and Eve, and to all
those of us that have followed!

:8 "Again, a new commandment | write to you, whichthing is true in Him and in
you, because the darkness is passing away, and tinee light is already shining."
Now it's getting a little confusing! We were prepé to learn about theld
commandment which had been from the beginning, th@weader is told he is about to
receive anewcommandment. Which is it, old or new? Apparerttig both. It is both
ancient, but yet given new "life" in the ministr{y &esus Christ. One may also say it has
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been commanded from the beginning, yet never pérfegemplified until Jesus "lived"
it in the flesh. Let's read on to find what "i§" i

:9 "He who says he is in the light, and hates higrother, is in darkness until now."

At last we find this "old-but-new" commandment imply be brotherly love This we
already might have guessed, for the gospel of Jgbeaks in very similar terms
concerning it (John 13:34-35). There, in Jesusi awrds, He informs His disciples that
the earmark of being His disciple would be havimg form of love present and visible in
their lives. The world has no problem with wantsexual and physical "love," nor does
it lack "love" for that which pleases it in returiYet true brotherly love is so deficient
that the world (as well as the church) has growklgiand weak due to its absence.

In | John this subject is first approactiexn a very negative direction. Rather
than brotherly love being the sign of a disciple, fimd the lack of love for a brother as
being one sign that one is in darkness. One w&ynoov we are in Him, is to know how
people behave who are not in Him. We have leathatione cannotvalk in darkness
and still be in Him. Now we will learn about onétbe "activities" that takes place in
that darkness.

:10 "He who loves his brother abides in the light,and there is no cause for
stumbling in him." To walk in the light is to do that which takesag# in the light.
Loving your brother is one of those virtues ofghtifilled life. He who loves his brother
removes any cause for stumbling. We must undetdtsat it is both the one who loves
and the one who is loved who have stumbling bl@eksoved by this outpouring of love.
To hold a grudge against a brother may cause diteesne holding the grudge or the one
he refuses to forgive to stumble. As too oftethescase, both may fall due to the lack of
brotherly love.

11 "But he who hates his brother is in darkness rBd walks in darkness, and does
not know where he is going, because the darknessdhblinded his eyes." The reader
should certainly know by now that hating one's lheotplaces one in darkness, no matter
how "religious" one feels himself to be. Is it essary for us to mention that our
"brother” is not restricted to flesh and blood,ewen to our local congregation? As the
expert in the law once asked Jesus, "Who is myhbeig" so must we answer. Your
neighbor, as well as your "brother," is your fellman. Some would like to restrict the
definition of "brother" to only those who behavevas think they should, but giving it
such a definition is to make this section of | Jabrhave little relevance to our daily
lives.

In addition, this verse is also teachingtthating a brother brings about a chronic
case of spiritual blindness upon the one doinghtiteng. Not only is he "blind" to the
value of the soul of the one he hates, but helakses sight of his own direction in life.
Hate has a way of consuming the mind and soullatsp all else that once mattered.
People who have "wandered" about most of theirsliwey often be suffering from a
severe case of hatred, perhaps springing from tieidhood and extending on to all
others who have crossed their path. But regardiegs origin, the key is that "God is
Light,” and being in Him brings one out of the dagks and hate that takes human beings
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down a dead-end alley of spiritual death and desgéisuch is your condition, you are
studying the book that provides the answers. Ie#id on.

12 "l write to you, little children, because your sins are forgiven you for His
name's sake." Verses 12 - 14 make up a distinct section of¢hegpter that differs from
the rest of the book. It is as though John takéseak from the deep and sometimes
negative subjects he has to deal with in thisdeted here interjects a poetic paragraph
of endearment to those loyal brethren who wouldelagling his words.

In this section John addresses threepgrofipeople. Little children, fathers, and
young men, are each addressed twice. Being ingofeein, we may assume that John is
speaking of these groups in a figurative sense,ishdlittle children" being those young
in the faith. Even those "young in the faith" hakeeir sins forgiven through His name.

13 "l write to you, fathers, because you have knen Him who is from the
beginning. | write to you, young men, because yduave overcome the wicked one. |
write to you, little children, because you have knan the Father." We may take this
to refer to literal "fathers” only, but to be ind@@ng with our interpretation of verse 12,
John here speaks of those mature in the faithalswdperhaps those who have led others
to Christ. To be mature in the faith is to trilyowGod. This entire letter is dedicated to
such "knowing."

To the young men, those young in the faghhaving been tested by trials, John
writes words of encouragement, for they had suasdtius far in overcoming the
wicked one. The "little children” are in this venmhientioned as also knowing the Father.

14 "l have written to you, fathers, because you &ve known Him who is from the
beginning. | have written to you, young men, becae you are strong, and the word

of God abides in you, and you have overcome the \k&d one." This verse is, in part,

a repetition of what has already been written ia thoem.” Just as in modern songs and
hymns, the repetition serves to emphasize the bysiat of the poem or lyrics.

15 "Do not love the world or the things in the wald. If anyone loves the world, the
love of the Father is not in him." Definitions are here in order. "Loving the wdrld
must here be seen in its extreme sense, thatviaglthe world to the point that spiritual
matters must take second place to this world. Teanust also be defined as that which
is exclusively of this earth, that which is orgadaunder the power of evil. These things
we will find clearly defined in the next verse.

It should be clarified at this point, however, thiats one thing to not love the
world, but it is yet another thought entirely tadéhe life that God has given us on this
planet. True Christianity has never espoused exdinying philosophy that is so
common to other world "religions.” Even though somonastics have interpreted it as
such, this is not the meaning of this or any oBibte passage.

Note that the term "world' is sometimes used dfifferent way in the Bible. For
example in John 3:16 we find the expression "Godosed the world..." The Bible
student certainly can see from the context thauich a passage the term "world" refers
to the people of the world that Jesus died to save,not their evil society.
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:16 "For all that is in the world - the lust of the flesh, the lust of the eyes, and the
pride of life - is not of the Father but is of theworld.” "That which is of the world"
has now been clearly defined. It is not the peaplthis world, but rather their code of
behavior. Listed are "the big 3" root motivatidios nearly all sin found taking place
upon the earth. All the sins of this world wouilll & book, (or the average movie being
released these days), but the basic causes bdiend ¢an be boiled down to a few
human desires.

"The lust of the flesh" can simply be definas the evil desires of the flesh. This
we must make clear; God created us body and sodlwhen He created us He gave us
certain desires and needs. It is not our desiréisecflesh that are sinful, but it is rather
those desires taken to evil extremes, or takendmutsf God's limitations, that become
sin. It is one thing to desire to provide for ani@mily, it is another thing to kill another
human being to do so. There is nothing evil altbatnatural desires of the body to eat,
to drink, to reproduce, or even to excel. Yet madkwith the "assistance" of Satan)
from the very beginning quickly found ways to petvihese desires. This is John's
point; that the lusts that come from within thesAatself are one of the three ways man is
drawn into a "love-grasp" with the world.

"The lust of the eyes" refers to a liliferent angle in which sin enters one's life.
There are some desires that are kindled not frothirnyibut rather through sight alone.
Madison Avenue has made its permanent mark on mdrdde to this very fact. Some
individuals freely admit that just seeing a certaghavior or act pictured in billboards,
movies, or magazines often leads them into engaigirtose acts. The eyes seem to
have a direct link with one's imagination, and tmasy trigger emotions and desires that
one's will may otherwise find controllable. It waerhaps David's view of Bathsheba
that brought about his doing that which he woult lmeove even considered otherwise (Il
Samuel 11:2).

"The pride of life" is yet another way which man is enticed to sin. It is an
undeniable fact that man is capable of having aigrweart. It appears that when God
gave man the ability to choose right from wrong;lsa freedom also opened the way for
Satan to tempt man to see himself separate and fapar God. This is the basis of
pride; not in feeling good about one's self, buseeing one's self as being exalted above
others and above God, or without the need for GGdiing man the freedom of choice
allowed man the freedom to see himself as a "gd@l this we cannot blame God, but
simply blame Satan and ourselves for being sogbdb misuse such a sacred trust. Itis
interesting to note that in the Garden of Edenrsated all three "angles". Eve saw that
the fruit was good for food, (lust of flesh), thatvas pleasant to the eyes, (lust of the
eyes), and that it was desirable to make one \{tise,pride of life). Satan's temptation
had been, "if you eat of it...you will be like Gatl(Genesis 3:1-6).

:17 "And the world is passing away, and the lust foit; but he who does the will of
God abides forever." People do not knowingly deposit their life savingsa failing
bank! The key to this letter is the word "knowf'we know the world (and its ways) is
failing and is due to pass away, why invest in ifAve love God we can and we will
abide forever.
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:18 "Little children, it is the last hour; and as you have heard that the Antichrist is
coming, even now many antichrists have come, by wdti we know that it is the last
hour." John now returns to his basic theme and thabw to know the difference
between true Christianity and false Christianitgthbin ourselves and in others. Up to
this point we have been given spiritual "tests't foaus upon social and moral behavior.
Now we are made to look at the doctrines and lsetéthose who claim Christianity.

The term "the Antichrist" is one that Istisred the imaginations of Bible students
for generations. John refers to the coming of Anéchrist as a known fact to his 1st
century readers. The term "antichrist" (believerinot) is found only in the epistles of
John. The concept of the antichrist, however,oinfl in Paul's second letter to the
Thessalonians (2:1-12). Jesus Himself also waafexpposition arising in the form of
"false christs” (Matthew 24:24). There is somedjio& as to whether the article "the"
should stand before "antichrist" in this text, whiwould have some bearing upon the
meaning. Yet with or without the definite artiolee can interpret this verse in the
following manner; "We have all heard of the idealwdre being an (or the) antichrist to
come, now | want you to know that there are alreadpy antichrists among us."

It is still necessary, however, to answer question, "Was there one specific
"man" whom the apostles warned of that truly dicheao vex the church during the first
century, or are we yet to anticipate his comingrtiis basic question has been debated
for centuries, with each generation producing ¢antlidates for antichrist” with renewed
predictions of "the end of time" thrown in for goowasure. Due to such failures of past
generations to conclusively identify “the Anticlifisone would be wise to be skeptical of
any effort to name him. Rather than being occupmth when or where the
Antichrist” may appear, it would be much more beneficial €@hristians of each
generation to realize that many "antichrists" halready come, and that they will keep
on coming until the true Christ returns! This edearly states that many antichrists
had already come at the time of the writing of #psstle. It is safe to say that antichrists
have been upon this earth for 2,000 years. Wherthare is a positive, there is a
negative. With the establishment of the church ecdhe establishment of the "false
church," complete with "false christs.” This weshtemember.

This verse also speaks of the "last hcamgther favorite subject of speculation.
We must be reminded that Jesus Himself said, "Bthat day and hour no one knows,
no, not even the angels of heaven, but My Fathér @atthew 24:36)." John is not
here giving a method of "fixing" the time of Chissteturn. If we were to take John's
statement to mean the literal "last hour" befor ¢hd of time, then we would have to
conclude that John was mistaken. The world hasiraged on for many "hours" since
the first century, thus the "last hour" must beetakiguratively to refer to the "last days"
(or the Christian age) in which both we and thstfaentury church lived (see Hebrews
1:2 / Acts 2:17).

"19 "They went out from us, but they were not of ts; for if they had been of us,
they would have continued with us; but they went outhat they might be made
manifest, that none of them were of us." We now have identified some of the many
"antichrists” that had already come in the 1stwent It appears that these "anti-christs"
had at one time been with the faithful brethrers té whether they were anything more
than Christians in name only, we can clearly say they were not. John explains that
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their "leaving" was evidence that they had nevemban actual part of the church in the
beginning.

This brings up an interesting questidvhen one falls away or digresses from the
truth, does that indicate that the individual waser truly converted? In this instance
John says such to be the case, but we would bakarsto say that everyone who falls
away was never a sincere convert to the cause w$tChrhe Lord must often see those
who walk away from Christianity due to a lack oh&r conversion in the first place, but
we must not rule out the possibility of a true Ghan falling away and leaving the
fellowship (see Galatians 5:4 / James 5:19 / leP@t20). The Bible warns sincere
Christians of the dangers of "falling away,” anceruhe apostle Paul spoke of the
possibility of he himself being "disqualified" ifehdid not discipline his own body and
bring it into subjection (I Corinthians 9:27). Yesncere Christians can fall, and some
do. However, the possibility exists that many 'i©hans" who fall away may have never
been fully converted. Often church leaders mag tinemselves trying to enforce the
commands of God onto unrepentant hearts. Thoseawghnot converted to Christ will at
some point balk at any suggestion that requires thdl" being nailed to the cross. It is
here that we must consider the possibility thatltieal church of Christ is not always all
those listed on the membership role, but that imyn@ongregations the true church is
made up of a smaller list of those God sees aggbeuty of His church. For each
generation of the church, time will tell how mairy Paul's words) are truly "of us."”

:20 "But you have an anointing from the Holy One,and you know all things." To
those faithful and devoted to the truth, John ndacgs them in clear contrast to those
who know not the truth yet claimed to have it allhose who had left were "anti-christs,"
and those who remained faithful had proved themesete be anointed by the Spirit of
Christ. John now encourages those loyal to thi tiautake comfort in their "knowing”
and their "anointing."

More is said about this subject in verse 2i,ibshould be clear that John does
not see the brethren as having "all knowledge"anegal. They knew "all things" that
were needed for their souls' salvation; of thiscar be certain. Not even the prophets of
old could claim "all knowledge” (I Peter 1:10-12)Yet in a sense, those who are
Christians in these "last days" (see comments osevE8) have the special privilege of
knowing "all things,"” both those leading up to ttress, and the establishment of the
church through the grace of God.

:21 "I have not written to you because you do noknow the truth, but because you
know it, and that no lie is of the truth.” John reassures his readers that the purpose for
his letter to them is not due to their ignoranag,ibh an effort to keep their "ranks" pure,
and to assist them in seeing the clear distindtietween themselves and those who claim
to know so much as Christians. Certainly most @o®svho might see or read his letter
would find no use for it, for by their own defiroti they already knew it all!

:22 "Who is a liar but he who denies that Jesus ithe Christ? He is antichrist who
denies the Father and the Son.Here we have it, the primary test to determines¢ho
who are in Christ and those who are not. Perhapsvere expecting something more,
perhaps a list of 20 questions concerning doctquaitions on current issues, but John

11



Commentary On | John

only gives us one. While we must not overlook abiger "tests" and proofs found in this

powerful letter, John gives this basic questionhtose claiming to be Christians. This

may remind us of the manner in which Jesus somstansewered a complicated question
with only one simple counter question. Do you & Jesus to be the Christ? Do you
believe Jesus was and is the anointed One? Dbslave Jesus to be the One the world
awaited to fulfill the Old Testament prophecieshsd Messiah?

:23 "Whoever denies the Son does not have the Fatheither; he who acknowledges
the Son has the Father also." Those who deny the Son by denying Him to be the
Christ, must see themselves as also denying theeiFaT his the Gnostics would not like
to hear, for they prided themselves on being ipexigl relationship with Him. Yet now
John informs the brethren that those who rejectLitrelship of Jesus are also rejecting
God. Beginning with the Pharisees of Jesus' dagamesee this error demonstrated even
while Jesus was still on earth.

It appears that the expectation of the Masgthe Christ) was accepted by all
levels of Jewish society (Matthew 2:4). Yet whesuk questioned the Pharisees as to
who the "Christ" was, the fact that they were uaail answer clearly exposes a vast
doctrinal difference between the actual teachirfgShwist, and the Pharisees' view of the
"Messiah" prophesied in the Old Testament (Mattl22m1-46). The concept of "the
Christ" was not new to the Jewish nation, but thvecept of the Christ being the "Son of
God" (that is "God in the flesh") was not a comdibie idea to the average Jew of Jesus'
day. It appears that the Jewish people as a Wiademisinterpreted the Old Testament
prophecies in this key area regarding the trueraatfithe Messiah, seeing any belief in
the divinity of the Messiah as being a rejectionbatic doctrine, that is "the Lord our
God, the Lord is one" (Mark 12: 29). Understandihgs difference makes Peter's
confession even more significant, for in so sayimg fisherman was going far beyond
even the scholars of his day in declaring the mateire of the Christ, and identifying Him
as Jesus who was among them. Such a confessipma delv (if any) at the time would
have affirmed publicly and was indeed the rock ttheg church must be built upon
(Matthew 16: 13-18).

It is a testimony to the wisdom of theseses to see how many false teachings
and cult religions in existence today are foundedh basis of an "altered Jesus.” Some
go to great lengths to say that He was everythxogt the Son of God, and it is exactly
upon that point that Christianity either stand$adis.

:24 "Therefore let that abide in you which you head from the beginning. If what
you heard from the beginning abides in you, you atswill abide in the Son and in
the Father." The key word in this verse is "abide." To "allideeans to "remain.” This
also carries with it the idea of steadfastness emmkistency. As Jesus so clearly
demonstrated in His parable of the sower, it isamaiugh to hear the word, understand it,
or to even "grow" with it (Luke 8:4-15). It is frer those who keep the word and bear
fruit with patience that will have the joy of abigj in the Son and in the Father.

:25 "And this is the promise that He has promisedis - eternal life." To those who

have the determination to remain in Him, resistimgwinds of deception that tempt us to
deny the Lordship and Divinity of Jesus, eterrfal i the reward as promised. If we find
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this promise hard to believe, it may very well battwe have not accepted Jesus as the
Christ. Seeing Him as all the Bible shows Him ¢oeiminates any further difficulties of
faith. Our faith truly stands or falls upon ouil@p to accept the divinity of Christ.

:26 "These things | have written to you concerninghose who try to deceive you."

In a very personal note John explains his motivafmr what he has written. He has
written primarily in response to those who areratiing to deceive or lead astray the
faithful. Although we will find the letter as a wle to be very positive and upbeat, one
of the basic reasons for it being written was tanteract the deceptions being put forth
by those who thought they "knew" both God and Jdsuisin reality knew neither!

:27 "But the anointing which you have received fron Him abides in you, and you
do not need that anyone teach you; but as the sam@nointing teaches you
concerning all things, and is true, and is not ad, and just as it has taught you, you
will abide in Him." Doctrinally this verse poses some difficult chaljes to sort out.
First, some interpret this verse to be speaking tmlfirst century Christians who had
been blessed with the spiritual gift of inspiratemd knowledge, like that of the apostle
John himself and other Biblical writers (Il TimotBy16 / Il Peter 1:20-21 / | Corinthians
14:37). It is an unfounded assumption to think dihthe brethren to whom John wrote
had such gifts. If all of John's readers possetiseaniraculous gifts of the Holy Spirit,
could not they themselves have received direcgeéhwords from God?

We must remember that verses such as Jude :3 AReltér 1:3 indicate that all
that was needed for life and godliness had beenedetl, and that God's revelation to
man has been completed during the time of the EgsosHebrews 2:3-4 also speaks of
the salvation that was first spoken by the Lord #reh confirmed (past tense) by those
who heard Him. With these thoughts in mind it donesfollow that John, most likely the
last apostle alive at this time, would be writimgat large number of Christians who still
had the same gift as he did. If such was the eelsg did the Bible end with the writings
of John, and why did he even need to write to them?

Obviously we have posed some difficult sjisms, but | find it much more
reasonable to interpret this verse in such a wayoaspeak to Christians of all
generations. While it is true that current evemtsmpted the writing of it, the message of
this letter is for all time. With this in mind Joltan be seen as speaking to all Christians
who are blessed at the point of baptism with tlieadithe Holy Spirit (Acts 2:38). To
have the gift of the Holy Spirit is to have thedsmgs of His presence dwelling within us
(Romans 8:9-11). This is not to say that Christidknow it all" or ever outgrow the
need to be taught. Yet the impact of this vergbas with what God has given us, we do
not need those who do not submit to His word and ddn not have His Spirit abiding in
them to teach us! True Christians have availabliém the means to determine what is
true and what is false. This is ours through Hispired Word, and through the Holy
Spirit who dwells within us.

:28 "And now, little children, abide in Him, that when He appears, we may have
confidence and not be ashamed before Him at His cang.” "Abiding" in Him is
again emphasized. Then, as well as now, the &tistr of seeing souls "coming and
going" is ever present for those who truly seekrtarge the borders of God's kingdom.
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Inconsistency is one of the greatest enemies othiuech. Just as one family member
begins to take interest in Christianity, anotheryrgeow lax and thus pull the other back
into apathy. Just as the church is ready to birst@knew territory, one or two families
may grow discontent and withdraw their supporthef thurch. John seeks to educate the
brethren so that they need never experience sudehtde

If we look ahead we must see that those @dnot abide (remain, stay faithful)
in Him will someday face the unbearable shame atddiming of saying, "Yes, | knew
You, but I willingly and knowingly turned away froyou for the passing pleasures of
this world." Remember the man who appeared awvndding feast without a wedding
garment? When questioned He found himself spegshidth no excuse as to his failure
to prepare for the feast. The command to "bind hémnd and foot" and to "cast him into
outer darkness" where there will be "weeping analsgmg of teeth” gives us just a hint
of the terrors and the terrible loss facing thos® Vail to abide in His love.

29 "If you know that He is righteous, you know that everyone who practices
righteousness is born of Him." A basic fact of society is that a child demortsisasome
of the characteristics of his parents. Seeing that Father is righteous (that is
“righteousness"” is His nature) we can conclude thaise who are actually His
"offsprings"” will behave in a righteous manner,embling the Father to whom they are
born. In this way John teaches that man's "righlgeess” is not that which causes the
new birth, but rather "righteousness" is the diresult of the new birth (see Titus 3:5/
Ephesians 2:8-10 / Romans 10:1-4). Certainly Gadisd teaches the conditions of
response we must obey in order to enjoy the blgssnh salvation, but if thereafter the
practice of righteousness is absent from one's lile need to re-evaluate one's
conversion is needed. One who is truly born of @t practicerighteousness, and not
simply know righteousness in theory only.

Chapter 3

1 "Behold what manner of love the Father has bestwed on us, that we should be
called children of God! Therefore the world does nbknow us, because it did not
know Him." John victoriously asserts the love of the Fatberard all those who have
the privilege of being called children of God. Tdevotional quality of this verse gives
us a little insight past the very "blunt and bussiéke" tone of much of John's writing
thus far in the epistle. John here allows us tothe joy within his heart due to being a
part of the special few who knew the love of Gétls knowledge of God's love put him,
as well as Christians today, in a special minogtgup that is not understood by the
world. Little wonder, however, for the world didtrknow our Lord either. Jesus in His
earthly ministry had spoken concerning this, arel rdecord of His words has prepared
Christians through the ages for the harsh reafithis fact (John 15:18-19).

:2 "Beloved, now we are children of God; and it ha not yet been revealed what we
shall be, but we know that when He is revealed, w&hall be like Him, for we shall
see Him as He is." John's admission of not knowing "what we shall Sie¢ds light on
the fact that even as an apostle and inspired maft&od's word, he too had questions to
which God had not revealed the answers (see comnoent John 2:27). Even God's
inspired apostles were not all knowing! There wamnd are many facts that God has not
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seen necessary for man to know or to speak abauitéonomy 29:29 / Il Corinthians
12:1-4 / | Corinthians 13:8 / Revelation 10:4).aftpears that John is here stating that he
is somewhat "in the dark" as to the exact natuf®mon of man in our eternal home with
God. Remembering that one of the major themekigtiook is determining those things
we can "know," John now tells us that there is ttieg he doesn't know the details of,
yet he continues by reaffirming those facts that heen revealed. First, when Jesus is
revealed, we will be like Him, and we shall see HisnHe is. This is a clear and definite
fact. Although God may not have given John thedsdp describe "what we shall be,"
the important thing is that we shall be like ourd.an the hereafter, and that we shall
have the unthinkable privilege of seeing Him asdie

Can we conclude that John was unawane\aflations previously received by
Paul and other Biblical writers? We should not juto such a conclusion. Although
Paul does indeed speak at length in | Corinthighgdncerning the "change" that will
take place at the resurrection, note that even Baan does not attempt to describe the
"form" of that incorruptible body that faithful Gistians shall inherit at the last trumpet.
The Bible teaches that we shall become immortaorimuptible, in His likeness and
image, fit for eternal life. John simply refusesspeculate and to go beyond what God
has revealed to man.

:3 "And everyone who has this hope in Him purifieshimself, just as He is pure.”
Having confidence in our future condition produc¢ispe” in the fullest sense of the
word. In Hebrews 10:23 we find "hope" to be asatad with the One who's promise is
faithful. "Hope," in the Bible, is the opposite ‘ofavering.” In the modern usage of the
word, "hope" often means an idle, even unfoundeshwiSuch a definition is far from the
meaning of "hope" as found in this verse. Johsaing that those who have confident
hope while being "in Him" (Christ) will purify theselves to be in the likeness of His
purity. This verse is a parallel verse to | Jot202 Our right relationship to Christ will
produce behavior that is in keeping with JesuspeHim Him is a strong motivation for
moral purity.

Many (both past and present) have attenpbeuse fear to produce purity.
Others have attempted to use self-inflicted suffgprand deprivation to produce purity.
Needless fear and suffering do not, however, prequgity (I John 4:18). The human
spirit practices righteousness and finds purity nvive a right relationship with our
Creator. Being in that right relationship with Ggiwes us hope, and all the motivation
we need to continue to be pure. Accepting Jeslwe@bsof our lives begins a cycle that
can only lead upward if we continue to abide in Hiynfaith. If we attempt, however, to
be pure without Him, or to find hope outside of uleswe will someday see the
uselessness of such efforts (Philippians 2:9-1lebrews 11:6 / Matthew 7:22-23 / |
Corinthians 1:30-31). May our study of this lettelp us see the uselessness of trying to
find purity outside of Jesus!

One more comment needs to be made cangethis verse. The expression
"purifies himself" may imply to some that the pig#tion of our souls is something we
accomplish on our own, by our own strength. Thias mistaken as reading a verse such
as "work out your own salvation” (Philippians 2:H2)d concluding that one can actually
develop his own plan of salvation! We need onlyetad the following verse, Philippians
2:13, to have a better understanding of both passatfor it is God who works in you
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both to will and to do for His good pleasure.” [jrall purification that takes place at the
point of conversion and following thereafter is @mplished in us by the power of God.
Certainly we must desire this, and work toward theal, but it is God who made it
possible. Based upon the sacrifice of His Sons iGod whocontinuesto make our
salvation possible through the gift of His Spihiat dwells within the saved.

4 "Whoever commits sin also commits lawlessnesand sin is lawlessness."Verses
4 - 9 serve to bring into focus a clear contrasivben those who practice righteousness,
and those who are born of Him. This letter is wdgtin contrasts. By shining light
through the negative we can better see the positive

We begin by looking at the phrase "whoex@nmits sin." The attentive reader
will immediately be alarmed at the wording of thessses. Even the most diligent
Christian might begin to wonder, "Am | good enoughHEven my best efforts fall short
of the glory of God." Referring to other transtais besides the King James is helpful in
this study. Rather than "committeth’' sin, the NARA& it as "every one who practices
sin." This is the same Greek word in question thalso found in 1 John 2:29 and is
translated; "Every one who doeth (practices) righsmess is born of Him." The point of
| John 2:29 is that it is not he who does an ocradi"good deed” that is born of God,
and likewise it is not he who occasionally sins vidi¢awless by nature. It is rather the
continual practice of sin that is in view here, auth people (both then and now) must
not deceive themselves into thinking that they datill be born of God. This section is
really a continuation of the same theme as fourddlohn 1:5-10.

In this verse we also learn that sin isjost "missing the mark" (from the Greek
word "harmatria”) but that it is also an active idemn to rebel against the holy will of
God. Thus sin is lawlessness.

:5 "And you know that He was manifested to take away our sins, and in Him there

is no sin." If one thinks he can continue practicing sin (Es8ness) and still remain in
Christ, he has missed the entire purpose of Jemng manifested to mankind. The Son
of God was made flesh and visible to mankind ireoitd give us a living example of a
sin-free life, and He went to the cross to impart Binlessness to mankind. To those
who accept His Gift of pardon and forgiveness nfsnade available through His blood,
we too can be sin-free! All sin has been forgiasnwe are raised to walk in newness of
life (Romans 6:1-7).

6 "Whoever abides in Him does not sin. Whoever 8 has neither seen Him nor
known Him." John again drives home his point. Abiding, (stgyin Christ means
staying out and away from sin. Need the point aelenagain that the sin in view here is
persistent, habitual and unrepentant in naturefhaly appear at this point that we are
going to great lengths to avoid the clear teachihthis passage, yet we must interpret
this passage of scripture to be in keeping witho#tler scripture. If we interpret this
verse to mean that Christians simply do not siralgt we would be faced with a
contradiction within the epistle itself. In | Jokrb-10 it is to those who walk in the light
that John encourages to confess their sins, andttfall into the self-deception of saying
they have no sin. We must not make this same kaistaour interpretation of this verse.
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.7 "Little children, let no one deceive you. He \Wo practices righteousness is
righteous, just as he is righteous." Jesus once said, "by their fruits you shall know
them (Matthew 7:16)." To take the thought of thetse a bit further, could one also say
"by my works | shall know me!" | can claim rightssness with such conviction that
many may be convinced, but the actual practiceigfteousness is the true test of its
presence.

The equally wrong and opposite decepioto think that even though we are
practicing righteousness, somehow we are not in.Hidohn writes these words to
comfort those loyal to Christ, who were being madedoubt by the Gnostics who
attempted to make others believe that being "inkinew" as a Christian involved an
additional "initiation," rather than simple obedierto His word.

:8 "He who sins is of the devil, for the devil hasinned from the beginning. For this
purpose the Son of God was manifested, that He mighiestroy the works of the
devil." The practice of sin in one's life reflects aneersforce at work. Jesus said "he
who is not with Me is against Me (Matthew 12:30)We learn from Genesis that the
devil indeed was present and clearly the instigatahe first sin. We also learn from the
gospel of John 8:44 that Satan is a substitutbéfatto those who are not of God. Being
able to see the entire spiritual conflict that exisetween God and Satan can help man
avoid being used as a mindless pawn in Satan's douegower over God's creation.
Jesus was manifested (see Philippians 2:1-11)hfmpturpose of "undoing” the wall of
hate that Satan has been busily enlarging sincedgigning.

9 "Whoever has been born of God does not sin, fddis seed remains in him; and
he cannot sin, because he has been born of GodThere we have it, clearly the most
all-encompassing declaration on the subject ottsah we will find in this epistle. John
has been building up to this statement, and basedghat we have studied thus far it is
only logical to come to this conclusion.

To better understand this verse we must $iee that the subject of this sentence
is "those who have been born of God." Those whoatdelieve in Him, and even those
who have "faith without works" (James 2:14-26) mo¢ under consideration here. To be
born of God involves both "water and the Spirit8i{d 3:5 / Titus 3:5) which was exactly
Peter's response to those who asked "what shalbive Acts 2:38.

Secondly, once we know who is beingkepoof, we can better understand what
is being said about them. Those who are born af G not sin. It has already been
discussed concerning the need to interpret thesewvén light of what has already been
found in | John 1:5-10 (see comments on | John. 3T)erefore we must conclude that
John is not speaking of an isolated act of sin,rather the consistent practice of sin.
Those who are learned in the Greek language add exight to this interpretation, for it
is in the Greek language that this distinction @renclearly made than it is in English.
The phrase "does not sin" ispaesentinfinitive which denotes continued action in the
Greek. Had it been in theorist infinitive it would have conveyed a singular act. The
difference is that Christians do not sin continupusonsistently, and as a way of life.
However this verse is not saying that Christiansidiosin at some point in time.

May it never be said, however, that thpsents are intended to excuse the
"occasional” or "isolated" act of sin. These comtaare offered to explain and to give
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hope to the dedicated Christian who, try as he maghl finds his life falling short of the
glory of God. Does sin still bother your consciencThis is good, for it is a sign that sin
has not won your heart and your disposition ovea tide of sin. Just don't be deceived
by Satan into believing that since you still arpatale of committing a sin, that you are
therefore a sinner lost in sin, and that you catonger be called a child of God.

In ministering to God's people, one wifidf this accusation to be one of Satan's
most effective weapons against the church. If 'fatan demoralize us with self-doubt
following our failure to live up to the perfect enple of Christ, he has succeeded in his
main objective, and that is to take our eyes ofbwf Savior, and onto ourselves. Faith is
our trust in Christ, not our trust in ourselve$our faith in our Savior's ability to save us
and to keep us saved can be shaken, Satan carsotesssfully "kidnap™ a child of God.
What began as discouragement then becomes unfagkf) which leads to death (see
comments on 5:16-17). Christians "fall away" net&use they have sinned, but because
they refuse to seek God's help and forgivenes# amost cases no longer believe the
Lord capable of forgiving or themselves fit for goreness.

10 "In this the children of God and the childrenof the devil are manifest: Whoever
does not practice righteousness is not of God, nas he who does not love his
brother." We should see this verse as a summary of previmugihts (see | John 2:11,
29). John's method is to sum up, to put togethier a "package” the basic points made
thus far, and then to add to them a further ramtiifo of those principles.

It is this simple; in order to determinfasge child one is, we need only to look at
what is and is not practiced in their lives. Cield of the devil do not consistently
practice righteousness, and they usually do n@iasunconditional brotherly love on a
regular basis in their lives.

11 "For this is the message that you heard fromhte beginning, that we should love
one another,"” Although the point could be made that it has b&ed's desire from the
very beginning that man love one another, the ghf&®m the beginning” could also
here refer to the beginning point of the readeiithf As Christians we have heard from
the beginning that we are to love others. Suctoisa recent "revelation.”

12 "not as Cain who was of the wicked one and mdered his brother. And why
did he murder him? Because his works were evil antis brother's righteous.” We
now go back in time to very nearly the beginningdaase in point. The failure of Cain
to show brotherly love to his only brother, and ot matter the only other human being
on earth other than his parents, is an extreme gheaai man's failure to love. We just
can't imagine what brought him to do it. But upefiection it should not be so difficult
to see. These verses are putting together thdegouZhis original murder was motivated
by jealousy. His motive was jealousy of his brothéose works were righteous and
acceptable to God, while his were neither. Cayib actions, revealed who his "father"
was, both with his displeasing offering to God, #&ydis demonstration of brotherly hate
that ended in murder. Cain is clearly exhibit "#&t Christians to observe homot to
live.

18



Commentary On | John

:13 "Do not marvel, my brethren, if the world hates you." Referring back to | John
3:1, we are reminded that the world does not unaedsChristians, and that the world
may even turn to hating those who call Jesus "LoWle are here not told to enjoy being
hated, but to simply accept it as a fact. Chm&tighould not be so naive as to be
surprised when the world hates those who are ntiteofvorld. However, we should not
become pessimistic about the "teach-ability" ofsthevho are lost, or calloused to the
world's need to hear the gospel. Rather we shactept the fact that the world as a
whole will not like Christians. Christians do rftdve to provoke this response, or even
try to bring it about. The odd thing is that thegeo hate God will at times hate us even
more when we do good to them (Romans 12:20). VWMiraee to do so not to produce
this hate, but because it is the nature of those faltow the example of Christ (Matthew
7:12 | Matthew 5:10-12). Darkness does not undedstight unless light is allowed to
enter into it. This fact is intrinsic to the nagwf man.

14 "We know that we have passed from death to i, because we love the brethren.
He who does not love his brother abides in death."What Christian does not need
reassurance? Even the most dedicated Christianknews, still need comforting
concerning their salvation. Our need for reasstgastems directly from the nature of
our enemy, whose very name (devil) means "slandefier those who are walking in the
light, a few indicators can help them to see whkey stand. If we love our fellow man
we have crossed over the bridge between life amthdeContinuing to hate our fellow
man, regardless of whatever "religious" acts weehdwone, means we still remain in
"death." It is not possible to see "life" througyes of perpetual "hate."

:15 "Whoever hates his brother is a murderer, andyou know that no murderer has
eternal life abiding in him." Now in surprisingly intense words, those who &iare
connected to murder. Often a murder mystery nsilebttempt to show those who have
motive, and perhaps even those who hated the viddowever, it is only he who pulled
the trigger that is found guilty. Here such is tie¢ case. One need not plan, prepare,
and carry out an actual murder to be a "murderesiinply hate your brother, and in
God's sight you are no different from those whaycaut the act (see Matthew 5:21-22).
May it be said that this passage also redefine's aiadinition of the word "hate." To be
angry or upset with someone's actions, or to wishvoid contact with an individual,
does not necessarily denote "hate.” Could "hagebdst defined as wishing the worst
upon an individual, hoping and planning evil agaims even if repentance should take
place?

Although it may be difficult to put into words tlgefinition of "hate,” for those
who do hate there is full awareness of its presefuceto hate is to drive out all else.
When one's ability to love becomes an impossibilgiernal life cannot abide in that
same heart until radical changes are made.

:16 "By this we know love, because He laid down Hilife for us. And we also ought
to lay down our lives for the brethren.” We may have (at some time) heard someone
say, "l don't know what love is." Too often we &veking for extreme visible emotional
displays on which to hang our definition of "loveJohn explains that love can be seen
and identified through the quiet actions of ourd.am His laying down His life for us.
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With this example of sacrifice before us we arenuted in turn to lay down our lives for
our brethren.

The expression "lay down our lives," when appltedwhat Jesus did for us,
brings us to the foot of the cross. However teatat always the necessary outcome of
our laying down our lives. To be sure many disespbf Christ in the early days of the
church did face a literal cross or other form afue and death, yet we may "lay down
our lives" for our brethren while living to a riméd age! The meaning of this expression
is "to divest oneself" of our claims to ownershipoar lives (John 13:4). In life Jesus
"laid down His life" as well as in death. In thense fashion we who are yet living may
daily lay down our lives for the cause of Christ.

:17 "But whoever has this world's goods, and sedss brother in need, and shuts up
his heart from him, how does the love of God abidm him?" Though we may not see
ourselves as having great possessions, all (inngugyegrees) have this world's goods.
Certainly one who has much can share a greatettiquahgoods than the one who has
little. Yet the item of concern in this verse @t the quantity of goods given, but rather
the motivation behind the giving.

The expression "shuts up his heart” (WKi&veals the real problem. This phrase
essentially conveys the concept of a human beihgttiag himself off* to the needs of
others. The original Greek literally reads "shilis bowels." The Greek language saw
the bowels as the seat of compassion and pitys lay seem strange to us, but in order
to translate this phrase into modern English idiam,prefer to speak of another internal
organ, the heart! Whatever term (or internal ogjayou may employ to describe
compassion, this verse asks the question; "Howtloatove of God be in the same heart
that shuts itself off to his fellow man?" The ameswof course, is that such conflicting
conditions cannot exist in the same heart. Ty timle God is to truly love your brother.

:18 "My little children, let us not love in word or in tongue, but in deed and in
truth.” At this point John's epistle begins to sound mikehthe words of James (James
2:14-26). Such thoughts as these truly separdte'sitetter from those of his day who
preferred a "theoretical" Christianity to the réfaihg. Are not "words" and the proper
use of the "tongue" important? Of course they htg,the tongue uttering the proper
words is of little value when not accompanied by deeds those words describe.

19 "And by this we know that we are of the truth, and shall assure our hearts
before Him." John's method is now made clearer. It is hip@se to distinguish
between true Christians and those who deceive.e @mns distinction is made, warnings
are given to those "outside,” and assurance isngieethose "inside." John sees
assurance for the Christian as a high prioritywdfare loving both in word and in deeds,
our hearts should be assured before God. Thel&asibmany are not. Only God knows
how many souls truly love the Lord and their brethryet due to a lack of faith in the
saving grace of God, find themselves having lttleno assurance before Him. For some
(perhaps many) a lack of love is not the probldnsg a lack of faith, and perhaps a lack
of proper teaching concerning the forgiveness bnbagd bought by the blood of Jesus.
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:20 "For if our heart condemns us, God is greatethan our heart, and knows all
things." The NASV and the NIV versions connect verses 19A20 one sentence or
thought, thus making these verses easier to reddiaderstand. The overall thought is
this; knowing that we love both in word and in desdtbuld be our reassurance that
practicing Christians are right with God. Suchssaance is greatly needed, especially
when our heartsondemnus, for God is greater than our hearts! Did Joise us here?
Surely we understand this thought. The human thedrfeelings, emotions, concerns,
and compassions, can be used lfothus and against usOur feelings can put us to work
or to shame. It is good to have a heart that isscence of our sins, but it is
counterproductive to have a self-condemning hebererGod has forgiven!

:21 "Beloved, if our heart does not condemn us, wieave confidence toward God."
Just as we thought we had verse 20 figured outangehit with this one! Should our
hearts be listened to or not? Perhaps we can stigenthis entire "heart" discussion in
one paragraph.

The human "heart" is only as reliable as its saudeart that is in keeping with
its Creator, will love both his Creator and histhren (I John 3:16-17). A heart that is
deceived by the Deceiver will speak of love, butiem to the point of carrying it out (|
John 3:18). A heart that condemns one who is gagind doing what is right should not
be listened to (I John 3:20), and the heart in howsth God will not condemn a
practicing Christian (I John 3:21). Reflecting apihhese verses we may conclude that
the goal of a Christian is to not only bring botbrds and deeds into submission to God,
but also our "hearts" must be brought under Higrobrthat our feelings may be in touch
with reality, neither accusing the godly nor exagsihe ungodly.

22  "And whatever we ask we receive from Him, beasme we keep His
commandments and do those things that are pleasing His sight." Our first impulse
in responding to this verse is to quickly explaihatvall itdoesn'tmean. Let's resist this
first impulse and comment upon what it does say.

For those who are obedient to His commandsng@nayers are answered! Notice
that the statement is "whatever we ask we receiv@g full implications of this verse are
staggering. No limits should be applied to praydr&aith! God's wealth of goodness is
waiting to be bestowed upon those who obey. Mdeisaid, however, that God's gifts
are not bestowed as payment for our obediencerabier obedience makes it possible
for His gifts to be received. "Obedience" is thendition, not the cause of God's
blessings. Indeed, the greatest blessing of @&l,38n, was given to man before any had
even the opportunity or reason to obey the cr@as: accepting the good news in humble
obedience does not earn His forgiveness, but sitmohgs man into the spiritual position
of enjoying the benefits of His forgiveness and/aabn.

:23 "And this is His commandment: that we should klieve on the name of His Son
Jesus Christ and love one another, as He gave ustaoandment.” Perhaps a slight
caution should be observed here. In several inetam this epistle (I John 5:1 / 4:2)
John seems to be saying, "Here it all is in a reltShyet what he says is clearly not
everything we need to know about Christianity. ISigcthe case in this verse. John is
not saying that believing on Jesus and loving am&heer is all that there is to being a
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Christian, any more than Peter was saying (in A:®&8) that repenting and being
baptized was all that is involved in being savé@t Johnis saying that thigs clearly
the essencef the Lord's commandment, that we should believeHs name and love
one another. It should also be said that to tprgctice and to have both of these
commandments internalized in one's "head and héesaitfie only basis upon which a
productive Christian life can be built.

:24 "Now he who keeps His commandments abides initd, and He in him. And by
this we know that He abides in us, by the Spirit wom He has given us."” May John
never be accused of making "obedience" of no ingmae. While it is true that this letter
emphasizes the importance of love and "knowingg"ghactical application of both love
and knowledge is obedience. Those who keep thenemdments of the Lord are those
who stay in a loving relationship with Him.

This is only one out of twelve times therd/@abide" is used in this short letter.
Abiding in Him (2:24), in the Light (2:10), abidinfprever (2:17), is the opposite
condition of those who abide in death (3:14) ana wh not have eternal life abiding in
them (3:15). The further we read the more appatdr@comes that John is pressing the
point of our abiding in Jesus. Note that the obedare promised that Jesus will be in
him, while the reverse will also be true, the okeatiChristian will also be in Christ.
Both statements, while opposites in form, can be tnly when there is total harmony.
In the physical realm such could only be said altaat substances that could actually
mix or blend together. Keep in mind however thatare speaking of the spiritual realm.
In the spiritual realm the laws of physics no longeply! As Christians He is in us,
while we are in Him.

Returning to a previous theme, however, we must adbw can we know
this "joining" has taken place?" In answer to thaikpected question
John offers this concrete evidence. To each Gmiss given the Spirit of God. The
Christian's awareness of the Spirit of God dwellvithin in him is proof positive that
Christ dwells within us.

Unfortunately it is here we may find odves on the "ragged edge" of church
theology, for concepts and understandings of thiy Bpirit vary from one congregation
to the next. It is doubtful that even two membeirshe Lord's church could be found
who could agree across the board on every matterecning the workings of the Holy
Spirit. This has probably come about due to séveesons.

1. Man has a tendency to try to put spiritual miatteto earthly "packages.” The
Holy Spirit cannot be summarized or "packaged” gasily managed human terms.

2. Untaught and ungodly people love to cldima power of Goénd see the Holy
Spirit as an "it" to be used for their worldly béibésee Acts 8:19).

3. Others (with good intentions) have overreactesuich excesses and claims and
have avoided the subject of the Holy Spirit altbhget This is (in part) motivated by a
fear of endorsing a personal, subjective, appro@chChristianity that has led to
subjectivism in the denomination world.

4. Even the most knowledgeable Christian must ddbegp there is a limit to our
ability to comprehend the Holy Spirit, for what hammind can fully grasp the power of
God? Because of the breadth of this topic, manviduals seem to focus only on
certain aspects of the Holy Spirit, rather thaivistg to see the overall picture.
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Perhaps one of the above reasons has hamperedtiy@mpts to understand what
God would want you to know about the Holy Spinitark in your life. Seeing the "snag"
may now help you in your further growth.

At any rate, John's point is that the $pifiChrist within us is the proof we need
to know that Christ remains in us. To some thi®¢f' may seem to be no proof at all!
There are large numbers of religious people whé pagsical manifestations of miracles
and power to "prove" to them that the Spirit is rapi@g in their lives. It is clear that
some major confusion exists on this point. Toue t€hristian, proofs of the Spirit are
not needed. The Spirit Himself is the proof. $etut it this way, if the Spirit of God
must "show" Himself in our lives by some outwardhition of power over nature, then
such a conversion to Christ must be brought inestjan. What is our faith if it must be
backed up by physical "proofs"? Is faith not obiliy to trust in Him whom we cannot
see? Indeed, the Spirit has and will work wondesurks in our lives, but it is
by faith we know that He is there, providing we ast@nding where He is standing!

Chapter 4

1 "Beloved, do not believe every spirit, but testhe spirits, whether they are of
God; because many false prophets have gone out irttte world.” Although John has
just spoken of the confidence we can have by tdeetling of the Spirit of God, he now
warns of other "spirits” that originate from anottsource. It would seem that the
confidence one gains in the previous verse is n@segl by the warnings of this one.
Such should not be the case. John simply statéghbre are other spirits at work, and
that although Christians have the Spirit of Chwigthin, there will be those who will
attempt to confuse the issue. It has been saidchtt@rophet of God is the mouthpiece of
His Spirit." Likewise, false prophets, both themdanow, are spokesmen in the service of
Satan. A simple "litmus test" is now proposed thath false prophets can be seen for
what they are.

:2 "By this you know the Spirit of God: Every sprit that confesses that Jesus
Christ has come in the flesh is of God,"The test spoken of in verse 1 is now given. It
is surprisingly simple, however we must not dismiss Those who simply state their
belief in Christ being the Son of God may not hpassed the "test." We can think of
several Biblical events in which demons said ashmidark 1:24 / Acts 19:15). The
serious Bible student could not conclude that tliesaons had the Spirit of God when
they spoke such statements of belief (James 2M8rk 3:20-30). John is not by any
means indicating that simply words and "lip serVicdéfered by an individual will
determine whether or not he has the Spirit of Gothe key to understanding and
applying John's test is to understand that those avé of the Spirit of God are those who
confess as a way of life and not just a combinatibwords. We are not so naive as to
think that Satan is incapable of lying, or sayimgnething he does not believe. Several
popular religious cults in existence today actugactice such deception. If a lie is
necessary to convert one to their creed, someiaoaiggroups are willing to cross that
line. Those who have been active in teaching Géésd may have witnessed such
unholy deception.

This being the case, however, how usefuhis test John has given us? John
would say, "Much in every way!" We may apply thisst, but we must apply it
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completely. In so doing we must see to it thatilzt we say confesses that Jesus is of
God, that He is the Son of God, that He is Deltyaddition, one must believe that Jesus
did truly come to earth in human history and in lanmflesh and form. Upon
investigation one may be surprised to find how meaatigions today deny one or both of
these principles in their basic creeds.

:3 "and every spirit that does not confirm that Jesus Christ has come in the flesh is
not of God. And this is the spirit of the Antichrist, which you have heard was
coming, and is now already in the world." Need it be said that the negative response to
this "test" also speaks the reverse? John nownrgdhe reader that those who do not
pass the "test" can clearly be identified with ¢iparit of the Antichrist (I John 2:18-23).
Undoubtedly many discussions concerning the Anthrave complicated the subject
unnecessarily. The Antichrist clearly 'lives dowa"his name. He is "anti" or opposed
to Christ. He is that adversary (Satan) that Hagysad man from the beginning. In
addition, he has many friends in low places. Heakp now through the voice of his
followers who are false prophets. They are theyrartichrists motivated and directed
by the Antichrist These we must be able to identify and sort mmfthose who are our
brethren.

4 "You are of God, little children, and have ovecome them, because He who is in
you is greater than he who is in the world." To "overcome" is a concept we long to
achieve in our lives. As children of God it is sio overcome those who have the spirit
of the Antichrist, by identifying him and rejectirapth his fellowship and his message.
Could it not also be said that by the power of 8marit of God, we can overcome the
spirit of the Antichrist in his efforts to influea@ur lives, and the lives of others to whom
we may teach the truth? This is made possible@oae basic principle of the universe.
Simply put, God is greater!

Perhaps this point is so basic to our fditht tve take it for granted. Have you
ever stopped to think what good our faith wouldfaewere not for this truth? What if
the power of God was inferior to the power of Satawould there be any comfort in
Him? Any hope? Any peace? Indeed such is the foaghose who's "god" is Satan, for
in the end both he and they will be overcome bysidmme power that raised Christ from
the dead. This verse is worthy to be memorizedmadded into our thoughts. "Greater
is He that is in you, than he who is in the world®Remember, however, only Christians
can say this!

:5 "They are of the world. Therefore they speak a of the world, and the world
hears them." As John writes by the inspiration of the Holy i8pt all becomes crystal-
clear. The Christian's relationship to the woddaimatter of "us and them." Although
the Spirit of God that resides within Christiangigater than the "power" of this world,
those who are of this world will find an eager amtie within this world.

The world loves to listen to its own. Whatgya does not hear his child above all
others in the play? In the same way the world si@ar"children" and for the most part
tunes out the voices of God's children. It sholdd no surprise, therefore, when a
humanist or atheist speaks on any given subjeat,hit& will find a greater audience, for
there are far more of the world who are passingudjin that broad gate that leads to
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destruction (Matthew 7:13-14). May we never, hogrewnistake numbers for power. In
the end, the devil, his angels and his followerd, ve cast into the lake of fire. Those
who have remained faithful to God will enter intas hrest (Matthew 25:31-46 /
Revelation 20:10 / Hebrews 4:1-10).

6 "We are of God. He who knows God hears us; heho is not of God does not
hear us. By this we know the spirit of truth and he spirit of error." This verse
simply sums up the equal but contrasting trutth&d which was said in verse 5. If one is
of God, then anyone else that is of God will hdigtgn) to what he has to say. There
will be a "meeting" of the minds.

Before we get carried away in the appiwabf this thought, however, we must
recognize the value of one's honest relationshtp wis Lord. One may be tempted to
say, "l am of God and if you do not listen to mei e not of God." May it be said that
one's application of the Lord's commands must ts¢ dind foremost applied to himself,
before he may expect others to listen to his proateon of those commands. Having the
objective truth of God's written word before us\pdes all with a method of checking
those who claim to be of Him. This is understoocet here the thought is simply that
those who are of Him will find a ready audience agthose who are also of Him. If, in
all sincerity and honesty, a child of God findsesthwho will not even begin to listen,
the need for conversion is evident. This is truenethough "good works™" and "baptismal
certificates" can be produced!

.7 "Beloved, let us love one another, for love isf God; and everyone who loves is
born of God and knows God." Love has been one of the several dominant themes
John's letter, but with this verse we enter inte ohthe most concentrated sections of the
epistle concerning love. The "case" for the urgeand importance of love is now
presented.

The basic motivation for man to love onetaer is that love finds its source in
God. God is where love has come from, in fact Godhere all love began! Once we
understand this fact we will better understand tlmtmatter what we think or think we
know, that love is the ultimate proof that we aoerbof God.

While it is true that man without God mapd many humanistic and social
reasons to love, love can trace its "birth" baclGmd. May we go so far as to say that
Godless "love" is a counterfeit love that mimics ttts and appearance of love, and can
even produce some of the "good" that is associatttdtrue love. Examples of this are
numerous, and those that do not read and learn Godis word are often deceived by
the token "love offerings” the devil allows his Ichnen to have and to give. When a large
number of popular singing stars gathered yearstaging "We Are The World," their
efforts were hailed as an act of love. When Hotlpdl turned out in mass to volunteer
their time to raise money for the victims of 9/1ietmedia saw it as the ultimate
demonstration of true love. Yet, in reality, masfithese entertainers may have seen this
as a minor sacrifice to further their careers, laytin their personal lives endorse
atheism, homosexuality, social drug use, and aledn-demand. Love must be "tied"
to God for it to produce one who is born of Him &mdws Him!
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:8 "He who does not love does not know God, for @Gbis love." One thing is for
certain, that if one does not love, he does notwk@md. While it is true that many may
mimic the acts of love without knowing God at alipe who does know God will
demonstrate love! If acts of love and evidenckeé are absent from one's life, no other
credentials are valid in proving him to be a Clist Non-Christians may appear to be
Christians by their acts of "love,"” but "Christi&ngho appear to live and act as unloving
people are unquestionably Christians in name dolythe source of love has not taken
root in their hearts.

:9 "In this the love of God was manifested towardus. That God has sent His only
begotten Son into the world, that we might live though Him." Although it was not
man's first glimpse of love, when God sent His $uo the world it was clearly the
ultimate display of love in the history of man. niay be said that man had been seeing
God's love from the very beginning. From creaiitgelf God was manifesting His love
for mankind. Beyond that we find God's love fornmdemonstrated repeatedly in the
pages of the Old Testament as He forgives and dddssth sinful men and a repentant
sinful nation.

Yet at no time in history has God more dieahown His love for man than in
sending His Son into the world for our benefit. wié've missed every other clue since
taking a breath this morning, may this one be ceaugh and loud enough to get our
attention! GOD SENT HIS SON INTO THIS CRUEL WORIEECAUSE HE LOVES
US!!! To send your son is to send a part of ybe, part of you that you would die to
defend and do anything to preserve. Yet the exiehlis love for us drove Our Lord to
do that which no father on earth wants to everktlinout doing. Referring to Jesus as
"His Son" may help us to begin to grasp the extdritis sacrifice, yet | am convinced
that nothing | have given in my life could comesdan comparison to the spiritual cost
of Christ coming to this world of sin.

10 "In this is love, not that we loved God, but hat He loved us and sent His Son to
be the propitiation for our sins.” A basic understanding of love must be gathered by
taking a close look at God, rather than man. dssthe moon produces no light of its
own, but merely reflects the light of the sun, re tsame way love is first seen coming
from Christ, and is then reflected by man. A studythe moon would produce no
information on how "its" light is produced, one rhgs to the source.

Again John emphasizes God sending His Sadheexample of love. This is the
second time in his letter than John refers to Clmesng the "propitiation” for our sins.
Previously in this study we have defined "propitiat as "that which is offered to God
as payment for sin" (see comments on | John 2&%hough the cross of Christ is not
mentioned specifically in this verse, it is cleadgderstood that it was the manner in
which Jesus left this world that stands as a peemamonument to mankind on the
subject of love. In this the cross served two pags, both to redeem man by providing
that "propitiation” for our sins, and to stand las tltimate example of sacrificial love.

11 "Beloved, if God so loved us, we also ought tove one another.” It is both God's

hope and John's intent that the reader of thissvieans taeflect a bit of that love that
shone so brightly from the cross. The use of thedwought" appeals to our sense of
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right and wrong. It is only "right" that in ligltf what God has done for us and the love
that He has shone in doing it, that we should bégibe like Him. Acts of love should
not have to be coaxed out of us, but rather flaelff from man. Here John emphasizes
the need for love for one another.

This appeal, however, will find no resperanong those who will not read, or
those who will not be moved by these words of Gamle. It is that sense of "ought"
within the reader that must be touched to the éxteat we in turn begin to display the
love of God, alive and well, and ready for the Zdsttury!

:12 "No one has seen God at any time. If we lowane another, God abides in us,
and His love has been perfected in us."With this verse Bible critics may find what
they see as a contradiction. Does not the Oldanestt speak of several occasions in
which God was actually "seen" by man (Genesis 32B@0dus 33:11-23 / Judges 6:22)7?
Yet we find in both the Old and New Testamentsest&nts that "'no man has seen God."
Rather than a contradiction, may we understandwhat was "seen" by men of old was
God either in human form, or in some visualizatibat man could recognize as a living
being. What they saw was not God as He is, fa Wary letter informs us "God is
Spirit.” Can human eyes, (built and designed ®the physical realm), actually focus
upon that which is spirit, unless God were to mitaasly turn that which is spirit into a
physical manifestation (Exodus 33:20 / John 1:1Boln 4:24 / | Timothy 1:17 / |
Timothy 6:16)?

Our main point, however, is that although ave not seen God with our eyes,
we have "experienced" Him and His presence when loue flows from the Christian
heart. Being at peace with the practice of lowwogr brother is the "visual" result of
God abiding in the human heart. This is, in effabe process of His love being
"perfected” or "matured.”

:13 "By this we know that we abide in Him, and Hen us, because He has given us
of His Spirit." Confidence is given to the Christian by the giviof the Holy Spirit.
May the reader understand that Christianity is just a "feeling” or a subjective
experience, yet John is stating that for those ate Christians, the assurance of their
relationship with Him is found in His Spirit, whavells within God's children.

:14 "And we have seen and testify that the Fatheinas sent the Son as Savior of the
world." Although no one has seen God at any time, thé temains that John (and
many others) had seen the Christ, and that thesCthid indeed come into the world to
save it! John claims witness to that fact, andugh his testimony we believe. May we
be reminded, however, that even the Christ cambearform of a servant” (Philippians
2:5-11) and that what His disciples "saw" was Hsspnality, teachings, and love. His
physical appearance was of no significance.

15 "Whoever confesses that Jesus is the Son of @&;@5o0d abides in him, and he in
God." Having already stated this basic thought in v@s#&ohn repeats to emphasize the
value and "place" of confession. Confession isrdm@y of the believing heart to the
redemptive work of God. GodentJesus to be the Savior of the world, and man
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confessedesus to be his Savior. Such a harmonious caonastproof of a relationship
destined to be eternal. God in man, man in God!

16 "And we have known and believed the love thaBod has for us. is love, and he
who abides in love abides in God, and God in him."John includes both himself and
all others who have both known and believed the linat God has shown us. It is one
thing to "know" God's love, or to speak of His hayiove for us. It is yet another matter
to 'believe” His love to the point of being affettay it!

The husband that "knows" his wife's loyet has trouble 'believing” it, may find
himself never trusting her alone, nor ever trulgegating her love for him as being "for
real." The Simple English Bible puts it this wdWe know the love that God has for us,
and we trust that love." Christians have both’khewledge" and the confident "trust” in
God's love that removes doubt and suspicion, emggirand fear. When "two become
one," there's no longer room for items that "sieglzarry with them.

God is love. Can we even begin to fully conceive of the magtet of this
statement? God does not jiextllove, nor does He jusinjoylove. God does not simply
favor love over hate, nor does He sim@iowlove when He so desires. The text is
informing us that Godk love. Love is the basis of His nature, it is &sence. Love is
the "substance" that makes up His being. To attéongpeak of God wholly outside the
context of love is to attempt to do that whichnginsically impossible. "Religion” that
is born of hate or even has elements of hate isoh@od. Abiding in God, and God
abiding in man, displaces the existence of hatkiwihe heart of mankind.

:17 "Love has been perfected among us in this: thave may have boldness in the
day of judgment; because as He is, so are we inshivorld." As the individual grows
in his relationship with God, he grows in his apilio both give and receive love. As this
process of giving and receiving love develops tdmes "perfected.” This is not to say
that anyone has reached the point of flawless Ibueas we learn at the feet of He who
is love, we begin to see love perfected (maturetrag us.

Boldness in Christ is born of such mayurithose who cannot see themselves as
recipients of God's love find it difficult to trulgive love, for they are living in fear.
Boldness and confidence in Jesus comes only whetas begun to allow God's love to
"flow" in his life. Having such boldness will prage us for the judgment, for on that day
Christians will at last see the "family resemblédnbetween God's children and the
Father.

:18 "There is no fear in love; but perfect love cats out fear, because fear involves
torment. But he who fears has not been made perfem love." In this verse we find
a principle that has been ignored by many, and sesiy many others. In years past the
popular concept of preaching was to paint God milgnas fearsome and angry, a God to
be greatly feared and held in great reverence.ay tlte opposite extreme now seems to
hold sway, and that is to see God primarily as gifgving and forgiving. It may sound
like a contradiction to say that both views togethetually "paint” a more complete
picture of what God is.

Since John is emphasizing the love of Goel,must start there. Since God is
love, those who love Him in return need to get abeiir fear (Greek "phobos" Strongs
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#5401) of Him. Such fear does not draw one ne&add, but actually drives him away!
Here John contrasts fear and love, and finds tlebetopposites. Love "draws" while
fear "drives" away. We also find the two to be uvalty exclusive. Fear does not exist
where love is, for the love casts it out. Fearaacerned with torment and punishment,
while those who love God no longer see Him as te@cutioner, but rather as their God
and author of salvation.

Yet in many other passages (both in the @éid New Testaments) we are
commanded to fear God (I Peter 2:17 / Ephesiars) 52 quick look at the concordance
will reveal that in some of these passages the €amek word is used as is found here in
| John. Thus it is not the word that is differdmit simply the context and the application
of it.

May it be said that within each Christiagatt still dwells the ability to reverence
God and to respect His might, even though we hauad comfort within His love and
forgiveness. Through our love for God we approdiim whose might would have
otherwise driven us away. This certainly explanig/ many go to any lengths to avoid
Him, for in God they see only torment.

Perhaps it is an over generalization,ibuhe past it seems that many Christians
chose to see God from the perspective of the \\dste today the lost often view Him as
only the saved should see Him. Neither extreno®iigect, nor will either produce God' s
will among mankind.

Can we love God and fear Him at the same? It is not evasive to answer that
guestion with both a "yes" and a "no." Yes, Ciaist can love God and all the while
still reverence Him for who He is. We can alsovearsin the affirmative by never
forgetting what it would be like to fall into thenhds of an angry God if we were to rebel
against Him. But as to our answer being "no," i@ was been forgiven and who knows
the love of God does not "live in fear" of God. rféet love pushes that type of fear out
of the way, that he who has been saved may bedremction without such a burden.

As an illustration, let us consider masW of police officers. For those who see
traffic laws as their "enemy," and are constantlyiolation of them, just the sight of a
patrol car is sure to produce terror and fear. pgBinthe appearance of flashing lights in
the rearview mirror may result in a high-speedmafieto flee from the police. Just the
words, "May | see your driver's license” may praagacviolent response. On the other
hand, those who see traffic laws as existing feirtprotection, and police officers as
civil servants, the sight of a patrol car is notadéarming. For certain they may at times
surprise us, and we worry if we had absent minddatigken some law, but our
perception of them is not "terror.” For the "labging” the police are not an enemy to
be feared, but rather seen as those who serveoietys On the other hand, what outlaw
would not fear the thought of being in the handt&hefauthorities?

19 "We love Him because He first loved us."Many, many times in the scriptures we
are reminded of the order of events in this maitdove. Man did not "invent" love and
then "create" the idea of a loving God, but rattherreverse is true. Man's love for God
came as the result of God's love first for us. BRosn5:8 tells us that God demonstrated
His own love toward us while we were still sinneby, allowing Christ to die for us.
Again the order of events is clear, God loved fiteen giving us a chance to love in
return.
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:20 "If someone says, "l love God," and hates hibrother, he is a liar; for he who
does not love his brother whom he has seen, how cha love God whom he has not
seen?" Although still on the subject of love, John noeverts back to an argument that
he had made in chapter 3:15, and also earlieraptein 2:9-11. By now we may begin to
wonder why John continues to go back over so mdrtyisopoints in this short letter.
While it is not ours to question God's wisdom, owquiry may lead us to an important
principle as to understanding and teaching the wb@od. John's letter is written like a
burst of thoughts, each connected, yet each bgildim those previously made. His
"reviews" always lead to new thoughts that in thd the reader may not have been able
to put together, had it not been for John's reachack to earlier statements.

Statements of love for God must be badkedctions of love for our fellow man.
A living lie exists in the heart of the one who say love God" but lives with hate for
another. John's argument here is this; "You've geer brother and you don't love him,
how can you then sustain true love for God whom gan't see?" It would seem to be
easy to love the visible if the invisible is lovedohn's point is that if one is missing, both
are actually missing.

One may argue, however, that what we $@ean is evil, and thus more difficult
to love than He who is sinless yet unseen. Altlhotrgere is truth in this thought, it is
beside the point being made here. Good or badviehia not the issue of love. God
loved us while we were still sinners. We can benkiul that love as defined in God's
book is unconditional. Our ability to love in likeanner must also be free of conditions,
both in regards to God and to man. Once we begdevelop such love, there will be no
further inconsistencies of love in our lives.

:21 "And this commandment we have from Him; that ke who loves God must love
his brother also." There's no getting around it. We can slice ilice anyway we wish,
but it still comes out that if we are serious ablowing God, we must be serious about
loving people. In so doing, we must put a facesanh love. We may say we love
people, but can we love the next-door neighbor,cthrapetitor, your foreman, or even
the man on the street. John is not saying thatitheasy. If it came naturally, John
would not have needed to speak of it so often. isBanity often involves doing and
being the opposite of what comes natural to thddvoFhe challenge, however, is before
us.

Chapter 5

:1 "Whoever believes that Jesus is the Christ isdsn of God, and everyone who
loves Him who begot also loves him who is begottef Him." To be "born of God" is
to believe that Jesus is the "Anointed One.” Oaenot be consistent in saying; "I
believe in God, but | do not accept Jesus." Thmdation of this verse is that the Son
and the Father are one. To believe in the Fathtr believe in the Son, and to love the
Father is to love the Son (John 10:30 / John 14:8-dohn 17:11 / John 20:28-29). It is
important for the student of the New Testamenetdize that Jesus was not a new "god"
to be added to the God of the Old Testament, liberalesus was the Christ prophesied
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in the Old Testament, who's name would be "God WI#i (Matthew 1. 23 / Isaiah
7:14).

:2 "By this we know that we love the children of ®&d, when we love God and keep
His commandments.”" Each key area of love can be used to crossclechkther areas
of love. If we love God we will love our brothet:20). If we love God we will love
Christ who is begotten of Him (5:1). In this verge learn that true love for the children
of God springs from a true love of God. As an datior to ourselves we can cross-
reference our lives as we strive to love in alethdirections.

:3 "For this is the love of God, that we keep Hiscommandments. And His
commandments are not burdensome.”If we love God, we will be willing and active
in keeping His commandments (John 14:15 / Johrd)5:lLlove that does not bring us to
the point of obedience is not love as God defihe#t imay be "love" as the world sees it,
or "love" as we prefer to understand it. "Love'tine hands of man has taken on many
strange and perverse forms, but calling it "love&sinot make it so!

Perhaps for the sake of those who wouldptaim, or perhaps for those in John's
day who were trying to make Christianity more coicgied and mysterious than it is,
John adds; "His commandments are not burdensodestus once said of the Pharisees
that they placed upon others "heavy burdens, hardegr..." (Matthew 23:4). Jesus
spoke of "His burdens" however, as "light" in Matth 11:30. This is not to say that
Christianity is an effortless endeavor, but rativdren we look at what the Lord has
commanded, we do not find a set of irrational comasagiven to drive us to despair, but
rather practical commandments given for the begatrof man.

:4 "For whatever is born of God overcomes the wod. And this is the victory that
has overcome the world - our faith." We've enjoyed the sound of these words so much
we've made a song about it! Faith is the victbiyt overcomes the world! We should
remember that as Christians "greater is He wha iou than he who is in the world" (I
John 4:4). Being born of God brings a victory ottee world. The "victory" that he
speaks of is more than just those individual "battiwe may win from time to time, but
more importantly, the entire "war" is won in Christhe life that is lived for Christ and
comes to a faithful end is the life of one who loasrcome the world, rather than the
world overcoming him.

John had been speaking at length aboetwdwen he makes this statement about
faith. Can we speak long about the Christianwifthout mentioning either? If we did
not have faith in God we would have no cause omgta to love. Without faith it is
impossible to please God (Hebrews 11:6). Yet withtove we are nothing (I
Corinthians 13:2). Comparing the value of love daith in the Christian life is like
discussing the importance of each wheel on a kecydth are absolutely essential!

:5 "Who is he who overcomes the world, but he whbelieves that Jesus is the Son of
God?" Faith is still being discussed. Those who susfodly overcome the world are
those who believe (have faith). Faith starts ice@ting Jesus as the Son of God. It may
seem so basic, and we have learned it is not "bsodee.” For many of this world,
however, accepting Jesus as the Son of God isgstoo much." It is as though the
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devil knows (and indeed he does) just exactly aatwdoints to "draw the line" in the
minds of those who are lost. There are many today have an ambiguous faith in a
"Higher Power," but who resist placing their faithJesus being the Son of God. To
Christians Christ is our "Higher Power" exclusivdiut for many He is not. We will not
overcome the world without faith in Jesus, and tagh must be that He is the Son of
God.

:6 "This is He who came by water and blood - JesuShrist; not only by water, but

by water and blood. And it is the Spirit who bearswitness, because the Spirit is
truth." There have been several approaches to intergrétia verse. Some see the
"water and the blood" as referring to baptism dmel ltord's Supper. Others see this as
speaking of the blood and water, which flowed frbils side upon His death. It seems
more fitting, however, that the "water" mentionedthis verse speaks of the baptism of
Christ, and the blood refers to the death of Chrigte point is that Jesus came to us by
both water and blood. As His baptism marked trggriveng of His earthly ministry, and
His death on the cross marked the completion of it.

The "Spirit that bears witness" is the HB8lirit, He who is given to those who
believe (Acts 5:32). Thus as Christians we havih Iastorically (the life and death of
Jesus) and internally (the indwelling of the Holyir8) as evidences of His work and
power.

.7 "For there are three who bear witness in heavefi That which has been
mentioned in the preceding verses is the waterblihed, and the Holy Spirit. Although
we may not see these three as being in the samgocgt they are now brought together
as "three who bear witness."

Before further discussing the messdgéis verse, it is necessary to discuss the
text of verses 7 and 8. In the KJV you will findditional words that are not included in
the text of the NASV, NIV, or the RSV. The KJV a&ddfter the above sentencthe
Father, the Word, and the Holy Spirit; and these thee are one. And there are three
that bear witness on earth:" Although we may not find this addition as beimy i
conflict with other Bible teachings concerning Bedhead, the issue here is that these
additional words were most likely nat part of the original text of | John. The only
Greek Bible manuscripts that have been found tbatain these additional words are a
few very late ones, dating from 1200 to 1700 A.Not one of the thousands of early
Greek Bible manuscripts contains these additiormatia:

May it be said at this point that we hawery reason to have confidence in the
accuracy of the text of the New Testament. Suclatians in the text as seen above are
few, and even in this case create no contradictwitein God's Word. Yet it is
reassuring that along with giving us His perfectdydsod has also given us a means of
checking the transmission of His word from one gatien to the next. Thanks to many
recent discoveries, today, more than any generaiioce the early centuries, we have
available to us the greatest number of manusaoiptise New Testament ever assembled.
Through the science of "textual criticism" schol&wasve effectively "weeded out" the
clearly spurious variations within the text, thaé winay now have access to a very
accurate copy of a very ancient book.
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:8 "The Spirit, the water, and the blood; and theg three agree as one." As we
return our focus to the meaning of the text, we fiod that it is clearly the Spirit, the
water, and the blood, that are being referred tihashree witnesses. The mere mention
of the number "three,"” however, may make the Béblelent think of the Godhead. This
may explain how the textual variation (discusseovabwith verse 7) came to be a part of
the text, for some early readers of this passageaps saw the Godhead as the "three
witnesses" and sought to clarify this passage. Wayot, however, jump to conclusions
in our interpretations. The subject has been taeryvthe blood, and the Spirit. If the
water and the blood are referring to the baptisththe death of Christ (see comments on
verse 6) then we may conclude that the thought®ise 6 are simply being emphasized.
The perfect life and the sacrificial death of Jemsosy stand as two witnesses for the
believer to hear. The third witness is the witnesn within, from the Spirit of God
Himself, that God has given to those who believe.

9 "If we receive the witness of men, the witnessf God is greater, for this is the
witness of God which He has testified of His Son."The word "if* beginning this verse
carries the meaning "since." Since we usually picttee witness of 2 or 3 men who's
testimonies agree without collaboration, then neestainly we should accept the witness
of God which He has testified concerning His Son.

10 "He who believes in the Son of God has the wigss in himself; he who does not
believe God has made Him a liar, because he has nmtlieved the testimony that
God has given of His Son." The theme of verses 6-13 continues to be that of
"witnessing and testifying,” as they are interwoweith the theme of "knowing" and
"believing."

He who believes in the Son of God is l@dswith the presence of the three
witnesses discussed in verses 6-8. To believiearSbn of God is to accept His perfect
life (symbolized by His baptism) as the perfectr@e, which culminated in the
shedding of His blood. Such faith will lead oneoteedience to His word, which brings
about the receiving of the witness within, the @ifthe Holy Spirit.

This is the 5th time in this letter thathdospeaks of various ways one may
become a "liar." In 1:10 a "liar" is he who sagshas not sinned, and in 2:4 it is he who
says "l know Him" and does not keep His commandmeir 2:22 it is He who denies
that Jesus is the Christ, and in 4:20 it is he wdwgs "l love God" and hates his brother.
Now we find that he who simply does not believe G®dh reality calling God a liar,
which makes that individual a liar himself, folistimpossible for God to lie (Hebrews 6:
18).

11 "And this is the testimony, that God has giverus eternal life, and this life is in
His Son." Perhaps some word definitions may be helpful iatpbint in our study. To
"witness" is "to see or know by personal presemtk@erception.” A "testimony" is the
"statement or declaration of a witness" or the togeclaration of facts or evidence." So
often we think of these words only in relation toaurt of law. With such an illustration
in mind, we may say that the testimony now beingrtiés not that of the defendant or
the state, but is rather the testimony of the Judigeself! God's declaration of facts is
that He has given us eternal life. We may choosectept or to reject His testimony, but
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if we accept it, we will find life through His Sonlf we choose to reject His testimony,
we will someday realize we are in the most unergiglosition of having called God a
"liar" to His face.

12 "He who has the Son has life; he who does nbave the Son of God does not
have life." Although very basic, the message of this verseaishshaking to millions
today who seek to find salvation outside of JeAsearly as Acts 4:12 the apostles were
risking their lives to get this point across towarbelieving world. As they spoke of Jesus
to the Sanhedrin they exclaimed, "Nor is therea#&wn in any other, for there is no other
name under heaven given among men by which we beusaved.” May we be aware,
however, that it is more than a name that is undasideration. The seven sons of Sceva
in Acts 19:14 serves as a case in point. Theoreffto cast out demons in the name of
the Lord Jesus was met with some "resistance"ydhsaleast! The evil spirit answered
and said, "Jesus | know... but who are you?" Assee them overpowered by Satan's
servant and fleeing naked into the street, we leavaluable lesson. As we accept the
name of Jesus, we must also accept the messageeahdrdship of Jesus in our lives.
His Name alone will fool no one in the spirit realeast of all our Creator.

13 "These things | have written to you who belieg in the name of the Son of God,
that you may know that you have eternal life, andhat you may continue to believe
in the name of the Son of God." This powerful sentence deserves our full attenéiod
acceptance. As we have seen from the very begjrofithis letter, one of John's main
purposes in writing it was to make it possible @wd's children to know all that which
they needed to know. In the face of those wharadi to know so much (remember the
Gnostics) John sought to combat this false knovdedgh some facts they could sink
their teeth into. At the top of the list is etdrhfe. What good is all other knowledge if
in the end we are lost? What possible value ieethe"Christian education” if there is no
hope?

John's reassurance is that those whty)thelieve in the name of Christ can
know that they have eternal life. Confidence in orggdvation is the God given
"birthright" of he who is born of God! Lack of ciihence in one's salvation is the
earmark of he who does not accept the testimor@yoaf. | realize this is a difficult point
to accept. | have found that most Christians sxaggled with this very concept. We
are torn between two positions. One, we are coreckabout pride and conceit, and wish
not to appear like some who seem to very arroggmtglaim that they are "saved.”" We
see this as a violation of Christian humility. Ywithout confidence in our own
salvation, we will find it very difficult to shareur "faith" with others, a faith that even
fails to giveushope.

The solution to this dilemma is to humbbcept the testimony of God, realizing
it is not due to our sinlessness that we are sdwadrather due to His love that we are
given eternal life (1 John 1:7-10). These thingsdbeen written that we may "know we
have eternal life." If we still don't know thatewhave missed much in our study of |
John. Either we do not understand, or we do ncg@tovhat we have learned. If such is
your condition, don't stop reading, and don't dtgpng to understand! Finish reading
this epistle as you meditate in faith. Your cosfide and even your salvation depend
upon developing such a trust in His saving grace.
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The words of this verse and the comments mhdeeahave often been countered
with opposing arguments. One argument is thisn¢&iwe are still living and there is
always the possibility that one can fall away, hoam weknow we have eternal life?"
This is an important question. it true that Christians who are still living are yet in
that eternal "place prepared for them" (John 14tRis also truethat those who are in the
grace of Jesus Chrisain fall away(Galatians 5:4). Belief in these facts, howevergd
not take away our hope and confidence in the etéf@a&od has promised the obedient.

For those now living who are saved anahai@ faithful, life will never end.
(Even the lost will live on, but in an eternal hellhich is described as the 2nd death in
Revelation 21:8). While all must physically "die% their soul is someday separated
from the body (James 2:26), we must understand ftraChristians, such will be a
change but not the end of thquality of life that we have begun to experience here on
earth (I Corinthians 15:50-52).

Given the usual use of the word "eternity,” we velne living cannot say that we
are "in eternity," yet we can claim eternal lifevees continue to believe in the name of the
Son of God. If such is not true, this verse hasneaning or power. John is not saying
"these things are written that you may someday lmwhance at eternal life." Such
would render his message useless, for in esserweuld be saying; "these things | have
written that you may know you have eternal lifegethough you can't be sure.”

The possibility of falling from grace shdunot take away the hope of those who
have their faith firmly focused upon Jesus. Theis@ian who "builds his hope on
nothing less than Jesus' blood and righteousness¥ not have his confidence taken by
the fear of possibilities, for "perfect love castst fear" (I John 4: 18). Fear involves
torment! While never forgetting the dangers inrstor those who fall away, the faithful
disciple of Jesus anchors his hope and his dreaons lis Savior, not himself. It is often
those who find no confidence and hope in Christ attoiallydo fall away for their faith
was focused upon failure. For those who set tfagih upon Jesus, falling away is a
possibility that need never become a reality.

:14 "Now this is the confidence that we have in Hn, that if we ask anything
according to His will, He hears us." For the believer, confidence is not only found in
the distant future, it is here and now for the agki There are conditions however. Here
it is emphasized that as we pray to God we mustas&rding to His will. Just how far
does this go? Far be it for any commentator upod'sSWord to attempt to restrict or
limit the power of God to answer prayer. Howewves tverse clearly teaches that if our
requests are not in keeping with His will, theylwibt be heard.

Some understand this passage to literaltan that if we ask for that which is
against God's will, He somehow shuts off His "seofsbearing” so that the content of
our prayer does not even register with Him. Magsufgest that we understand this
metaphorically to mean that God does not "hearS¢hequests that are against His will,
to the extent that He does rgrant those requests. Perhaps it reduces this discussio
the absurd, but if God truly does shut off His ivegamwhen we ask amiss, how would He
know when to turn His "hearing" back on again? anterms such as "hearing” and
"seeing” must all be understood in a different eahtvhen applied to God. There is a
word used to describe the Biblical practice of gdnuman terms to describe God, it is
called "anthropomorphism™!
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15 "And if we know that He hears us, whatever wask, we know that we have the
petitions that we have asked of Him." Confidence in our salvation and confidence in
prayer go hand in hand. A productive prayer lifengps God into constant play in our
daily lives, as we encounter both success andréailés the confident Christian fails, or
finds God's answer to a prayer to be "no," he kamd matures from his mistakes and
wrong requests. As we learn His will we learn $& according to it. We then know we
will have that which we have requested. Could rhaoome proud in making such a
statement? No doubt many have. Yet confidendgainng our petitions granted need
not be the result of pride. Those who humbly sulih®ir prayers daily to the will of
God can truly claim results, having their confideme Christ, not in their own ability to
pray!

An interesting use of tense in this vedeserves comment. The thought is that
since God listens to us each time we make a reqwesshould be aware that sometimes
He may have "already given" us some of the thingshave requested in prayer. We
may find this nearly impossible to comprehend, lpufaith can we not stretch our minds
to see God already having in place the answersitoemuests, perhaps even before we
ask them (Mark 11:24 / Ephesians 3:20)7?

:16 "If anyone sees his brother sinning a sin whit does not lead to death, he will
ask, and He will give him life for those who commisin not leading to death. There
is sin leading to death. | do not say that he sh&dipray about that." Still staying
with the subject of confidence in prayer, we are/taken to a deeper "technical” level as
we consider just whom we can productively pray for.

| find this difficult verse to be simpkfi by referring to the book of James. James
helps us in two ways. First, his letter gives uslear definition of the word "death."
James 2:26 informs us that the body without thatdpidead. Ecclesiastes 12:7 teaches
that "the dust returns to the earth as it was,thadpirit will return to God who gave it".
Although (to the human eye) death may appear tahbeend of life, God's word is
showing us that physical death is merely the séjparaf the body from the spirit.

May we be aware, however, that there ame types of death that man can
experience. James 1:12-15 explains the processhimh this second "type" of death
takes place. It is this second type of deathithbeing referred to in | John that comes as
the result of sin that is allowed to become "fullngn.” There is no mention in this
passage othe body returning to dusbr of the spirit being separated from the body
Here we find only the worddemptation,desires, sinanddeath Clearly a "spiritual”
death can take place within the heart of onelstifig in the flesh.

With such an understanding we may quidiégin to find many other verses in
the Bible to be very helpful. For example, "Feat those who kill the body but cannot
kill the soul" (Matthew 10:28). John 5:24 alsatet; "He who hears My word and
believes in Him who sent Me has everlasting lifeg ahall not come into judgment, but
has passed from death into life." Even Adam and Wwere told that if they ate of the
forbidden fruit that they would surely die, yet ttaeath" they experienced was not an
immediate physical death, but rathespiritual death for due to their sin they were
separated from God and cast out of the garden @ddgrepared for them. Last but not
least, this discussion may help us to more fulljmpeehend the extent of Jesus' sacrifice
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upon the cross, for in so doing he not only digzhgsical death (Luke 23:46), but prior
to the separation of His body from His Spirit Heateveals that He was suffering on the
cross a spiritual death or separation from God (vat 27:46).

We have learned that prayers are powarfdleffective. Should we see a brother
"sinning a sin not to death," prayers for that beotshould continue, for they will be
effective. James again is helpful, for in Jamds320 we find just how effective and
productive one brother can be to another, bothraygr and interaction with that brother.
This is not to say that any man can become a "rtatliar "savior" to another, however
by letting Christ work through us, our fervent peeg/ can "avail much." As Christians
we can even turn one back to the truth and "cowveuléitude of sins" (James 5:19-20).

In just what way can my prayers for a beotwho is sinning give him life? | will
not attempt to list the ways, but by faith we daym confidence that such prayers will
be heard. And why shouldn't they? Isn't it Gadi§that all souls be saved? Certainly
the brother also has a say in this matter, antidast must be reachable and pliable. This
is exactly the point of this verse, that such ath®ois not "sinning a sin unto death."
John is not categorizing sin into "bad" sins anolt'$o bad" sins. Rather he is showing to
us that based upon the attitudes and motives behandsins, some who sin are in worse
condition than others.

On any given day (if we were to watch elgsenough) we could possibly see
even the most sincere Christian sinning. This,dwax, is a far cry from the brother who
has given up and given into sin, thus sinning ausito death. Would it be wrong to pray
for such fallen brother? | don't read that hefée point is that praying for one who no
longer seeks God or has habitually turned to sili,net be productive, and the prayer
will not be effective. Perhaps the best rule aintib would be, if in doubt, pray anyway!
God knows the heart.

:17 "All unrighteousness is sin, and there is simot leading to death.” Just a bit
more explanation is now added to the challengistruictions given in verse 16. May the
reader never forget that all unrighteousness is $ime temptation is to see another's sin
as "leading to death,"” while ours is "not unto tiéatWwe must remember that if we reach
the point of thinking of our sin as being somehosceptable, rather than requiring
repentance, we are flirting with crossing over thety line that separates life from death.

18 "We know that whoever is born of God does nosin; but he who has been born
of God keeps himself, and the wicked one does natich him." We now may wish to
refer back to the several other verses in thistlepibat say the same basic thoughts as
contained in this passage (I John 3:6-9). The Rirfmglish Bible translates verse 18;
"We know that anyone who has become a child of Gaes not continue to sin." Here,
as in 3:6 and in 3:9 the concept of "continuoubabitual” sin is being clearly identified
as that which is totally incompatible with thoseomre born of God. To interpret this
verse to mean that Christians are incapable of eeemmitting one sin, we must ask,
what then was John talking about in 1:8 - 2:2? ré&hee find those who "walk in the
light" being encouraged to "confess their sins.hefe we also find John writing to the
brethren that they "may not sin," yet in the nendah they are reminded that "if anyone
sins," they have an Advocate with the Father, thdesus Christ.

37



Commentary On | John

As has been said earlier in this commentaigy these words not be taken as an
effort to excuse even one sin, but may they bentdakegive comfort to those who are
serious in their diligence to serve Jesus.

In the last part of this verse theresasne variation in the Greek text. The KJV
and the NKJV translate it that those who are bdread keep "themselves,” while the
NASV and the Simple English Bible has it that "Glirikeeps him. The NIV somewhat
threads the middle of these two translations. Tt due to a deliberate attempt of the
translators to alter the meaning of this verse,ibuather due to a minor variation in the
manuscripts that make up the text from which Ehgtreinslations are made. May we
note that no violence is done to the scripturdseevay, and that such variations are few
in number.

In keeping with the context, howevergéems most likely that it is tHg@onwho is
being spoken of as keeping those born of God, ttatwicked one (Satan) may not
“touch” them.

20  "And we know that the Son of God has came andas given us an
understanding, that we may know Him who is true; ad we are in Him who is true,

in His Son Jesus Christ. This is the true God aneternal life." Twice more the
reader is told of that which he can "know." Fimgg can know that Jesus has come, and
that He has given us understanding. Second, tipope for His coming and His giving
of understanding is that we may know God. Jestisidi come to suffer the persecutions
and indignities of this earth to simply give maoaale of behavior. The primary purpose
of everything that Jesus did and taught was togbmran back to God. Through Jesus,
man came to see the Father. Through Jesus weeeaths Father, the true God, and
eternal life!

:21 "Little children, keep yourselves from idols. Amen." With one of the most
unusual closings found in any of the New Testanepistles, the reader is warned
concerning idols. It is as though the ending heenbchopped, or that the writer stopped
writing just as he was beginning a new paragraph.

Another way of looking at this final sente is to see it as a deliberate effort to
emphasize a point that, if taken, will assist teader in implementing all that has been
previously stated. Idolatry is never specificaiygntioned in this letter, yet underlying
any Bible teaching is that we should keep oursefi@®s the worship of anything other
than the true and the living God.

As we scan the vast array of idols mas fimade from then to now, perhaps the
most deceptive aspect of idolatry is that it isresleanging. For John's first readers it was
actual pagan idols made of metals or wood. Howeaxern then there was the movement
toward Gnosticism, and basically the worship of'ermbility to know. Today we have
the idolatry of sports, movies, beauty, talent,enatism, and technology, just to name a
few. With each generation comes yet another prattficSatan's troops marching before
us with the goal of stealing our hearts away froad G

With this warning may we conclude our stuarmed and ready to do battle with
the "weapon" of true knowledge. And let us notrféar "perfect love casts out fear,"
never forgetting thagreater is He that is in you, than he that is ie thorld!

-Bruce Gleim / Vandalia Adult Class 6/9/02
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